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Editoricds 


TIME  FOR  A  Must  one  spend  all  the  years  of  childhood 
THEOLOGICAL  to  be  prepared  to  enter  college,  and  then 
EDUCATION  devote  at  least  four  more  long  years  in 
college  or  university  in  order  to  secure 
what  may  be  termed  a  normal  or  standard  education?  Still 
more  to  the  point  is  the  question  of  whether,  having  completed 
the  courses  memtioned  above,  one  should  spend  another  four 
years  or  more  to  be  qualified  in  a  worthy  profession.  Law, 
medicine,  and  engineering  require  four  years  at  least  of  the 
student.  Even  chiropody — the  science  of  human  feet  and  den¬ 
tistry — the  science  of  human  teeth  hesitate  not  to  require  a 
full  four  years  for  the  preparation  of  one  who  is  to  operate  or 
serve  in  these  fields.  Yet  theology,  the  greatest  of  all  subjects 
of  education,  is,  in  a  more  or  less  conventional  indifference, 
compressed  into  three  years  of  technical  study.  Notice  the 
reason  why  students  hesitate  to  give  more  than  three  years 
to  theology:  the  fact  that  the  majority  of  seminaries  are  re¬ 
quiring  no  more  than  the  three  years  and  have  shortened  all 
courses  to  the  point  that  they  can  be  fitted  into  the  usual 
three  years. 

The  answer  of  the  head  of  a  school  to  a  prospective  stu¬ 
dent  is  pertinent.  The  student  had  inquired  whether  he  might 
not  find  a  short-cut  way  to  complete  the  prescribed  courses. 
To  this  the  president  made  reply:  “Doubtless  we  can  find  a 
way  to  shorten  things  for  you.  It  takes  a  full  hundred  years 
to  grow  an  oak  tree,  but  a  squash  can  be  grown  in  six 
months.” 

Recognizing  the  superior  demands  of  an  education  in 
theology,  the  Dallas  Seminary,  soon  after  having  begun 
with  the  conventional  three-year  course,  extended  its  pro¬ 
gram  of  study  to  four  years  for  graduation.  The  results  of 
this  move  are  long  past  the  experimental  period  and  the 
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quality  of  the  men  graduated  has  spoken  for  itself  in  no 
uncertain  terms.  Instead  of  discouraging  good  men  from 
attending  a  school  which  requires  four  years,  the  Seminary 
has  had  a  constantly  increasing  student  body  every  year 
under  this  plan. 

What  the  student  desires  most  determines  usually  the 
training  he  receives.  It  is  the  man  who  wants  that  which  is 
complete,  and  therefore  best,  who  is  going  to  make  best  use 
of  the  education  he  obtains.  The  answer  now,  as  always,  to 
a  man  who  is  thinking  in  terms  of  a  shorter  course  is  that 
those  who  want  a  strong,  complete  foundation  in  the  knowl¬ 
edge  of  the  Word  should  be  directed  to  Dallas,  while  those 
who  are  interested  in  a  less  extensive  training  may  well 
go  elsewhere. 

^  ^  ^ 

THE  SINS  OF  In  a  class  studying  Soteriology  at  the  Dallas 
CHRISTIANS  Theological  Seminary  an  unusual  question 
was  asked  in  an  examination.  The  class  had 
made  a  study  of  the  doctrine  of  the  security  of  the  believer. 
The  conclusion  from  the  Scripture  is  clear  that  the  true 
child  of  God  can  never  be  lost  again.  Though  this  phase  of 
the  subject  had  been  little  discussed,  the  question  was  asked : 
“Why  should  you  not  sin  if  you  are  secure?”  The  following 
are  answers  taken  at  random  from  over  sixty  papers: 

“Because  you  should  act  like  a  child  of  God.  Sinning 
brings  loss  of  fellowship,  and  as  children  of  God  we  should 
desire  fellowship  with  Him.” 

“Because  grace  is  a  trust  to  us.  It  [sin]  puts  us  out  of 
fellowship  with  God  and  to  be  out  of  fellowship  is  a  stormy 
state,  not  to  be  lost  but  to  lose  those  blessings  which  are  not 
receivable  while  out  of  fellowship.” 

“Because  His  grace-gift  does  not  give  us  a  license.” 

“Because  we  are  placed  on  the  greatest  honor  anyone 
could  be  placed  on.  To  sin  would  cause  grief  to  God  who 
provided  so  great  salvation  for  us.  We  are  to  walk  in  a  new 
life-principle  guided  by  the  Holy  Spirit.  We  are  to  serve 
God  but  not  sin.” 

“God’s  grace  and  love  given  to  me  are  the  great  incentive 
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for  me  to  please  Him:  ‘Grace  teaches  us  ...  to  live  godly* 
(Titus  2:11-12),  ‘the  love  of  God  shed  abroad  in  our  hearts* 
(Rom.  6:5),  ‘If  a  man  love  me,  he  will  keep  my  words*  (John 
14:23),  ‘How  shall  we  that  are  dead  to  sin,  live  any  longer 
therein?*  (Rom.  6:2).** 

“It  is  not  in  accordance  with  His  will,  and  the  Christian 
has  a  desire  to  live  pleasing  to  Him.  This  also  would  be  dis¬ 
honoring  to  Him  and  the  Christian  has  the  desire  to  honor 
Him.  To  sin  is  to  disobey  God,  grieve  the  Holy  Spirit,  and 
dishonor  the  Son.’* 

“Because  we  are  dead  to  the  sin  nature  and  it  has  no 
more  dominion  over  us  (Rom.  6:1-14).** 

“Saved  by  grace,  we  are  to  yield  ourselves  servants  to 
obey  Christ,  not  sin  (Rom.  6:15-15).  Being  made  free  from 
sin,  we  become  the  servants  of  righteousness  (Rom.  6:18).*' 

“I  should  not  sin  since  I  am  secure,  because  I  am 
grateful  for  my  salvation  and  I  want  to  evidence  this  by  a 
life  which  pleases  God.” 

“Because  (1)  we  lose  our  fellowship  with  the  Father  and 
the  Son;  (2)  it  affects  our  testimony  before  the  unsaved; 
(3)  it  affects  our  service  for  God;  and  (4)  it  requires  Christ 
to  advocate  for  us  when  Satan  accuses  us  before  God.” 

“In  Christ  we  are  complete,  having  partaken  of  His 
divine  nature,  and  to  sin  would  be  contradicting  and  bringing 
dire  insult  to  such  a  possession.  Also,  fellowship  with  Him  is 
too  sweet ;  why  should  I  want  to  break  such  a  sweet  relation¬ 
ship  with  a  careless  life?” 

“Sin  has  effect  upon  God  and  saint  (according  to  1  John 
1  and  2).  For  the  latter  it  means  loss  of  fellowship,  loss  of 
joy,  powerlessness  in  prayer,  and  lack  of  assurance.” 

“Because  we  are  dead  to  sin — ‘Shall  we  continue  in  sin 
that  grace  may  abound?  God  forbid.  How  shall  we  that  died 
to  sin  live  any  longer  therein?*  (Rom.  6:1-2).” 

“I  can’t  sin  as  if  I  had  a  license  to  sin,  and  live  a  life  in 
keeping  with  the  position  in  Christ  which  God  has  given  me.” 

“Ephesians  4:1:  ‘Walk  worthy  of  the  vocation  wherewith 
ye  are  called.*” 


Lewis  Sperry  Chafer 


Department  of 

Systematic  Theology 

THE  TEACHINGS  OF  CHRIST  INCARNATE 

By  Lewis  Sperry  Chafer,  D.D.,  Litt.D.,  Th.D. 

(Contimied  from  the  October-December  Number t  1951) 

2.  The  Ouvet  Discourse.  The  second  major  discourse 
delivered  by  Christ  was  spoken  but  two  days  before  His 
crucifixion.  This  limit  of  time  is  clearly  indicated  by  the 
words  which  follow  immediately  after  the  address,  “And  it 
came  to  pass,  when  Jesus  had  finished  all  these  sayings,  he 
said  unto  his  disciples.  Ye  know  that  after  two  days  is  the 
feast  of  the  passover,  and  the  Son  of  man  is  betrayed  to  be 
crucified”  (Matt.  26:1-2).  This  discourse,  like  that  known  as 
the  Sermon  on  the  Mount,  is  addressed  to  Israel.  Christ’s 
lament  over  Jerusalem  is  the  divinely  arranged  introduction 
to  it.  That  lament  is  recorded  thus,  “0  Jerusalem,  Jerusalem, 
thou  that  killest  the  prophets,  and  stonest  them  which  are 
sent  unto  thee,  how  often  would  I  have  gathered  thy  chil¬ 
dren  together,  even  as  a  hen  gathereth  her  chickens  under 
her  wings,  and  ye  would  not!  Behold,  your  house  is  left  unto 
you  desolate.  For  I  say  unto  you.  Ye  shall  not  see  me  hence¬ 
forth,  till  ye  shall  say.  Blessed  is  he  that  cometh  in  the  name 
of  the  Lord”  (Matt.  23:37-39).  This  portion,  in  turn,  has 
been  preceded  by  drastic  condemnation  of  the  scribes  and 
Pharisees  (Matt.  23:1-36).  As  in  the  Sermon  on  the  Mount, 
this  major  address  is  given  to  the  disciples  “privately,”  and 
these  twelve  are  here  treated  as  Jews  and  as  representatives 
of  that  nation.  They  are  spoken  to  as  though  they,  like  all 
Jews  before  them,  would  share  in  the  events  described  in 
this  discourse.  The  address  is  of  the  nature  of  a  farewell  to 
the  nation  Israel.  Its  purpose  is  not  to  condemn  that  people 
nor  to  instruct  those  then  living,  beyond  the  preparation  of 
writers  who  would  prepare  the  New  Testament  text,  but  to 
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instruct  those  who  live  in  the  end  time — ^with  which  it  deals — 
when  these  disclosures  and  instructions  will  apply.  It  is 
reasonable  to  believe  that  God  who  provided  these  teachings 
will  bring  them  to  the  attention  of  those,  in  their  day  of 
trial,  to  whom  they  belong.  Jews  in  the  tribulation  will  profit 
exceedingly  by  these  words,  and  recognize  them  as  the 
words  of  their  Messiah-King.  The  King  speaks,  but  quite 
without  the  use  of  the  first  person  pronoun.  He  rather  uses 
the  third  person  form  and  refers  to  Himself  as  **the  Christ, 
the  bridegroom,  the  Son  of  man,  and^  the  king.”  Few 
portions  of  the  New  Testament  place  recorded  events  in  a 
more  complete  chronological  order  than  this  address.  This 
fact  is  an  essential  truth  which  determines  much  in  the  right 
interpretation.  That  which  belongs  to  the  age  of  the  Church 
is  but  provisionally  referred  to,  in  a  section  which  may  be 
classed  as  an  introductory  portion.  The  discourse  proper,  it 
will  be  seen,  begins  with  a  description  of  the  great  tribula¬ 
tion  and  provides  exhortations  and  warnings  to  Israelites 
of  that  time.  The  discourse  concludes  with  a  recital  of  the 
judgments  which  fall  first  upon  Israel  and  then  ui>on  the 
nations.  These  judgments  are  determined  by  the  King  Himself, 
and  occur  when  the  tribulation  is  over  and  when  the  King 
has  returned  to  the  earth.  As  the  Church  is  not  directly  seen 
as  present  in  Matthew’s  Gospel  excepting  as  her  presence  is 
implied  in  chapter  13,  and  is  anticipated  in  16:18,  so — and 
even  more  emphatically — ^the  Church  is  not  seen  even  re¬ 
motely  in  this  farewell  discourse  to  Israel.  Two  days  later 
in  the  Upper  Room  Discourse — ^that  to  be  considered  later — 
the  Lord  gave  His  farewell  message  to  the  disciples  not  as 
Jews,  but  as  those  who  were  clean  through  the  Word  (John 
13:10;  15:3),  and  who  were  no  longer  to  be  classed  as  under 
the  Mosaic  Law  (15:25). 

The  wide  difference  which  obtains  between  the  Olivet 
Discourse  and  the  Sermon  on  the  Mount  hardly  needs  eluci¬ 
dation.  Though  both  were  spoken  by  the  Messiah  to  the 
nation  Israel,  they  have  almost  nothing  in  common.  One 
presents  the  responsibility  of  the  individual  Jew  respecting 
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entrance  into  the  life  within  the  Messianic  kingdom.  The 
other  directs  and  warns  the  whole  nation  about  its  sufferings 
in  the  tribulation  and  gives  most  explicit  directions  and 
predictions  relative  to  the  place  that  nation  must  occupy  in 
the  most  eventful  days  the  world  will  see,  namely,  the 
seventieth  week  as  foretold  by  Daniel  (cf.  Dan.  9:25-27; 
Matt.  24:15).  Those  days  of  unsurpassed  tribulation  are 
determined  for  the  future  and  with  them  the  final  disposition 
of  all  Gentile  governments  and  institutions.  Israel,  too,  must 
be  judged  and  the  earth  be  changed  from  the  present  man- 
governed,  Satan-ruled,  cosmos  world  into  the  kingdom  of 
heaven,  and  righteousness  and  peace  cover  the  earth  as 
waters  cover  the  sea.  It  is  both  reasonable  and  much  to  be 
appreciated  that  Christ  would  give  before  His  departure 
these  explicit  instructions  to  His  beloved  nation  concerning 
such  incomparable  days.  To  those  who  have  no  understand¬ 
ing  of  and,  therefore,  no  interest  in  these  great  predictions, 
this  address  can  mean  no  more  than  aimless  and  useless 
remarks  on  the  part  of  the  Savior.  However,  the  worthy 
student  will  enter  into  the  contemplation  of  these  far-reaching 
declarations  with  utmost  attention. 

It  would  hardly  seem  necessary  to  restate  the  truth  that 
in  the  order  of  events — all  clearly  arranged  by  the  Holy 
Spirit  and  to  be  observed  by  careful  students — ^the  Church 
is  removed  from  the  earth  before  Daniel’s  seventieth  week 
begins,  and  that  the  Church  is  not  therefore  on  the  earth 
or  to  be  seen  in  any  of  these  situations. 

It  is  probable  that  no  body  of  prediction  in  the  entire 
Bible  is  more  definite  or  more  interrelated  with  all  the  field 
of  Biblical  prophecy  than  this  address.  Almost  every  separate 
declaration  may  be  taken  as  a  starting  point  from  which 
much  prediction  may  be  traced  in  its  order.  It  could  not  be 
otherwise,  since  this  is  the  consummating  foretelling  on  the 
part  of  the  Messiah-King  and  near  the  hour  of  His  departure 
from  this  world.  As  often  stated  before,  God  has  a  twofold 
purpose,  namely,  that  for  the  earth  which  is  centered  in  His 
earthly  people  and  that  for  heaven  which  is  centered  in  His 
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heavenly  people.  It  is  therefore  to  be  expected  that  Christ, 
who  is  the  Consummator  of  each,  should  deliver  two  farewell 
messages — one  for  each  of  these  groups  of  people.  This 
is  exactly  the  order  of  truth  found  in  the  Gospels.  In  this 
connection  it  will  be  seen  that  there  is  no  intermingling  of 
the  truth  which  comprises  these  two  farewell  discourses. 
That  addressed  to  Israel — ^now  to  be  considered — ^is  wholly 
apart  from  any  reference  to  the  Church,  and  that  addressed 
to  the  Church — ^to  be  considered  in  the  next  division  of  this 
thesis — is  wholly  apart  from  any  complication  with  Israel  or 
her  kingdom.  The  analysis  of  the  Olivet  Discourse  may  be 
undertaken  after  the  following  manner: 

Matthew  23:37-39.  **0  Jerusalem,  Jerusalem,  thou  that 
killest  the  prophets,  and  stonest  them  which  are  sent  unto 
thee,  how  often  would  I  have  gathered  thy  children  together, 
even  as  a  hen  gathereth  her  chickens  under  her  wings,  and 
ye  would  not!  Behold,  your  house  is  left  unto  you  desolate. 
For  I  say  unto  you.  Ye  shall  not  see  me  henceforth,  till  ye 
shall  say.  Blessed  is  he  that  cometh  in  the  name  of  the  Lord.’* 

From  the  viewpoint  of  its  inclusiveness,  there  are  few 
more  extended  prophetic  declarations  than  this.  It  may  be 
reduced  to  a  few  meaningful  phrases — “Jerusalem,”  “I 
would  have  gathered  thy  children  together,”  “Ye  would 
not,”  “Your  house  is  left  unto  you  desolate,”  “Ye  shall  not 
see  me  ...  ,  till  ye  shall  say.  Blessed  is  he  that  cometh  in 
the  name  of  the  Lord.”  The  address  is  to  Jerusalem’s  chil¬ 
dren,  which,  dn  this  instance,  is  a  representation  of  the  nation 
Israel.  As  before  indicated,  the  entire  discourse  from  Mat¬ 
thew  24:4  on  (but  for  this  opening  portion — ^23:37-39), 
though  immediately  spoken  to  His  disciples  who  are  still 
classed  as  Jews  and  represented  a  people  who  will  pass 
through  the  experiences  described  in  this  address,  is  directed 
toward  the  entire  nation  and  especiaUy  to  those  who  will 
endure  the  trials  depicted  therein.  The  phrase,  “I  would  have 
gathered  they  children  together,”  not  only  discloses  that  He 
speaks  to  Israel,  but  refers  to  the  fulfillment  of  much  proph¬ 
ecy  respecting  the  final  regathering  of  Israel  into  their  own 
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land.  In  the  accomplishment  of  His  kingdom  purpose,  Christ 
is  to  regather  Israel.  This  was  indicated  in  His  kingdom 
messages  delivered  during  His  first  advent.  The  purpose  will 
be  executed  perfectly  at  His  second  advent.  Later  on  in  this 
same  address,  He  declares — ^and  in  relation  to  His  second 
advent — “And  he  shall  send  his  angels  with  a  great  sound 
of  a  trumpet,  and  they  shall  gather  together  his  elect  from 
the  four  winds,  from  one  end  of  heaven  to  the  other” 
(24:31).  Of  this  same  event,  Jeremiah  said,  “Therefore, 
behold,  the  days  come,  saith  the  Lord,  that  they  shall  no 
more  say.  The  Lord  liveth,  which  brought  up  the  children  of 
Israel  out  of  the  land  of  Egypt ;  but.  The  Lord  liveth,  which 
brought  up  and  which  led  the  seed  of  the  house  of  Israel 
out  of  the  north  country,  and  from  all  countries  whither  I 
had  driven  them;  and  they  shall  dwell  in  their  own  land” 
(Jer.  23:7-8).  That  Israel  “would  not”  is  Christ's  own 
identification  of  their  rejection  of  the  King  and  His  kingdom. 
And  this  declaration  places  the  responsibility  upon  the  nation. 
Later,  and  in  harmony  with  this  announcement  respecting 
His  rejection,  they  said,  “His  blood  be  on  us,  and  on  our 
children”  (Matt.  27:25).  “Your  house”  is  a  reference  to  the 
house  of  Israel  which  became  centered  in  the  kingly  line 
of  David.  In  Acts  15:16  this  entity  is  termed  “the  taber¬ 
nacle  of  David.”  The  passage  reads,  “After  this  I  will  return, 
and  will  build  again  the  tabernacle  of  David,  which  is  fallen 
down ;  and  I  will  build  again  the  ruins  thereof,  and  I  will  set 
it  up.”  The  term  “desolate”  is  one  of  several  words  used  to 
describe  Israel’s  situation  in  the  world  throughout  this  age 
(cf.  “scattered  and  peeled” — Isa.  18:2,  7;  James  1:1;  1  Pet. 
1:1;  “cast  away,”  in  the  sense  of  abandoned  for  a  period  of 
time — Rom.  11:15;  “broken  off” — Rom.  11:17;  afflicted  with 
‘l^lindness” — cf.  Isa.  6:9;  Rom.  11:25;  “hated” — Matt.  24:9). 
“Ye  shall  not  see  me”  is  an  assertion  which  anticipates 
His  total  absence,  respecting  His  peculiar  relation  to  Israel 
“till”  He  returns,  at  which  time  “every  eye  shall  see  him” 
(Rev.  1:7),  “and  they  shall  see  the  Son  of  man  coming  in 
the  clouds  of  heaven  with  power  and  great  glory”  (Matt. 
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24:30).  Israel  will  then  say,  ^'Blessed  is  he  that  cometh  in 
the  name  of  the  Lord.”  How  great  is  the  faithfulness  of 
Jehovah  to  Israel!  Isaiah  records  Jehovah’s  message  to  that 
people  as  it  will  be  at  their  final  restoration:  “For  Zion’s 
sake  will  I  not  hold  my  peace,  and  for  Jerusalem’s  sake  I  will 
not  rest,  until  the  righteousness  thereof  go  forth  as  bright¬ 
ness,  and  the  salvation  thereof  as  a  lamp  that  burneth.  And 
the  Gentiles  shall  see  they  righteousness,  and  all  kings  thy 
glory:  and  thou  shalt  be  called  by  a  new  name,  which  the 
mouth  of  the  Lord  shall  name.  Thou  shalt  also  be  a  crown  of 
glory  in  the  hand  of  the  Lord,  and  a  royal  diadem  in  the  hand 
of  thy  God.  Thou  shalt  no  more  be  termed  Forsaken;  neither 
shall  thy  land  any  more  be  termed  Desolate:  but  thou  shalt 
be  called  Hephzibah,  and  thy  land  Beulah:  for  the  Lord 
delighteth  in  the,  and  thy  land  shall  be  married.  For  as  a 
young  man  marrieth  a  virgin,  so  shall  thy  sons  marry  thee: 
and  as  the  bridegroom  rejoiceth  over  the  bride,  so  shall  thy 
God  rejoice  over  thee.  I  have  set  watchmen  upon  thy  walls, 
O  Jerusalem,  which  shall  never  hold  their  peace  day  nor  night: 
ye  that  make  mention  of  the  Lord,  keep  not  silence,  and  give 
him  no  rest,  till  he  establish,  and  till  he  make  Jerusalem  a 
praise  in  the  earth”  (Isa.  62:1-7). 

Matthew  2i:l-3.  “And  Jesus  went  out,  and  departed  from 
the  temple:  and  his  disciples  came  to  him  for  to  shew  him 
the  buildings  of  the  temple.  And  Jesus  said  unto  them.  See  ye 
not  all  these  things?  verily  I  say  unto  you.  There  shall  not 
be  left  here  one  stone  upon  another,  that  shall  not  be  thrown 
down.  And  as  he  sat  upon  the  mount  of  Olives,  the  disciples 
came  unto  him  privately,  saying.  Tell  us,  when  shall  these 
things  be?  and  what  shall  be  the  sign  of  thy  coming,  and  of 
the  end  of  the  world?” 

A  brief  interlude  is  set  forth  in  these  verses  which  has  to 
do  with  a  fulfilled  prophecy,  namely,  the  destruction  of  Jeru¬ 
salem.  The  disciples  have  called  Christ’s  attention  to  the  size 
and  costliness  of  the  Temple.  Possibly  He  had  not  exhibited  the 
usual  Jewish  admiration  and  amazement  at  the  character  of 
the  stones  (cf.  Mark  13:1;  Luke  21:5).  Little  did  His  disciples 


10 


Bibliotheca  Sacra 


realize  that  He  to  whom  they  spoke  had  called  every  material 
thing  into  existence  by  the  word  of  His  power.  These  stones, 
however,  Christ  predicted  would  be  thrown  down.  The  same 
had  been  foretold  before  (cf.  Jer.  9:11;  26:18;  Mic.  3:12). 
This  statement  regarding  the  destruction  of  the  temple,  which 
statement  was  to  the  Jew  most  pessimistic  to  the  last  degree, 
prompted  the  disciples  to  ask  three  questions,  the  answers 
to  which  enter  largely  into  this  discourse.  They  inquired, 
“Tell  us,  when  shall  these  things  be?  and  what  shall  be  the 
sign  of  thy  coming,  and  of  the  end  of  the  world?”  (vs.  3). 
The  answer  to  the  first  of  these  questions  respecting  the  de¬ 
struction  of  Jerusalem  is  not  included  in  Matthew’s  account, 
but  is  recorded  in  Luke  21:20-24  as  follows,  “And  when  ye 
shall  see  Jerusalem  compassed  with  armies,  then  know  that 
the  desolation  thereof  is  nigh.  Then  let  them  which  are  in 
Judaea  flee  to  the  mountains;  and  let  them  which  are  in  the 
midst  of  it  depart  out;  and  let  not  them  that  are  in  the 
countries  enter  thereinto.  For  those  be  the  days  of  vengeance, 
that  all  things  which  are  written  may  be  fulfilled.  But  woe 
unto  them  that  are  with  child,  and  to  them  that  give  suck, 
in  those  days!  for  there  shall  be  great  distress  in  the  land, 
and  wrath  upon  this  people.  And  they  shall  fall  by  the  edge 
of  the  sword,  and  shall  be  led  away  captive  into  all  nations: 
and  Jerusalem  shall  be  trodden  down  of  the  Gentiles,  until 
the  times  of  the  Gentiles  be  fulfilled.”  That  all  of  this  was 
accomplished  by  Titus  in  the  year  70  A.D.  is  well  known. 
There  is  need  of  warning,  however,  lest  some  phraseology 
in  Luke’s  account  be  confused  with  the  same  phraseology  in 
Matthew’s  account  (cf.  24:16-20)  and  it  be  assumed  on  the 
basis  of  this  similarity  that  the  two  accounts  are  parallel. 
In  Luke’s  account  Christ  is  describing  conditions  and  giving 
directions  to  the  Jews  about  the  time  when  the  destruction 
of  Jerusalem  would  be  impending;  Matthew’s  account 
records  the  conditions  and  timely  instructions  to  the  Jews 
that  will  be  in  order  when  the  tribulation  comes  and  the 
King  is  about  to  return.  A  careful  comparison  of  these  two 
Scriptures  will  vindicate  this  assertion.  It  is  at  this  point 


I 


The  Teachings  of  Christ  Incarnate 


11 


that  the  erroneous  theory  got  its  inception  that  the  coming 
of  Christ  was  fulfilled  in  the  destruction  of  Jerusalem.  The 
second  and  third  questions,  namely,  “What  shall  be  the  sign 
of  thy  coming,  and  [the  sign]  of  the  end  of  the  world 
[age]  ?”  are  answered  by  Christ  in  their  reverse  order.  The 
disciples  knew  nothing  of  the  order  of  events.  This  order 
Christ  corrected  by  answering  the  last  of  these  two  questions 
first,  and  the  first  question  relating  to  the  sign  of  His  coming 
He  answered  last. 

It  is  needful  to  pause  here  for  a  consideration  of  what 
age  is  in  view  when  they  ask  for  a  sign  of  its  ending.  As 
indicated  above,  it  is  probable  that  the  word  sign  should  be 
supplied  in  this  question.  The  term  world  is  a  translation  of 
the  word  auov  which  means  age,  or  a  period  of  time.  Their 
question  was  about  the  sign  of  the  age  in  which  they  were 
living.  Though  some  foreshadowing  had  been  given  by 
Christ,  as  recorded  in  Matthew,  chapter  13,  the  disciples 
knew  nothing  of  the  present  Church  age  (cf.  Acts  1 :6-7)  and 
therefore  could  have  known  nothing  of  its  end.  They  were 
living  in  the  Mosaic  age,  the  latter  part  of  which  Daniel  had 
predicted  would  continue  for  490  years.  He  predicted  also 
that  the  last  seven  years  of  that  period — Daniers  seventieth 
week — ^would  be  the  time  of  the  greatest  human  upheaval, 
including  the  great  tribulation  and  the  presence  of  the  man 
of  sin  whom  Christ  styled  “the  abomination  of  desolation, 
spoken  of  by  Daniel  the  prophet”  (Matt.  24:15;  cf.  Dan. 
9:26-27).  In  other  words,  the  great  tribulation  and  the  man 
of  sin  belong  to  the  Mosaic  age  that  is  past  and  are  wholly 
unrelated  to  the  present  age  of  the  Church.  The  man  of  sin 
will  not  “stand  fin  the  holy  place”  at  the  end  of  the  Church 
age;  it  is  at  the  end  of  that  age  then  in  effect  when  the 
disciples  asked  this  question.  The  man  of  sin  will  stand  in 
the  holy  place  during  the  tribulation  (Matt.  24:15;  2  Thess. 
2:3-4). 

Matthew  “And  Jesus  answered  and  said  unto 

them.  Take  heed  that  no  man  deceive  you.  For  many  shall 
come  in  my  name,  saying,  I  am  Christ;  and  shall  deceive 
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many.  And  ye  shall  hear  of  wars  and  rumors  of  wars:  see 
that  ye  be  not  troubled:  for  all  these  things  must  come  to 
pasis,  but  the  end  ds  not  yet.  For  nation  shall  rise  against 
nation,  and  kingdom  against  kingdom:  and  there  shall  be 
famines,  and  pestilences,  and  earthquakes,  in  divers  places. 
All  these  are  the  beginning  of  sorrows.” 

Before  answering  the  question  about  the  sign  of  the  end 
of  the  age,  Christ  gives  a  general  comment  on  the  interven¬ 
ing  time  before  the  Jewish  age  will  come  to  its  defined  ending. 
At  this  point,  for  the  disciples  and  all  others,  there  is  need 
for  special  attention  to  these  words  of  Christ  lest  deceptions 
arise.  In  spite  of  many  false  christs  and  of  wars,  etc., 
instructed  saints  are  not  to  be  deceived.  These  events — ^false 
christs,  wars,  famines,  pestilences,  and  earthquakes — do  not 
constitute  a  sign  of  the  end  of  the  Jewish  age.  This  is  the 
purport  of  Christ’s  words — “but  the  end  is  not  yet,”  or 
more  literally,  hut  not  yet  is  the  end.  Nations  rise  against 
nations  and  kingdoms  against  kingdoms.  As  always,  famines 
and  pestilences  follow.  None  of  these  are  ever  to  consititute 
the  sign  of  the  end  of  the  Jewish  age,  though  they  may  and 
do  have  real  significance  regarding  this  age  in  which  they 
occur.  They  are  the  characteristics  of  the  unforeseen  inter¬ 
vening  or  intercalary  age.  These  age-characteristics  are  by 
Christ  likened  to  “the  beginning  of  sorrows.”  The  word 
sorrows  is  better  rendered  travail,  which  means  labor  at 
childbirth,  anguish,  or  distress.  It  is  true  of  birth  pains  that 
they  grow  more  intense  as  the  birth  itself  is  approached. 
These  conditions,  then,  which  belong  to  this  age,  though 
they  may  increase  in  intensity,  are  the  preliminary  pains 
and  to  be  distinguished  from  the  excruciating  pain  of  the 
birth  itself.  The  birth  pain  itself  serves  to  illustrate  the  tribu¬ 
lation,  and  the  accelerating  characteristics  of  this  age  illus¬ 
trate  the  “beginning  of  sorrows.”  The  important  truth 
disclosed  by  Christ  is  that  the  “beginning  of  sorrows”  is 
not  the  sorrow  itself,  which  belongs  to  Israel’s  experience 
and  to  their  former  age  and  in  which  the  abomination  of 
desolation,  or  the  desolater,  appears. 
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Matthew  24:9-28.  This  extended  Scripture  presents 
Christ's  own  message  to  Israel  regarding  the  great  tribula¬ 
tion.  As  verse  8  with  its  reference  to  travail  closes  His  brief 
picture  of  this  present  intervening  age,  verse  9,  opening  as 
it  does  with  the  word  then,  marks  the  time  of  the  agony  and 
pain  of  the  birth.  This  time-word  occurs  throughout  this 
context  and  serves  to  date  all  that  is  predicted  within  the 
bounds  of  this  unprecedented  trial  on  the  earth.  It  is  the 
Same  time  as  is  referred  to  in  verse  21 :  “For  then  shall  be 
great  tribulation.”  This  same  context,  it  will  be  seen,  is 
followed  by  another  time-expression  in  verse  29,  “Immedi¬ 
ately  after  the  tribulation  of  those  days.”  Thus  the  boundaries 
of  this  context  are  determined.  The  student  will  bear  in 
mind  the  truth  that  the  tribulation  period  is  described  in 
various  passages  in  both  Testaments.  Three  distinct  divine 
purposes  may  be  discovered  in  this  tribulation  time.  The 
passages  here  referred  to  are  of  great  importance,  but 
cannot  be  quoted  in  full.  First,  it  is  the  time  of  “Jacob's 
trouble.”  Special  and  final  judgments  upon  the  chosen  people, 
which  have  long  been  foretold,  will  end  their  agelong  afflic¬ 
tions  (Jer.  25:29-38;  30:4-7;  Ezek.  30:3;  Dan.  12:1;  Amos 
5:18-20;  Obad.  1:15-21;  Zeph.  1:7-18;  Zech.  12:1-14;  14:1-3; 
Mai.  4:1-4;  Matt.  24:9-31;  Rev.  7:13-14).  Second,  this  period 
will  be  a  time  when  judgment  will  fall  on  the  Gentile 
nations  and  the  sin  of  the  whole  earth  (Job  21:30;  Ps.  2:5; 
Isa.  2:10-22;  13:9-16;  24:21-23;  26:20-21;  34:1-9;  63:1-6; 
66:15-24;  Jer.  25:29-38;  Ezek.  30:3;  Joel  3:9-21;  Zech.  12:1- 
14;  Matt.  25:31-46;  2  Thess.  2:3-12;  Rev.  3:10;  11:1—18:24). 
Third,  this  time  is  also  characterized  by  the  appearance  and 
reign  of  the  man  of  sin  whose  career,  like  the  period  in 
which  he  appears,  cannot  begin  until  the  divine  restraint  is 
removed  (2  Thess.  2:6-10)  and  will  end  with  the  return  of 
Christ  and  His  coming  in  “power  and  great  glory”  (2  Thess. 
2:8).  This  world-ruler  is  the  fitting  manifestation  of  the  last 
efforts  of  Satan  under  his  present  freedom  in  his  opposition 
against  God  and  his  attempted  self-exaltation  above  the 
Most  High.  What  God  has  been  pleased  to  reveal  respecting 
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this  time  of  trial  will  be  comprehended  only  as  these  and 
similar  Scriptures  are  considered  with  marked  attention. 
This  is  the  student's  reasonable  task.  Indeed,  there  is  great 
solemnity  in  the  words  of  Christ  on  this  important  theme. 

This  portion  of  the  Olivet  Discourse  opens  with  specific 
counsel  to  Israel  respecting  their  lot  in  this  time  of  their 
affliction.  That  Israel  is  addressed  alone  in  this  context  is 
determined  with  certainty  in  verse  9.  That  people  alone  will 
be  hated  of  all  nations,  and,  though  the  world  cannot  analyze 
its  own  passions,  this  hatred  is  their  resentment  against  a 
divinely  chosen  race,  which  resentment  has  continued  as  a 
heritage  from  the  earliest  days  of  Israel’s  history.  That 
hatred  is  literally  “for  my  name’s  sake”;  for  His  name  has 
been  upon  that  people  from  their  beginning.  They  are  to 
be  delivered  up,  afflicted,  killed,  and  hated.  This  will  result 
in  many  of  Israel  being  offended,  who  will  then  betray  one 
another.  These  are  to  be  misled  by  false  prophets  and  the 
abounding  of  iniquity,  which  will  diminish  the  love  of  many. 
In  this  time,  however,  salvation  is  assured  at  the  end  of  the 
trial.  The  reference  to  salvation  is  to  that  promised  to  Israel 
in  Romans  11:26-27,  “And  so  all  Israel  shall  be  saved:  as 
it  is  written.  There  shall  come  out  of  Sion  the  Deliverer,  and 
shall  turn  away  ungodliness  from  Jacob:  for  this  is  my 
covenant  unto  them,  when  I  shall  take  away  their  sins.” 
There  is  no  reference  here  to  a  believer’s  salvation  by  grace 
through  faith,  which  salvation  obtains  in  the  present  age. 
Were  it  such  it  would  read.  He  that  is  saved  shall  endure  unto 
the  end.  The  assurance  is  that  the  end  of  the  age  will  come 
when  “this  gospel  of  the  kingdom”  has  been  preached  as  a 
witness  in  all  the  inhabited  earth.  Immeasurable  confusion 
has  followed  the  attempted  application  of  this  verse  to  present 
world-conditions.  The  believers  of  this  age  have  a  commis^ 
sion  to  evangelize  every  nation  and  this  should  be  repeated 
with  every  new  generation,  but  the  coming  of  Christ  to 
receive  His  Bride  has  never  been  made  to  await  some  total 
world-wide  evangelization.  That  referred  to  in  this  passage 
is  distinctly  the  gospel  of  the  kingdom,  which  occupied  the 
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early  ministry  of  Christ  and,  to  that  moment,  was  the  only 
gospel  known  to  the  disciples.  This  gospel  will  be  preached 
again  by  the  144,000  sealed  ones  of  Revelation  7:1-8  and 
such  other  witnesses  as  God  may  elect  for  that  service  during 
the  tribulation  period.  It  is  reasonable  that  the  message 
which  prepared  for  His  Messianic  kingdom  in  the  first  days 
before  the  Messiah  and  His  kingdom  were  rejected  should 
be  renewed  and  preached  before  His  second  advent,  when 
that  kingdom  will  be  set  up  by  the  power  of  God  and  without 
rejection  of  the  King.  There  is  no  time  to  turn  at  this  point 
to  a  discussion  of  the  difference  that  obtains  between  the 
gospel  of  the  kingdom  which  announces  once  more  that  the 
King  is  at  hand,  and  the  gospel  of  the  grace  of  God  which 
offers  eternal  salvation  in  glory  to  individual  Jews  and  Gen¬ 
tiles  and  on  the  one  condition  of  faith  in  Christ.  It  is  repre¬ 
hensible  to  take  this  verse  out  of  its  setting  as  embedded  in 
the  Lord’s  own  description  of  the  tribulation  and  from  it 
draw  a  conclusion  that  Christ  cannot  come  for  the  Church 
until  the  present  gospel  is  preached  in  all  the  world.  When 
this  testimony  of  the  kingdom  is  completed  Christ  declares 
that  the  end  will  come.  Reference  is  to  the  end  of  the  Jewish 
age  and  a  deferred  portion  of  that  age.  Of  this  end  the 
disciples  inquired.  Having  declared  the  program  of  kingdom 
preaching,  Christ  goes  on  to  reveal  the  sign  of  the  end  of 
the  age.  This  is  stated  in  verse  15,  and  is  none  other  than 
the  long-predicted  appearance  of  the  man  of  sin  in  the  re¬ 
stored  Jewish  temple.  Christ  Himself  looked  backward  to 
Daniel’s  prophecy  regarding  this  desolater  (Dan.  9:26-27). 
Later  the  Apostle  Paul  describes  the  same  event  thus,  “Let 
no  man  deceive  you  by  any  means:  for  that  day  shall  not 
come,  except  there  come  a  falling  away  first,  and  that  man 
of  sin  be  revealed,  the  son  of  perdition;  who  opposeth  and 
exalteth  himself  above  all  that  is  called  God,  or  that  is 
worshipped;  so  that  he  as  God  sitteth  in  the  temple  of  God, 
shewing  himself  that  he  is  God”  (2  Thess.  2:3-4).  The  temple 
will  be  the  place  provided  by  the  unbelieving  Jews,  when  they 
will  have  been  given  freedom  for  seven  years  by  the  man 
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of  sin  and  that  to  worship  as  they  desire  in  their  own  land. 
This  covenant  is  broken  in  the  midst  of  the  seven  years  (cf. 
Daniel’s  predictions  and  those  of  John  in  the  Revelation). 
The  presence  of  the  desolater  in  the  holy  place  is  the  identi¬ 
fication  given  of  him  throughout  the  Word  of  God.  It  is  his 
assumption  to  be  God  (cf.  Ezek.  28:1-10).  Since  his  appear¬ 
ance  in  the  holy  place  commands  so  conspicious  a  place  in  the 
prophetic  Scriptures,  it  is  not  strange  that  Christ  gives  to 
it  the  character  of  a  sign  to  the  nation  Israel  of  the  end 
of  that  deferred  portion  of  their  own  age. 

Following  the  revelation  of  the  sign  of  the  end  of  the 
age,  Christ  gives  specific  instructions  concerning  the  imme¬ 
diate  action  of  all  who  observe  this  sign.  These  directions, 
as  before  said,  though  similar  to  those  given  in  Luke  respect¬ 
ing  the  destruction  of  Jerusalem,  are  nevertheless  quite 
different,  being  adapted  in  each  case  to  the  impending  crisis. 
One  particular  instruction  in  the  Matthew  account  should 
be  noted,  namely,  “But  pray  ye  that  your  flight  be  not  in  the 
winter,  neither  on  the  sabbath  day”  (24:20).  In  this  verse 
evidence  is  found  that  the  Jewish  age  is  restored,  since  the 
Sabbath  is  again  in  effect.  This  is  conclusive  to  one  who  has 
investigated  the  distinctions  which  obtain  between  the  Sab¬ 
bath  for  Israel  and  the  New  Creation  Lord’s  day  for  His 
Church.  Likewise,  in  this  verse  is  an  injunction  to  offer  the 
prayer  that  flight  should  not  be  in  the  winter  nor  on  a 
Sabbath  day.  These  are  strange  petitions  as  viewed  in  their 
relation  to  the  present  age.  No  one  assumes  to  offer  this 
prayer — even  the  most  confused  antidispensationalist.  Over 
against  this  is  the  fact  that  these  same  individuals  are 
offended  if  it  be  intimated  that  one  of  this  age  is  not  ap¬ 
pointed  to  pray,  “And  forgive  us  our  debts,  as  we  forgive 
our  debtors.” 

The  declaration  of  verses  21  and  22,  like  Daniel  12:1, 
should  silence  posttribulationists  who  in  defense  of  their 
theory  that  the  Church  goes  through  the  great  tribulation 
seek  to  soften  the  character  of  those  excruciating  days.  To 
claim,  as  some  have,  that  the  terror  of  this  period  is  “over- 
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drawn”  is  to  challenge  Christ  Himself — sustained  by  the 
Holy  Spirit  through  Daniel — that  never  in  the  past  nor  yet 
in  the  future  will  any  human  experience  equal  that  of  those 
days,  for  suffering  upon  Israel  and  the  world.  For  Israel, 
God’s  elect,  those  days  are  to  be  shortened  else  no  flesh 
could  be  saved.  God  has  two  elect  peoples — that  of  Israel  and 
that  of  the  Church.  This  Scripture,  like  its  entire  context, 
relates  to  elect  Israel. 

In  verses  23-28  instructions  are  again  renewed  and  espe¬ 
cially  with  reference  to  the  detecting  of  the  claims  of  false 
Christs.  Though  such  may  come  by  the  desert — as  John  the 
Baptist — or  in  the  secret  chamber,  shrouded  in  occult  mys¬ 
teries,  none  can  duplicate  the  manner  of  the  actual  return 
of  Christ,  which  will  be  as  lightning  coming  out  of  the  east 
and  shining  even  unto  the  west.  The  coming  of  Christ  as 
described  in  Revelation  19:11-16  (cf.  Ps.  2:7-9;  Isa.  63:1-6; 
2  Thess.  1:7-10)  is  accompanied  by  a  great  slaughter  and 
the  birds  of  the  heavens  are  invited  to  be  filled  with  the 
flesh  of  man  and  beast.  It  is  probable  that  Matthew  24:28 — 
“For  wheresoever  the  carcase  is,  there  will  the  eagles  be 
gathered  together” — makes  reference  to  this  feature  of 
Christ’s  return  as  described  in  Revelation  19:17-21. 

Matthew  24^:29-31.  “Immediately  after  the  tribulation  of 
those  days  shall  the  sun  be  darkened,  and  the  moon  shall 
not  give  her  light,  and  the  stars  shall  fall  from  heaven,  and 
the  powers  of  the  heavens  shall  be  shaken:  and  then  shall 
appear  the  sign  of  the  Soni  of  man  in  heaven :  and  then  shall 
all  the  tribes  of  the  earth  mourn,  and  they  shall  see  the  Son 
of  man  coming  in  the  clouds  of  heaven  with  power  and  great 
glory.  And  he  shall  send  his  angels  with  a  great  sound  of  a 
trumpet,  and  they  shall  gather  together  his  elect  from  the 
four  winds,  from  one  end  of  heaven  to  the  other.” 

No  more  explicit  division  of  time  could  be  indicated  than 
is  expressed  by  the  words  with  which  this  section  of  this 
address  opens — “Immediately  after  the  tribulation  of  those 
days.”  Since  the  coming  of  Christ  terminates  the  tribulation 
and  is  brought  to  pass  by  Christ’s  own  destruction  of  the 
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man  of  sin  (cf.  2  Thess.  2:8),  the  crushing  of  the  armies 
who  represent  the  nations  of  the  earth  (Ps.  2:7-9;  Isa.  63:1-6; 
2  Thess.  1:7-10;  Rev.  19:11-21),  the  judgment  of  Israel 
(Ezek.  20:33-44;  Matt.  24:37 — ^25:30),  and  the  judgment  of 
the  nations  (Matt.  25:31-46),  it  is  probable  that  the  phrase 
“the  tribulation  of  those  days”  refers  to  the  particular 
anguish  and  trial  of  Israel  as  having  been  consummated  rather 
than  that  all  these  events  named  above  and  which  fall  in 
Daniel’s  seventieth  week  are  completed.  At  this  point,  at 
whatsoever  moment  it  occurs,  there  is  the  convulsion  of 
nature  which  reaches  to  the  stars  of  the  heavens.  It  then 
that  “the  sign  of  the  Son  of  man”  shall  appear.  It  will  be 
remembered  this  serves  to  answer  the  second,  which  in  this 
revised  order,  is  the  last  of  the  questions  of  verse  three 
to  be  answered.  There  is  no  disclosure  of  what  that  sign  will 
be.  Men  have  advanced  their  conjectures,  but  Christ  did  not 
tell  the  nature  of  the  sign  and  His  silence  may  well  be 
respected.  He  does  say,  however,  that  there  shall  be  a  sign 
and  that  it  will  appear.  It  will  be  such  that  all  will  recog¬ 
nize  its  significance,  especially  Israel;  for  when  it  is  seen 
by  them  all  their  tribes — ^meaning  the  whole  house  of  Israel 
(cf.  Matt.  23:39) — shall  mourn.  They  behold  the  One  whom 
they  have  rejected  coming  in  the  clouds  of  heaven  with  power 
and  great  glory.  It  is  then  that  they  recognize  their  Messiah. 
As  the  brethren  of  Joseph  fell  before  him  when  his  identity 
was  revealed  to  them,  in  like  manner  will  Israel  acknowledge 
their  Messiah.  The  sign  will  be  worthy  as  one  of  the  greatest 
of  all  divine  manifestations  and  its  effect  complete.  Some 
believe  that  this  sign  will  be  a  mighty  display  of  the  age¬ 
long  s3rmbol  of  the  cross.  It  is  noteworthy  that  Zechariah, 
when  speaking  of  Christ’s  return,  declares,  “And  I  will  pour 
upon  the  house  of  David,  and  upon  the  inhabitants  of 
Jerusalem,  the  spirit  of  grace  and  of  supplications:  and  they 
shall  look  upon  me  whom  they  have  pierced,  and  they  shall 
mourn  for  him,  as  one  mourneth  for  his  only  son,  and  shall 
be  in  bitterness  for  him,  as  one  that  is  in  bitterness  for  his 
firstborn”  (12:10).  The  designation,  “the  tribes  of  the  earth,” 
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belongs,  in  Scripture  usage,  only  to  Israel,  but  by  Zechariah 
these  same  people  are  said  to  be  “the  house  of  David.”  Thus 
added  evidence  is  presented  that  in  the  Olivet  Discourse  it 
is  Israel  that  is  addressed.  At  this  same  time,  also,  Israel 
shall  be  regathered  for  the  final  time  into  their  own  land. 
Of  this  regathering  the  prophets  have  spoken,  and  that 
event  cannot  fail  since  the  mouth  of  Jehovah  has  spoken  it. 
However,  that  regathering  is  supernatural.  It  is  here  said 
to  be  achieved  by  angelic  ministration.  Great  and  marvelous 
was  the  display  of  divine  power  when  He  brought  the 
children  of  Israel  out  of  Egypt.  To  this  stupendous  event 
Jehovah  has  often  turned  when  seeking  to  impress  His  people 
with  His  might.  He  said,  “I  am  the  Lord  thy  God,  which 
brought  thee  out  of  the  land  of  Egypt.”  Jeremiah  by  the 
Spirit  asserts  that  the  final  regathering  of  Israel  into  their 
own  land  will  be  a  greater  display  of  divine  power  than  their 
deliverance  from  Egypt,  so  great,  indeed,  that  there  will  be 
no  remembrance  of  the  Egyptian  deliverance  as  compared 
with  this  last  regathering.  Jeremiah  says,  “Therefore,  behold, 
the  days  come,  saith  the  Lord,  that  they  shall  no  more  say, 
The  Lord  liveth,  which  brought  up  the  children  of  Israel 
out  of  the  land  of  Egypt ;  but.  The  Lord  liveth,  which  brought 
up  and  which  led  the  seed  of  the  house  of  Israel  out  of  the 
north  country,  and  from  all  countries  whither  I  had  driven 
them;  and  they  shall  dwell  in  their  own  land”  (23:7-8). 

Matthew  24:32-36,  “Now  learn  a  parable  of  the  fig  tree; 
When  his  branch  is  yet  tender,  and  puttetti  forth  leaves^  ye 
know  that  summer  is  nigh:  so  likewise  ye,  when  ye  shall  see 
all  these  things,  know  that  it  is  near,  even  at  the  doors. 
Verily  I  say  unto  you.  This  generation  shall  not  pass,  till  all 
these  things  be  fulfilled.  Heaven  and  earth  shall  pass  away, 
but  my  words  shall  not  pass  away.  But  of  that  day  and  hour 
knoweth  no  man,  no,  not  the  angels  of  heaven,  but  my 
Father  only.” 

Having  declared  the  manner  of  His  coming,  Christ  now 
turns  to  the  certainty  of  His  coming.  The  fig  tree  provides  an 
illustration.  Summer  is  evidently  nigh  when  its  tender  leaves 
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appear.  It  is  doubtless  true  that  the  fig  tree  represents  in 
other  Scriptures  the  nation  of  Israel  (cf.  Matt.  21:18-20), 
but  there  is  no  occasion  for  this  meaning  to  be  sought  in 
the  present  use  of  that  symbol.  When  the  things  of  which 
Christ  had  just  spoken,  including  even  the  beginning  of 
travail,  begin  to  come  to  pass,  it  may  be  accepted  as  certain 
that  He  is  nigh,  even  at  the  doors.  When  that  hour  has  ar¬ 
rived,  these  words  will  be  of  the  greatest  value  and  blessing 
to  those  to  whom  they  are  addressed,  and  that  people,  Israel, 
shall  not  pass  until  all  these  things  which  concern  them  shall 
be  fulfilled;  even  heaven  and  earth  may  pass  away — and 
they  will — ^but  Christ’s  promise  to  Israel  thus  made  shall  not 
pass  away.  The  word  yEvzd,  translated  generation,  is  a  ref¬ 
erence  to  the  whole  race  or  stock  of  Israel  and  is  not  here 
restricted  to  a  people  then  living  on  the  earth.  Dean  Alford’s 
comment  on  this  portion  of  Scripture  is  clarifying. 

“As  regards  the  parable, — there  is  a  reference  to  the 
withered  fig-tree  which  the  Lord  cursed:  and  as  that,  in  its 
judicial  unfruitfulness,  emblematized  the  Jewish  people,  so 
here  the  putting  forth  of  the  fig-tree  from  its  state  of  winter 
dryness,  symbolizes  the  future  reviviscence  of  that  race, 
which  the  Lord  (ver.  34)  declares  shall  not  pass  away  till 
all  be  fulfilled.  That  this  is  the  true  meaning  of  that  verse, 
must  appear,  when  we  recollect  that  it  forms  the  conclusion 
of  this  parable,  and  is  itself  joined,  by  this  generation  passing 
away,  to  the  verse  following.  We  cannot,  in  seeking  for  its 
ultimate  fulfillment,  go  hack  to  the  taking  of  Jerusalem  and 
make  the  words  apply  to  it.  As  this  is  one  of  the  points  on 
which  the  rationalizing  interpreters  lay  most  stress  to  shew 
that  the  prophecy  has  failed,  I  have  takeni  pains  to  shew,  in 
my  Greek  Testament,  that  the  word  here  rendered  generation 
has  the  meaning  of  a  race  or  family  of  people.  In  all  the 
places  there  cited,  the  word  necessarily  bears  that  significa¬ 
tion:  having  it  is  true  a  more  pregnant  meaning,  implying 
that  the  character  of  one  generation  stamps  itself  upon  the 
race,  as  here  in  this  verse  also.  The  continued  use  of  pass 
away  (the  word  is  the  same  in  verses  34,  36)  should  have 
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saved  the  Commentators  from  the  blunder  of  imagining  that 
the  then  living  generation  was  meant,  seeing  that  the  proph¬ 
ecy  is  by  the  next  verse  carried  on  to  the  end  of  all  things: 
and  that,  as  matter  of  fact,  the  Apostles  and  ancient  Chris¬ 
tians  did  continue  to  expect  the  Lord's  coming^  after  that 
generation  had  passed  away.  But,  as  Stier  well  remarks, 
‘there  are  men  foolish  enough  now  to  say,  heaven  and  earth 
will  never  pass  away,  but  the  words  of  Christ  pass  away 
in  course  of  time — ;  of  this,  however,  we  wait  the  prooF” 
(New  Testament  for  English  Readers,  I,  169). 

Dr.  C.  I.  Scofield  writes  on  Matthew  24 :34 :  “Greek,  genea, 
the  primary  definition  of  which  is,  ‘race,  kind,  family,  stock, 
breed.*  (So  all  lexicons.)  That  the  word  is  used  in  this  sense 
here  is  sure  because  none  of  ‘these  things,*  i.e.  the  world-wide 
preaching  of  the  kingdom,  the  great  tribulation,  the  return 
of  the  Lord  in  visible  glory,  and  the  regathering  of  the  elect, 
occurred  at  the  destruction  of  Jerusalem  by  Titus,  A.D.  70. 
The  promise  is,  therefore,  that  the  generation — nation,  or 
family  of  Israel — will  be  preserved  unto  ‘these  things*;  a 
promise  wonderfully  fulfilled  to  this  day**  (Scofield  Reference 
Bible,  p.  1034). 

Over  against  the  certainty  of  Christ*s  return  is  the  uncer¬ 
tainty  about  the  time  of  His  coming.  Of  that  day  and  hour  no 
no  man  knows,  nor  do  the  angels  know.  All  of  this,  it  must 
be  remembered,  bears  upon  the  glorious  return  of  Christ  to 
the  earth  and  therefore  concerns  Israel  alone,  who  will  then 
be  on  the  earth  and  about  to  enter  their  earthly  kingdom. 
The  element  of  uncertainty  on  the  time  of  Christ*s  return 
is  also  indicated  in  those  Scriptures  which  promise  His 
earlier  coming  into  the  air  to  receive  His  Bride,  the  Church, 
in  which  Scripture  the  believers  in  each  generation  have 
been  told  to  wait  for  their  Lord  (cf.  Rom.  8:19;  1  Thess. 
1:10;  James  5:7).  Thus  it  should  be  noted  that  the  uncer¬ 
tainty  of  the  time  characterizes  each  of  these  events;  but 
that  truth  does  not  serve  to  constitute  the  events  one  and 
the  same.  The  Church  waits  for  her  Bridegroom  and  her 
rapture  into  heaven,  while  Israel  will  in  the  day  of  Christ*s 
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near  return  in  glory  watch  for  that  glorious  return  of  her 
Messiah  and  the  realization  of  her  earthly  kingdom. 

Matthew  2U:B7 — 25:13.  While  it  is  approached  from 
several  angles,  the  one  objective  of  this  extended  section  is 
the  exl^ortation  to  Israel  to  be  prepared  for  the  coming 
of  their  Messiah-King.  In  the  parable  of  the  good  and  evil 
servants.  He  is  likened  to  the  lord  of  the  household  (24: 
45-51).  In  the  parable  of  the  ten  virgins.  He  is  the  Bride¬ 
groom — not  that  Israel  is  the  Bride  and  He  their  Bridegroom ; 
but  having  been  previously  married  in  heaven  (Rev.  19:7-8) 
He  is  returning  with  His  Bride  to  His  earthly  reign.  He 
will  thus  be  greeted  as  the  Bridegroom.  In  but  one  instance, 
the  point  at  issue,  and  which  carries  its  own  warning,  is  it 
true  that  some  were  unprepared  for  the  return  of  their  King. 
In  Matthew  24:37-39  patriarchal  history  is  cited  as  an 
example  of  unpreparedness.  As  in  the  days  of  Noah,  so  shall 
it  be  when  Christ  returns.  Efforts  have  been  made  by  some 
expositors  to  demonstrate  that  this  passage  teaches  that  the 
wickedness  on  the  part  of  the  antediluvian  people  will  be 
duplicated  in  the  days  before  Christ’s  return.  There  is  much 
Scripture  which  avers  that  there  was  wickedness  before  the 
flood  and  that  there  will  be  wickedness  before  the  Messiah 
comes,  but  this  passage  brings  no  charge  of  wickedness 
against  the  antediluvians  other  than  unpreparedness  and 
unbelieving  in  the  face  of  the  warnings  that  were  given  unto 
them.  In  the  same  manner  and  to  the  same  purpose  Matthew 
24:40-42  is  a  declaration  of  the  truth  that,  due  to  unpre¬ 
paredness,  where  two  may  be  together — in  the  field  or  grind¬ 
ing  at  the  mill— one  shall  be  taken  and  the  other  left.  Again 
a  parallel  between  the  experience  of  people  at  the  time  of 
the  rapture  and  this  experience  of  Israel  is  set  up,  but  with 
the  strongest  contrasts.  In  the  instance  of  the  Church  in  her 
rapture,  those  who  are  truly  saved  are  without  exception 
taken  into  heaven  and  the  unsaved  who  were  only  professors 
outwardly  are  left  for  the  impending  judgments  which  follow 
on  the  earth.  The  notion  which  contends  that  there  will  be 
a  partial  rapture  including  only  the  most  spiritual  believers 
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and  that  unfaithful  Christians  will  remain  behind  for  the 
supposed  discipline  of  the  tribulation  is  an  immeasurable 
dishonor  to  the  grace  of  God.  God  has  His  own  way  of  deal¬ 
ing  with  unfaithful  believers ;  but  no  one  saved  by  Christ  and 
standing  in  the  merit  of  Christ — as  all  believers  stand — 
will  be  left  behind  for  a  supposed  Protestant  purgatory. 
Those  who  hold  such  beliefs  fail  to  realize  that  those  who  are 
saved  at  all  are  perfectly  saved  in  and  through  Christ.  If 
Christians  are  to  be  admitted  or  rejected  in  the  matter  of 
entering  heaven’s  glory  on  the  basis  of  their  personal  worthi¬ 
ness,  they  all,  without  exception,  would  be  rejected.  Salvation 
by  grace  is  not  a  scheme  by  which  only  good  people  go  to 
heaven.  Anyone  can  devise  a  plan  by  which  good  people 
might  go  to  heaven^ — if  there  were  such  in  the  world;  it  is 
-different,  indeed,  to  devise  a  plan  by  which  meritless  and 
hell-deserving  sinners — such  as  all  are — are  taken  into 
heaven.  God  has  executed  that  plan  at  infinite  cost  and  all 
who  believe  are  forever  free  from  condemnation  and  judg¬ 
ment.  Over  against  all  this  and  according  to  the  passage 
under  consideration,  those  taken  are  taken  in  judgment  and 
those  left  enter  the  kingdom  blessings.  In  the  light  of  this 
truth,  the  Jew  of  that  day  is  told  to  “watch  therefore:  for 
ye  know  not  what  hour  the  Lord  doth  come.”  This  is  not 
an  instruction  to  a  Jew  within  the  present  age  of  grace; 
such  are  shut  up  to  the  gospel  of  divine  grace.  It  is  a  word 
to  Jews  living  in  a  period  which  may  be  defined  with  respect 
to  its  time  and  circumstances  as  “when  ye  shall  see  all  these 
things,  know  that  it  is  near,  even  at  the  doors”  (24:33). 
Again,  the  same  truth  regarding  preparedness  is  enforced  by 
the  illustration  (24:43-44)  that  the  “goodman”  of  the  house 
would  not  have  suffered  his  house  to  be  broken  up  by  the 
thief  had  he  known  the  hour  the  thief  would  come.  This  in 
turn  is  followed  by  the  appeal,  “Therefore  be  ye  also  ready: 
for  in  such  an  hour  as  ye  think  not  the  Son  of  man 
cometh”  (vs.  44).  In  24:45-51  preparedness  is  likewise  en¬ 
joined,  and  the  parable  of  the  good  servant  who  at  the  com¬ 
ing  of  his  master  is  found  acting  with  faithfulness  and  the 
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evil  servant  with  unfaithfulness  urges  the  same  obligation 
upon  Israel  to  watch  and  be  ready.  The  lord  of  the  evil 
servant  comes  at  an  unexpected  time.  The  penalty  is  stated 
clearly,  “The  lord  of  that  servant  shall  come  in  a  day  when 
he  looketh  not  for  him,  and  in  an  hour  that  he  is  not  aware 
of,  and  shall  cut  him  asunder,  and  appoint  him  his  portion 
with  the  hypocrites:  there  shall  be  weeping  and  gnashing 
of  teeth”  (vss.  60-51).  The  Jews  are,  in  their  relation  to 
Jehovah,  servants.  On  none,  Jew  or  Gentile,  in  this  age  who 
have  believed  upon  Christ  could  such  judgment  be  imposed. 
This  is  the  sentence  which  awaits  the  unfaithful  and  unpre¬ 
pared  among  Israel. 

Continuing  the  same  theme  of  the  need  of  watching  (cf. 
25:13),  the  nation — in  the  hour  of  her  judgments  at  the 
return  of  Christ  in  glory  and  when  the  earthly  kingdom 
is  about  to  be  set  up — is  likened  to  ten  virgins  of  whom  five 
were  wise  and  five  were  foolish.  The  wisdom  of  the  wise  is 
displayed  in  the  fact  that  they  took  oil,  the  symbol  of  spiritu¬ 
ality,  in  their  lamps,  while  the  unwisdom  of  the  unwise  is 
seen  in  the  fact  that  they  had  not  sufficient  oil.  This  parable 
has  been  subject  to  a  great  variety  of  interpretations.  It  is 
resorted  to  by  those  who  seek  to  divide  the  children  of  God 
into  two  divisions  with  reference  to  their  relation  and 
standing  before  God.  There  is,  however,  but  one  Body  of 
believers  (Eph.  4:4).  The  time  when  this  parable  will  be 
fulfilled  is  at  the  glorious  coming  of  Christ  to  earth  and 
therefore  it  could  have  no  reference  to  the  Church.  The  place 
is  on  the  earth.  The  King  is  returning  from  heaven  to  earth 
with  His  Bride,  to  whom  He  has  been  married  in  heaven  and 
after  the  marriage  isupper  of  the  Lamb  has  been  celebrated 
in  heaven.  Of  the  marriage  supper  in  heaven  it  is  written, 
“Let  us  be  glad  and  rejoice,  and  give  honour  to  him:  for  the 
marriage  of  the  Lamb  is  come,  and  his  wife  hath  made  herself 
ready.  And  to  her  was  granted  that  she  should  be  arrayed  in 
fine  linen,  clean  and  white :  for  the  fine  linen  is  the  righteous¬ 
ness  of  saints”  (Rev.  19:7-8).  And,  in  perfect  chronological 
order,  the  King  is  made  to  return  to  earth  following  the  mar- 
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riage  supper  (cf.  Rev.  19:11-16).  Of  this  return  to  the  earth 
Christ  declared  a®  recorded  in  Luke  12 :35-36,  “Let  your  loins 
be  girded  about,  and  your  lights  burning;  and  ye  yourselves 
like  unto  men  that  wait  for  their  lord,  when  he  will  return 
from  the  wedding;  that  when  he  cometh  and  knocketh,  they 
may  open  unto  him  immediately.”  The  same  figure  of  the 
lights  burning  is  used  here  in  Matthew  and  also  the  same 
theme  of  preparedness  for  the  King’s  return.  From  this  pas¬ 
sage  it  is  certain  that  Christ  is  coming  from  and  not  to  His 
wedding.  Israel  on  earth  awaits  the  return  of  the  Bridegroom 
with  the  Bride  (cf.  Rev.  19:11-16).  Some  old  manuscripts  add 
to  Matthew  25:1  what  is  certainly  sustained  throughout  the 
prophetic  Scriptures,  namely,  that  the  virgins  (Israel)  go 
forth  to  meet  the  bridegroom  “and  the  bride.”  The  reception 
on  earth  is  characterized  by  the  marriage  feast,  admission 
to  which  is,  for  the  Jew  on  earth,  equivalent  to  entrance  into 
the  Messianic  kingdom.  The  A.V.  text  of  25:10  requires  re¬ 
vision  to  the  extent  of  the  addition  of  the  word  feast  after 
“marriage”  (note  R.V.  and  all  modern  correct  translations). 
This  is  an  important  change  in  rendering  and  precludes  the 
error — so  long  drawn  from  the  Authorized  Version  text — 
that  Christ  is  coming,  according  to  this  parable,  to  His 
wedding,  when,  as  cited  above,  it  is  asserted  in  Luke  12:35- 
36  that  He  is  returning  from  His  wedding.  The  objective  in 
this  parable  is  once  more  to  stress  the  need  of  that  form  of 
watching  which  is  fully  prepared  for  the  Messiah.  Again, 
thoise  excluded  could  not  represent  the  true  believer  in  this 
age  of  grace.  Of  such  Christ  could  never  say,  “I  know  you 
not”  (25:12).  Describing  this  same  situation  and  time  Christ 
said,  “Not  every  one  that  saith  unto  me.  Lord,  Lord,  shall 
enter  into  the  kingdom  of  heaven ;  but  he  that  doeth  the  will 
of  my  Father  which  is  in  heaven.  Many  will  say  to  me  in  that 
day.  Lord,  Lord,  have  we  not  prophesied  in  thy  name?  and  in 
thy  name  have  cast  out  devils?  and  in  thy  name  done  many 
wonderful  works?  And  then  will  I  profess  unto  them,  I 
never  knew  you:  depart  from  me,  ye  that  work  iniquity” 
(Matt.  7:21-23).  So  important,  indeed,  is  this  millennial 
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scene  in  the  King’s  palace  (cf.  Ezek.  40:1 — 48:35),  that  the 
enrollment  of  those  present  is  given  in  the  Book  of  Psalms. 
There  it  is  written,  “All  thy  garments  smell  of  myrrh,  and 
aloes,  and  cassia,  out  of  the  ivory  palaces,  whereby  they  have 
made  thee  glad.  Kings’  daughters  were  among  thy  honourable 
women:  upon  thy  right  hand  did  stand  the  queen  in  gold 
of  Ophir.  Hearken,  O  daughter,  and  consider,  and  incline 
thine  ear;  forget  also  thine  own  people,  and  thy  father’s 
house ;  so  shall  the  king  greatly  desire  thy  beauty :  for  he  is 
thy  Lord;  and  worship  thou  him.  And  the  daughter  of  Tyre 
shall  be  there  with  a  gift;  even  the  rich  among  the  people 
shall  intreat  thy  favour.  The  king’s  daughter  is  all  glorious 
within :  her  clothing  is  of  wrought  gold.  She  shall  be  brought 
unto  the  king  in  raiment  of  needlework:  the  virgins  her 
companions  that  follow  her  shall  be  brought  unto  thee.  With 
gladness  and  rejoicing  shall  they  be  brought:  they  shall 
enter  into  the  king’s  palace”  (Ps.  45:8-15).  In  this  vivid 
description  of  the  palace  and  those  present  are  named  (1) 
the  King  in  garments  which  smell  of  myrrh,  aloes,  and  cassia ; 
(2)  kings’  daughters  among  the  honorable  women  who  are 
present;  above  all  (3)  the  queen  who  stands  at  His  right 
side  in  the  gold  of  Ophir.  The  queen  is  the  Church,  the  Bride 
of  the  Lamb  (cf.  Rev.  19:8-9).  An  address  is  given  to  the 
queen  in  verses  10  and  11  under  the  title  of  daughter.  This 
address  is  renewed  again  in  verses  13  and  14  where  it  may 
well  be  read,  the  daughter  who  is  the  King*8  (bride).  (4) 
The  virgins  follow  the  Bride,  but  the  virgins  are  not  the 
Bride.  The  virgins  shall  enter  into  the  King’s  palace,  but 
some — according  to  the  parable  of  Matthew  25:1-13 — ^who 
started  out  to  meet  the  Bridegroom  and  His  Bride  do  not 
enter  for  want  of  that  form  of  preparedness  which  is  en¬ 
joined.  Thus,  again,  it  is  revealed  that,  at  the  glorious  ap¬ 
pearing  of  Christ,  Israel  shall  be  judged  and  many  who  have 
chosen  the  broad  way  which  leads  unto  death  cannot  enter 
the  kingdom,  while  some  who  have  chosen  the  strait  and 
narrow  way  which  leads  unto  life  shall  enter  therein  (cf. 
Matt.  7:13-14;  19:28-29).  It  is  concluded,  then*  that,  as  Mat- 
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thew’s  Gospel  is  addressed  so  largely  to  Israel — and  the 
Olivet  Discourse  in  particular — and  since  there  is  no  mes¬ 
sage  in  this  address  related  to  Gentiles  until  25 :31,  and  even 
26 :31-46  is  recorded  there  for  Israel’s  advantage,  the  very  ex¬ 
tensive  theme  of  the  future  judgment  of  Israel  is  in  view 
throughout  this  section,  namely,  24:37 — 25:30.  It  is  also 
concluded  that  the  parable  of  the  virgins  represents  the 
judgment  of  Israel  only.  They  are  the  servants  who  follow 
the  Bride  and  who  enter  the  palace,  but  Israel  is  not  the 
Bride. 

Matthew  25:H~30.  This  extended  parable  need  not  be 
quoted  in  full.  The  lesson  respecting  the  talents  is,  as  in  the 
case  of  other  portions  of  this  discourse,  concerned  with 
Israel’s  relation  to  her  returning  King.  For  that  return  they 
are  to  watch  and  be  ready,  that  they  may  satisfy  His  de¬ 
mands.  The  previous  reference  to  the  days  of  Noah,  the  im¬ 
pending  division  of  two  working  together,  the  “goodman” 
of  the  house,  the  good  and  evil  servants,  and  the  virgins,  all 
aim  to  stress  the  one  admonition  to  watch  for  the  Messiah’s 
return.  So  great  an  emphasis  upon  this  one  injunction  must 
not  be  overlooked.  In  the  parable  of  the  ten  virgins  and 
similarly  in  that  of  the  good  and  evil  servants  there  is  repre¬ 
sented  the  element  of  moral  and  spiritual  values — such  works 
as  are  required  for  admission  into  the  kingdom  (cf.  Matt. 
5:1 — 7:29;  19:28-30;  Luke  3:8-14).  The  good  servant  is 
found  by  the  returning  King  to  be  attending  to  the  house¬ 
hold  and  the  wise  virgins  had  oil  in  their  lamps.  No  new 
feature  is  introduced  when,  in  the  present  portion,  recognition 
is  promised  to  those  who  have  used  in  a  profitable  way  the 
talents  committed  unto  them.  No  part  of  the  Scripture 
related  directly  to  Israel  presents  more  forcefully  the  need 
of  individual  merit,  as  the  basis  of  acceptance  with  God,  than 
this  parable  of  the  talents.  Far  removed,  indeed,  from  the 
way  of  divine  grace  bestowed  freely  upon  meritless  sinners 
is  the  verdict  against  the  one-talent  man  who  made  no  use 
of  that  committed  unto  him  (cf.  24:50-51).  Of  the  one- 
talent  man  it  is  written,  “Thou  oughtest  therefore  to  have 
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put  my  money  to  the  exchangers,  and  then  at  my  coming 
I  should  have  received  mine  own  with  usury.  Take  therefore 
the  talent  from  him,  and  give  it  unto  him  which  hath  ten 
talents.  For  unto  every  one  that  hath  shall  be  given,  and  he 
shall  have  abundance:  but  from  him  that  hath  not  shall  be 
taken  away  even  that  which  he  hath.  And  cast  ye  the  un¬ 
profitable  servant  into  outer  darkness  :  there  shall  be  weeping 
and  gnashing  of  teeth”  (25:27-30). 

A  marked  change  in  theme  is  reached  at  the  end  of  the 
parable  of  the  talents.  Christ  then  turns  to  Gentile  judgments. 
The  entire  discourse  up  to  this  point  has  concerned  a  well- 
defined  people  to  whom  certain  responsibilities  of  merit  have 
been  entrusted,  and  these  people  are  to  be  judged  on  the 
basis  of  their  discharge  of  these  responsibilities  by  the 
returning  Messiah.  The  first  demand  upon  them  is  that  they 
be  found  watching  with  that  faithfulness  which  is  required 
of  them.  That  this  people  thus  addressed  is  Israel  is  clearly 
demonstrated  throughout.  As  before  indicated,  this  discourse 
is  the  final  message  of  the  Messiah  to  His  earthly  people, 
who  are  related  to  God  on  the  basis  of  merit  (cf.  Ex.  19:4-8). 
The  fact  that  the  Liord  at  this  point  turns  in  this  address 
to  truth  respecting  Gentiles  indicates  that  in  the  previous 
portion  He  has  been  contemplating  only  those  who  are  not 
Gentiles,  namely,  Israel. 

Matthew  25:31-^6.  As  noted  above,  this  discourse  makes 
an  abrupt  change  in  its  theme  beginning  at  25:31.  It  is 
still  the  judgments  to  be  executed  when  Messiah  returns, 
but  the  shift  is  from  the  judgment  of  the  nation  Israel  to 
the  judgment  of  the  nations.  In  each  case  the  judgment  is 
closely  related  to  the  glorious  appearing  of  Christ.  Israel’s 
judgments  as  recorded  in  24:37 — ^25:30  are  preceded  by  the 
coming  of  Christ  with  power  and  great  glory  (24:29-31), 
and  the  description  of  the  judgment  of  the  nations  opens 
with  the  words:  “When  the  Son  of  man  shall  come  in  his 
glory,  and  all  the  holy  angels  with  him,  then  shall  he  sit 
upon  the  throne  of  his  glory:  and  before  him  shall  be 
gathered  all  nations:  and  he  shall  separate  them  one  from 
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another,  as  a  shepherd  divideth  his  sheep  from  the  goats” 
(vss.  31-32).  Thus  it  is  disclosed  that  both  of  these  judg¬ 
ments  follow  at  once  upon  His  return  to  the  earth.  If  an 
order  exists,  it  will  likely  be  in  conformity  to  the  order  in 
which  these  are  described  in  this  address.  There  is  little 
need  to  call  the  attention  of  those  who  are  faithful  to  the 
meaning  of  the  Sacred  Text  to  the  wide  difference  between 
the  judgment  of  the  nations  and  the  judgment  of  the  great 
white  throne  (Rev.  20:11-15);  yet  many  have  failed  to  note 
these  distinctions  and  suppose  that  the  two  are  varied  de¬ 
scriptions  of  one  great  judgment  day.  One  is  at  the  beginning 
of  the  thousand-year  reign  of  Christ,  the  other  is  at  its  end. 
One  concerns  living  nations,  the  other  concerns  the  wicked 
dead  of  all  human  history;  one  divides  the  nations,  sending 
some  into  the  kingdom  and  others  into  the  lake  of  fire, 
while  the  other  consigns  all  before  the  bar  to  the  lake  of  fire. 

According  to  the  order  of  events  in  Biblical  prophecy  the 
King  will,  on  His  return,  first  receive  the  nations  from  His 
Father.  He  then,  by  Himself,  conquers  them  in  the  midst  of 
their  open  rebellion.  This  is  the  prophetic  picture  presented 
in  Psalm  2.  This  portion  reads  thus,  “Why  do  the  heathen 
rage,  and  the  people  imagine  a  vain  thing?  The  kings  of  the 
earth  set  themselves,  and  the  rulers  take  counsel  together, 
against  the  Lord,  and  against  his  anointed,  saying.  Let  us 
break  their  bands  asunder,  and  cast  away  their  cords  from 
us.  He  that  sitteth  in  the  heavens  shall  laugh :  the  Lord  shall 
have  them  in  derision.  Then  shall  he  speak  unto  them  in  his 
wrath,  and  vex  them  in  his  sore  displeasure.  Yet  have  I  set 
my  king  upon  my  holy  hill  of  Zion.  I  will  declare  the  decree: 
the  Lord  hath  said  unto  me.  Thou  art  my  Son;  this  day  have 
I  begotten  thee.  Ask  of  me,  and  I  shall  give  thee  the  heathen 
for  thine  inheritance,  and  the  uttermost  parts  of  the  earth 
for  thy  possession.  Thou  shalt  break  them  with  a  rod  of 
iron;  thou  shalt  dash  them  in  pieces  like  a  potter’s  vessel” 
(vss.  1-9).  The  opening  section  (vss.  1-3)  presents  a  descrip¬ 
tion  of  the  attitude  of  the  nations — the  word  heathen  in  the 
Old  Testament  Authorized  Version  is  equivalent  to  the  word 
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Gentiles  in  the  New  Testament — toward  Jehovah  and  His 
Messiah.  The  kings  of  the  earth  and  the  rulers  are  leading 
the  people  in  this  rebellion.  In  another  Scripture — Revelation 
16:13-14 — ^wherein  this  same  situation  is  again  described,  it 
is  said  that  these  kings  are  demon-possessed.  The  attitude 
of  Jehovah  is  described  in  verses  4  and  6,  and  the  declaration 
of  Jehovah  is  recorded  in  verse  6.  In  this  He  states,  “Yet  have 
I  set  my  king  upon  my  holy  hill  of  Zion.”  According  to  Old 
Testament  usage,  the  holy  hill  is  the  throne  site  and  Zion 
is  Jerusalem.  The  throne  is  David’s,  upon  which  Messiah 
must  reign  and  that  from  Jerusalem.  All  Scripture  harmo¬ 
nizes  with  this  great  expectation.  In  verses  7,  8,  and  9  the 
Messiah-King  speaks.  He  declares  the  decree  that  Jehovah 
has  said  to  Him,  Ask  of  me,  and  I  shall  give  thee  these  raging 
nations.  This  is  not  the  first  time  the  Father  has  given  a 
portion  of  humanity  to  the  Son.  Christ  designates  the  be¬ 
lievers  as  them  “which  thou  gavest  me  out  of  the  world.” 
However,  the  method  by  which  these  nations  are  to  be  con¬ 
quered  by  the  King  is  too  often  thought  to  be  a  peaceful 
missionary  conquest;  on  the  contrary.  He  breaks  them  with 
a  rod  of  iron  and  dashes  them  in  pieces  like  a  potter’s  vessel. 
This  violent  subduing  of  the  nations  by  the  returning  King 
is  many  times  pictured  in  the  predictions  of  God’s  Word. 
None  of  these  is  more  vividly  stated  than  Isaiah  63:1-6, 
which  reads,  “Who  is  this  that  cometh  from  Edom,  with 
dyed  garments  from  Bozrah?  this  that  is  glorious  in  his  ap¬ 
parel,  travelling  in  the  greatness  of  his  strength?  I  that 
speak  in  righteousness,  mighty  to  save.  Wherefore  art  thou 
red  in  thine  apparel,  and  thy  garments  like  him  that  treadeth 
in  the  winefat?  I  have  trodden  the  winepress  alone;  and 
of  the  people  there  was  none  with  me :  for  I  will  tread  them 
in  mine  anger,  and  trample  them  in  my  fury;  and  their 
blood  shall  be  sprinkled  upon  my  garments,  and  I  will  stain 
all  my  raiment.  For  the  day  of  vengeance  is  in  mine  heart, 
and  the  year  of  my  redeemed  is  come.  And  I  looked,  and  there 
was  none  to  help;  and  I  wondered  that  there  was  none  to 
uphold:  therefore  mine  own  arm  brought  salvation  unto  me; 
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and  my  fury,  it  upheld  me.  And  I  will  tread  down  the  people 
in  mine  anger,  and  make  them  drunk  in  my  fury,  and  I  will 
bring  down  their  strength  to  the  earth.”  In  this  connection 
attention  should  be  given  to  2  Thessalonians  1:7-10  and  to 
Revelation  19:11-21.  One  verse  (15)  of  the  latter  passage 
relates  itself  to  both  the  Second  Psalm  and  to  Isaiah  63:1-6. 
That  verse  asserts,  “And  out  of  his  mouth  goeth  a  sharp 
sword,  that  with  it  he  should  smite  the  nations :  and  he  shall 
rule  them  with  a  rod  of  iron :  and  he  treadeth  the  winepress 
of  the  fierceness  and  wrath  of  Almighty  God.” 

This  violent  subjugation  of  the  nations  by  the  returning 
King  forms  the  preparation  for  appreciation  of  the  descrip¬ 
tion  of  the  scene  presented  in  Matthew  25:31-46.  In  that 
scene  these  very  raging  nations  with  their  demon-driven 
kings  and  rulers  are  now  standing  in  awful  silence  before 
the  King,  who  is  seated  upon  the  throne  of  His  glory.  All 
resistance  has  been  defeated  and  dissolved.  The  weapons  of 
warfare,  so  much  depended  upon,  are  abandoned.  All  stand 
in  solemn  silence  awaiting  the  verdict  of  the  King.  At  His 
command,  those  indicated  as  sheep  nations  are  required  to 
move  to  Hisi  right  side,  and  those  indicated  as  goat  nations 
are  directed  to  His  left  side.  There  is  no  hesitating  or  falter¬ 
ing.  They  have  but  one  fear,  that  they  might  displease  the 
Monarch  who  has  conquered  them.  No  picture  could  more 
perfectly  describe  the  complete  defeat  and  subjugation  of 
these  nations  who  so  short  a  time  before  were  defying 
Jehovah  and  His  Messiah,  saying,  “Let  us  break  their  bands 
asunder,  and  cast  away  their  cords  from  us.”  The  one  ques¬ 
tion  that  now  obtains  in  their  minds  is  what  disposition  the 
King  will  make  of  them.  To  those  on  His  right  He  says, 
“Come,  ye  blessed  of  my  Father,  inherit  the  kingdom  prepared 
for  you  from  the  foundation  of  the  world.”  It  is  at  this  point 
that  misinterpretations  may  enter  with  endless  confusion  of 
ideas.  There  is  no  reason  why  the  word  kingdom  should 
be  given  any  other  meaning  in  this  passage  than  has  been 
assigned  to  it  throughout  the  Gospel  by  Matthew.  The  king¬ 
dom  is  Israel’s  earthly.  Messianic,  millennial  kingdom  into 
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which,  by  the  authority  of  a  large  body  of  Old  Testament 
prediction,  Gentiles  are  to  enter  and  sustain  the  subordinate 
place  which  is  assigned  to  them  (cf.  Psi.  72:8-11;  Isa.  14:1-2; 
60:3,  5,  12;  62:2).  The  reason  assigned  by  Christ  for  the 
admission  of  these  sheep  nations  into  the  kingdom  is  alto¬ 
gether  explicit.  In  them  has  been  wrought  out  one  thing  which 
secures  the  divine  approval  and  blessing.  It  is  not  a  matter 
of  bestowing  divine  grace,  but  rather  of  commending  pure 
merit.  They  have  provided  food,  drink,  shelter,  clothing,  and 
comfort  for  the  King.  The  remarkable  feature  of  this  is  that 
they  themselves  do  not  identify  any  such  service  as  having 
been  wrought  by  them.  The  first  word  to  break  their  awful 
silence  is  When?  In  like  manner,  those  on  the  left  hand  are 
dismissed  into  the  lake  of  fire  prepared  for  the  devil  and  his 
angels,  and  for  the  announced  reason  that  they  have  not 
provided  food,  drink,  shelter,  clothing,  and  comfort  for  the 
King.  They,  in  turn,  are  equally  unconscious  of  this  omission 
on  their  part  and  they,  too,  break  their  silence  by  the  inquiry 
When?  All  of  this  creates  a  challenge  to  the  thoughtful 
student.  Is  there  an  issue  in  the  world  so  vast  in  its  import 
that  it  determines  the  destiny  of  nations  and  yet  it  is  wholly 
unrealized  and  unrecognized  by  those  nations  who  will  stand 
before  the  King?  Such  a  problem  is  set  up  in  this  context 
by  the  King  Himself  and  will  not  be  overlooked  by  candid 
minds.  It  makes  no  difference  at  this  point  what  method  of 
interpretation  is  employed.  The  problem  as  thus  stated  is 
up  for  solution  by  every  school  of  interpretation.  Those  who 
assume  that  this  scene  is  the  judgment  of  the  saved  and  un¬ 
saved  at  the  end  of  the  world  find  it  most  difficult  to  identify 
a  third  group  whom  the  King  styles  “my  brethren.”  If  the 
sheep  nations  are  the  saved  people  of  all  generations,  who 
are  these  “brethren,”?  If  the  “brethren”  are  the  saved  ones 
who  constitute  the  Church,  who  are  the  sheep  nations?  How 
could  the  Church  ever  be  thus  thrown  back  upon  an  unmiti¬ 
gated  merit  basis  of  acceptance  with  God  when  they  have 
already  been  accepted  in  the  Beloved?  How  could  the  Church 
be  entering  the  kingdom  as  subjects  of  the  King  when  she  is 
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sitting  with  Him  on  His  throne  and  reigning  with  Him? 
Similarly,  the  Church  has  never  been  cast  upon  the  bounty 
of  the  cosmos  for  her  physical  sustenance  and  comfort.  To 
her  it  has  been  promised  and  fulfilled  that  “my  God  shall 
supply  all  your  need  according  to  his  riches  in  glory  by 
Christ  Jesus”  (Phil.  4:19).  Any  interpretation  that  would 
bring  the  Church  into  this  scene  either  as  the  “brethren”  or 
as  the  sheep  nations  is  impossible  from  every  consideration. 

The  King’s  own  reply  to  the  query  When?  is  the  answer 
that  should  satisfy  the  student  of  the  text,  as  it  will  satisfy 
the  nations  that  stand  before  Him.  Whatever  these  multitudes 
are  able  to  understand  can  be  understood  by  the  average 
person  of  today,  if  he  will  approach  the  subject  with  unpreju¬ 
diced  consideration  of  all  that  is  involved.  The  King  will 
say,  “Inasmuch  as  ye  have  done  it  unto  one  of  the  least  of 
these  my  brethren,  ye  have  done  it  unto  me.”  Who,  then,  are 
these  who  are  classed  as  “my  brethren”?  Upon  a  covenant 
theology  which  recognizes  but  two  classes  of  men  in  the 
future  estate — the  saved  and  the  lost — and  but  two  places — 
heaven  and  hell — there  has  been  an  insuperable  problem 
imposed  in  accounting  for  the  third  group  who  are  identified 
by  the  King  as  “my  brethren.”  It  is  assumed  by  these  theo¬ 
logians  that  the  saved  of  all  ages  are  on  the  right  hand  and 
the  lost  are  on  the  left  hand.  Beyond  these,  according  to 
their  teaching,  there  could  be  no  others;  yet  the  King  indi¬ 
cates  a  third  class.  There  are  two  groups  who  may  be 
identified  as  Christ’s  brethren.  (1)  Christians  are  joint  heirs 
with  Christ  (Rom.  8:17),  and  they  are  the  “many  brethren” 
to  whom  He  is  revealed  as  the  First-Bom  (Rom.  8:29). 
However,  as  already  indicated,  Christians  answer  to  none  of 
the  features  set  forth  in  this  description.  On  the  other  hand, 
(2)  Israel  in  her  age  did  stand  and  must  yet  stand  upon  a 
merit  basis,  and  in  this  age  she  is  cast  upon  the  bounty  of 
the  cosmos  world.  Those  who,  in  the  coming  tribulation,  will 
have  suffered  for  Christ’s  sake  (Matt.  24:9)  are  His  brethren 
after  the  flesh.  The  kingdom  which  is  in  view  belongs  to 
Israel,  and  it  is  fitting  to  observe  that,  since  certain  Gentile 
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peoples  are  to  inherit  a  place  in  Israel’s  kingdom,  they 
should  be  such  as  have  by  a  previous  demonstration  exercised 
a  sympathy  for  Israel,  the  elect  nation  before  God.  There  is 
no  mere  accident  in  the  fact  that  the  two  words  blessed  and 
cursed  appear  in  the  Abrahamic  covenant  respecting  the  atti¬ 
tude  of  Gentiles  toward  Abraham’s  seed  according  to  the 
flesh  (Gen.  12:1-3),  and  that  these  words  appear  again  when 
Gentiles  are  being  brought  into  judgment  respecting  their 
treatment  of  God’s  elect  people.  In  Genesis  it  is  written, 
“I  will  bless  them  that  bless  thee,”  and  in  the  description  of 
the  judgment  of  the  nations  it  is  said,  “Come,  ye  blessed  of 
my  Father.”  In  Genesis  it  is  said,  “I  will  curse  him  that 
curseth  thee,”  while  in  this  same  judgment  it  is  said,  “Depart 
from  me,  ye  cursed,  into  everlasting  fire.”  But  why?  Only 
because  ye  did  it,  or  ye  did  it  not  unto  one  of  the  least  of 
these  my  brethren.  Existing  without  attention  to  the  Word 
of  God,  the  nations  have  never  realized  the  favored  place 
Israel  holds  in  the  love  and  purpose  of  God.  Nor  do  they 
accept  this  truth  when  it  is  presented  to  them.  To  no  other 
people  has  Jehovah  said,  “For  thou  art  an  holy  people  unto 
the  Lord  thy  God :  the  Lord  thy  God  hath  chosen  thee  to  be  a 
special  people  unto  himself,  above  all  people  that  are  upon 
the  face  of  the  earth.  The  Lord  did  not  set  his  love  upon 
you,  nor  choose  you,  because  ye  were  more  in  number  than 
any  people ;  for  ye  were  the  fewest  of  all  people :  but  because 
the  Lord  loved  you,  and  because  he  would  keep  the  oath 
which  he  had  sworn  unto  your  fathers,  hath  the  Lord 
brought  you  out  with  a  mighty  hand,  and  redeemed  you  out 
of  the  house  of  bondmen,  from  the  hand  of  Pharaoh  king  of 
Egypt”  (Deut.  7:6-8).  It  is  to  these  same  people  that  He 
said,  “I  have  loved  thee  with  an  everlasting  love”  (Jer.  31:3). 
They  are  kept  by  Him  as  the  apple  of  His  eye  and  are  graven 
upon  the  palms  of  His  hands.  Respecting  the  immutable 
character  of  Jehovah’s  devotion  to  Israel,  it  is  written,  “For 
the  gifts  and  calling  of  God  are  without  repentance”  (Rom. 
11:29).  All  this  is  true  whether  conceded  by  the  nations  or 
not.  Warnings  and  counsels  have  been  given  them.  What 
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more  direct  or  emphatic  word  could  be  uttered  than  is  found 
in  the  closing  portion  of  the  Second  Psalm?  It  reads,  “Be 
wise  now  therefore,  0  ye  kings:  be  instructed,  ye  judges 
of  the  earth.  Serve  the  Lord  with  fear,  and  rejoice  with 
trembling.  Kiss  the  Son,  lest  he  be  angry,  and  ye  perish  from 
the  way,  when  his  wrath  is  kindled  but  a  little.  Blessed  are 
all  they  that  put  their  trust  in  him”  (vss.  10-12).  Falling  as 
it  does  at  the  end  of  the  great  tribulation,  the  judgment  of 
the  nations  concerns  that  one  generation  that  will  have 
afflicted  Israel  during  the  time  of  Jacob’s  trouble.  With  all 
the  present  sufferings  of  Israel  at  the  hand  of  certain  Gentile 
peoples,  there  is  still  no  situation  in  the  world  today  which 
would  serve  as  a  basis  upon  which  the  nations  might  be 
judged  as  they  will  be  judged  in  that  coming  day.  To  some, 
these  verdicts  upon  the  nations  seem  extreme,  especially 
that  pronounced  upon  those  on  His  left  hand.  It  is  probable, 
however,  that  their  departure  to  the  lake  of  fire  is  that  which 
belongs  to  them  because  of  their  lost  estate  and  that  the 
actual  casting  of  them  into  the  lake  of  fire  is  deferred  until  the 
hour  described  in  Revelation  20:11-15  (cf.  Matt.  13:30).  The 
place  to  be  taken  in  the  kingdom  by  the  sheep  nations  is 
prepared  and  designed  for  them  from  the  foundation  of  the 
world,  which  indicates  a  definite  election  under  the  sover¬ 
eignty  of  God.  What  He  has  determined  and  declared  can 
never  fail. 

In  conclusion  it  may  be  well  to  restate  that  this  is  the 
Messiah-King’s  farewell  message  to  Israel.  In  its  early 
portions  is  recorded  His  own  description  of  the  great  tribu¬ 
lation.  Its  severity  is  asserted  and  the  sign  of  the  end  of  the 
deferred  portion  of  the  Jewish  age  is  disclosed.  Following 
this  is  the  description  of  the  King’s  return  as  set  forth  by  the 
King  Himself.  To  this  He  adds  long  and  faithful  warnings 
to  that  people,  to  the  end  that  they  may  be  prepared  in  the 
day  when  they  “see  all  these  things”  begin  to  come  to  pass. 
Israel  must  be  judged  on  the  basis  of  faithfulness  and  right 
conduct,  and  in  the  matter  of  watching.  The  nation  must  be 
judged  also  as  a  vindication  of  Jehovah’s  sovereign  right  and 
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purpose  \o  exalt  one  elect  nation  above  all  the  nations  of  the 
earth,  and  in  the  demonstration  of  His  resentment  at  the 
sufferings  which  the  nations  will  have  imposed  upon  that 
people  beloved  and  cherished  of  God. 

Dallas,  Texas 

(To  be  continued) 


“‘Comfort  ye  my  people’ — ^this  is  the  keynote  of  all 
prophecy.  It  is  a  perennial  fountain  of  consolation  springing 
out  of  the  throne  of  God  by  which  He  nourishes  the  faith 
and  hope  of  His  people  through  all  ages.  The  end  of  their 
conflict  with  the  powers  of  darkness — this  is  what  prophetic 
vision  is  continually  presenting  in  its  divine  brightness  for 
their  encouragement.  However  long  and  severe  may  be  the 
struggle,  it  assures  them  that  in  the  final  issue  they  shall 
come  off  victorious.  This  is  the  point  of  chief  interest  to 
those  who  love  God,  and  accordingly  the  prophets  make  it — 
and  not  the  exact  number  of  years  that  is  to  elapse  before 
the  final  consummation — the  prominent  point.  If  we  will  go  to 
them  for  the  unworthy  purpose  of  anticipating  the  dates  of 
history,  doubtless  we  shall  be  as  much  disappointed  as  were 
the  disciples  in  their  inquiry  ‘Lord,  wilt  thou  at  this  time 
restore  again  the  kingdom  to  Israel?’  But  if  we  ask  of  them 
‘Whose  shall  be  the  kingdom?’,  here  they  give  us  a  certain 
answer,  and  this  answer  will  satisfy  us  in  the  same  propor¬ 
tion  in  which  we  have  the  true  spirit  of  Christianity,  in  con¬ 
trast  with  the  spirit  of  the  annalist.” — Bibliotheca  Sacra, 
October,  1855 
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THE  ABRAHAMIC  COVENANT  AND 
PREMILLENNIALISM 
By  John  F.  Walvoord,  Th.D. 

(Continued  from  the  Octoher-December  Number,  1951) 

IS  THE  ABRAHAMIC  COVENANT  UNCONDITIONAL? 

Amillenarians  believe  that  the  Abrahamic  Covenant  is  based 
on  certain  conditions,  and  its  fulfillment  hinges  on  these  con¬ 
ditions  being  met.  Premillenarians  hold  that  the  Abrahamic 
Covenant  is  a  declaration  of  God's  intention  which  is  not 
conditional  upon  the  obedience  of  individuals  or  nations  for 
its  fulfillment — an  unconditional  plan  of  God. 

As  given  in  the  Scriptures,  the  Abrahamic  Covenant  is 
hinged  upon  only  one  condition.  This  is  given  in  Genesis  12 :1, 
“Now  the  Lord  had  said -unto  Abram,  Get  thee  out  of  thy 
country,  and  from  thy  kindred,  and  from  thy  father’s  house, 
unto  a  land  that  I  will  shew  thee.”  The  original  covenant 
was  based  upon  Abraham’s  obedience  in  leaving  his  home¬ 
land  and  going  to  the  land  of  promise.  No  further  revelation 
is  given  him  until  he  was  obedient  to  this  command  after 
the  death  of  his  father.  Upon  entering  Canaan,  the  Lord 
immediately  gave  Abraham  the  promise  of  ultimate  posses¬ 
sion  of  the  land  (Gen.  12:7),  and  subsequently  enlarged  and 
reiterated  the  original  promises. 

The  one  condition  having  been  met,  no  further  conditions 
are  laid  upon  Abraham;  the  covenant  having  been  solemnly 
established  is  now  dependent  upon  divine  veracity  for  its 
fulfillment.  A  parallel  can  be  found  in  the  doctrine  of  eternal 
security  for  the  believer  in  the  present  dispensation.  Having 
once  accepted  Jesus  Christ  as  Savior,  the  believer  is  assured 
a  complete  salvation  and  eternal  bliss  in  heaven  on  a  gracious 
principle  quite  independent  of  attaining  a  degree  of  faith¬ 
fulness  or  obedience  during  this  life.  The  original  condition 
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having  been  met,  the  promise  continues  without  further 
conditions. 

Evidence  that  the  covenant  is  unconditional.  The  Scrip¬ 
tures  afford  a  most  complete  line  of  evidence  in  support  of  the 
unconditional  character  of  the  covenant.  (1)  All  Israel’s 
covenants  are  unconditional  except  the  Mosaic.  The  Abra- 
hamic  Covenant  is  expressly  declared  to  be  eternal  and 
therefore  unconditional  in  numerous  passages  (Gen.  17:7, 
13, 19;  1  Chron.  16:17 ;  Ps.  105:10).  The  Palestinian  Covenant 
is  likewise  declared  to  be  everlasting  (Ezek.  16:60).  The 
Davidic  Covenant  is  described  in  the  same  terms  (2  Sam. 
7:13,  16,  19;  1  Chron.  17:12;  22:10;  Isa.  55:3;  Ezek.  37:25). 
The  new  covenant  with  Israel  is  also  eternal  (Isa.  61:8;  Jer. 
32:40;  50:5;  Heb.  13:20). 

(2)  Except  for  the  original  condition  of  leaving  his  home¬ 
land  and  going  to  the  promised  land,  the  covenant  is  made 
with  no  conditions  whatever.  It  is  rather  a  prophetic  declara¬ 
tion  of  God  of  what  will  certainly  come  to  pass,  and  is  no 
more  conditional  than  any  other  announced  plan  of  God 
which  depends  upon  God’s  sovereignty  for  its  fulfillment. 

(3)  The  Abrahamic  Covenant  is  confirmed  repeatedly  by 
reiteration  and  enlargement.  In  none  of  these  instances  are 
any  of  the  added  promises  conditioned  upon  the  faithfulness 
of  Abraham’s  seed  or  of  Abraham  himself.  While  God 
promises  in  some  instances  the  larger  aspects  of  the  covenants 
in  recognition  of  Abraham’s  faithfulness,  nothing  is  said 
about  it  being  conditioned  upon  the  future  faithfulness  of 
either  Abraham  or  his  seed. 

(4)  The  Abrahamic  Covenant  was  solemnized  by  a  di¬ 
vinely  ordered  ritual  symbolizing  the  shedding  of  blood  and 
passing  between  the  parts  of  the  sacrifice  (Gen.  15:7-21;  Jer. 
34:18).  This  ceremony  was  given  to  Abraham  as  an  assur¬ 
ance  that  his  seed  would  inherit  the  land  in  the  exact  bound¬ 
aries  given  to  him  in  Genesis  15:18-21.  No  conditions  what¬ 
ever  are  attached  to  this  promise  in  this  context. 

(5)  To  distinguish  those  who  would  inherit  the  promises 
as  individuals  from  those  who  were  only  physical  seed  of 
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Abraham,  the  visible  sign  of  circumcision  was  given  (Gen. 
17:9-14).  One  not  circumcised  was  considered  outside  the 
promised  blessing.  The  ultimate  fulfillment  of  the  Abrahamic 
Covenant  and  possession  of  the  land  by  the  seed  is  not  hinged, 
however,  upon  faithfulness  in  the  matter  of  circumcision. 
In  fact  the  promises  of  the  land  were  given  before  the  rite 
was  introduced. 

(6)  The  Abrahamic  Covenant  was  confirmed  by  the  birth 
of  Isaac  and  Jacob  to  both  of  whom  the  promises  are  re¬ 
peated  in  their  original  form  (Gen.  17 :19;  28:12-13).  To  them 
again  no  conditions  were  delineated  for  the  fulfillment  of 
the  covenant.  The  added  revelation  is  that  the  promised  seed 
would  be  channeled  through  them. 

(7)  Notable  is  the  fact  that  the  reiterations  of  the  cove¬ 
nant  and  the  partial  early  fulfillments  of  the  covenant  are  in 
spite  of  acts  of  disobedience.  It  is  clear  that  on  several  in¬ 
stances  Abraham  strayed  from  the  will  of  God,  as  for  in¬ 
stance  in  his  departure  out  of  the  land  and  sojourn  in  Egypt. 
Jacob  has  the  promise  given  him  in  spite  of  his  disobedience, 
deceit,  and  unbelief.  In  the  very  act  of  fleeing  the  land  the 
promises  are  repeated  to  him. 

(8)  The  later  confirmations  of  the  covenant  are  given  in 
the  midst  of  apostasy.  Important  is  the  promise  given  through 
Jeremiah  that  Israel  as  a  nation  will  continue  forever  (Jer. 
31:36).  The  place  of  the  new  covenant  given  through  Jere¬ 
miah  in  its  relation  to  the  Abrahamic  Covenant  and  the  exten¬ 
sive  and  numerous  predictions  in  the  Minor  Prophets  con¬ 
cerning  Israel's  regathering  and  restoration  to  fufill  the 
Abrahamic  Covenant  will  be  considered  in  later  discussion. 
The  very  existence  of  this  large  body  of  Scripture  is  an  im¬ 
portant  link  in  the  proof  of  the  unconditional  character  of 
the  Abrahamic  Covenant. 

(9)  The  New  Testament  declares  the  Abrahamic  Covenant 
immutable  (Heb.  6:13-18;  cf.  Gen.  15:8-21).  It  was  not  only 
promised  but  solemnly  confirmed  by  the  oath  of  God. 

(10)  The  entire  Scriptural  revelation  concerning  Israel 
and  its  future  as  contained  in  both  the  Old  and  New  Testa- 
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ment,  if  interpreted  literally,  confirms  and  sustains  the  un¬ 
conditional  character  of  the  promises  given  to  Abraham. 

There  are  then  many  and  weighty  reasons  for  considering 
the  Abrahamic  Covenant  unconditional.  The  later  discussion 
of  the  Davidic  Covenant  and  the  New  Covenant  constitutes 
a  further  indication  of  the  unconditional  character  of  God’s 
promises  to  Abraham’s  seed.  The  fulfillment  of  the  Abrahamic 
Covenant  in  history  down  to  the  present  day  adds  its  weight 
to  all  the  other  arguments.  In  spite  of  these  important  con¬ 
siderations,  the  amillenarian  insists  that  the  covenant  must 
be  interpreted  spiritually  and  that  it  will  never  be  completely 
fulfilled  because  of  the  failure  to  meet  the  supposed  condi¬ 
tions. 

The  amillennial  argument  for  a  conditional  covenant.  The 
amillennial  point  of  view  almost  takes  for  granted  that  the 
Abrahamic  Covenant  is  subject  to  conditions.  In  fact  the 
statement  is  frequently  made  that  obedience  is  always  the 
prerequisite  for  blessing.  In  the  words  of  Oswald  Allis :  “It  is 
true  that,  in  the  express  terms  of  the  covenant  with  Abra¬ 
ham,  obedience  is  not  stated  as  a  condition.  But  that  obedi¬ 
ence  was  presupposed  is  clearly  indicated  by  two  facts.  The 
one  is  that  obedience  is  the  precondition  of  blessing  under  all 
;  circumstances.  .  .  .  The  second  fact  is  that  in  the  case  of 
Abraham  the  duty  of  obedience  is  particularly  stressed.”*® 
Allis  is  guilty  here  of  begging  the  question  with  a  very  hasty 
dogmatism.  It  is  not  true  that  obedience  is  always  the  con¬ 
dition  of  blessing.  The  seed  of  Abraham  have  been  disobedi¬ 
ent  in  every  moral  category.  Yet  in  spite  of  that  disobedience 
they  have  fulfilled  many  of  the  promises  of  the  covenant. 
The  very  principle  of  grace  is  that  God  blesses  the  unworthy. 
The  individual  is  not  saved  on  the  ground  of  moral  obedience 
or  of  attaining  moral  perfection.  The  security  of  the  believer, 
a  doctrine  which  Allis  certainly  believes,  is  quite  independent 
of  human  worth  or  faithfulness.  Allis  is  saying  in  effect  that 
God  can  make  no  certain  promises  where  human  agency  is 
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concerned.  As  a  Calvinist,  where  is  Allis*  doctrine  of  uncondi¬ 
tional  election?  Is  it  not  better  to  avoid  such  a  sweeping  uni¬ 
versal  and  to  recognize  that,  while  covenants  may  be  condi¬ 
tional  as  for  instance  the  Mosaic  Covenant  was,  cove¬ 
nants  can  also  be  unconditional?  The  Abrahamic  Covenant 
is  a  declaration  of  God’s  purpose  and,  while  human  agency 
is  involved,  the  main  point  of  the  covenant  is  that  God  will 
fulfill  it  in  spite  of  human  failure. 

Amillenarians  while  admitting  that  obedience  is  never 
made  the  condition  of  the  covenant — which  ought  to  be  de¬ 
cisive  in  itself — point  out  that  obedience  is  stressed.  An 
examination  of  the  various  references  to  human  obedience 
reveals  that  Abraham  had  promises  reiterated  and  further 
revelation  given  concerning  them  because  of  his  obedience. 
It  iis  never  stated  or  implied,  however,  that  the  covenant 
was  in  abeyance  until  Abraham  was  obedient.  The  role  of 
obedience  was  important  for  individual  blessing  under  the 
covenant.  In  other  words,  an  individual  could  deprive  himself 
of  the  immediate  blessings  of  the  covenant  through  gross 
disobedience.  The  point  is  that  in  spite  of  such  individual 
actions  the  covenant  would  have  its  complete  fulfillment.  It 
is  anticipated  that  there  would  be  a  godly  remnant,  as  there 
was,  in  whom  the  covenant  would  have  its  complete  ful¬ 
fillment  (cf.  Gen.  18:18-19);  but  in  the  renewal  of  the  cov¬ 
enant  to  Isaac,  the  certainty  of  it  is  not  built  upon  the  future 
obedience  of  the  seed  of  Abraham,  but  upon  the  past  obedi¬ 
ence  of  Abraham  (Gen.  26:3-5).  In  recognizing  the  obedience 
of  Abraham  in  offering  Isaac,  God  repeated  the  same  prom¬ 
ises  given  before  (Gen.  22:16-18).  Obviously  if  these  promises 
were  conditioned  on  the  worthiness  of  Abraham’s  seed,  the 
large  probability  of  human  failure  would  have  robbed  the 
promises  of  any  real  hope  of  fulfillment. 

It  is  of  course  anticipated  in  the  sovereignty  and  fore¬ 
knowledge  of  God  that,  to  the  extent  that  obedience  entered 
into  the  fulfillment  of  the  covenant,  such  obedience  was  pre¬ 
destined  and  determined.  The  agency  and  circumstances  of 
the  fulfillment  of  the  covenant  are  not  the  important  x)oint. 
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God  was  promising  that  the  covenant  would  be  fulfilled,  and 
the  premillenarian  believes  that  it  will  be  fulfilled  exactly  as 
promised. 

Most  of  the  other  amillennial  objections  to  considering  the 
covenant  unconditional  stem  from  their  main  premise  that 
all  covenants  are  conditional.  In  support  of  this  idea,  numer¬ 
ous  ismaller  claims  are  made.  Attention  is  directed  to  Jonah’s 
command  to  preach  judgment  on  Nineveh,  “Yet  forty  days, 
and  Nineveh  will  be  overthrown”  (Jonah  3:4),  a  promise 
cancelled  when  Nineveh  repented.  The  answer,  of  course,  is 
that  this  is  not  a  covenant  but  a  warning.  The  very  fact 
that  Nineveh  was  brought  to  repentance  shows  that  they 
understood  it  in  this  light.  This  at  best  is  argument  by  an¬ 
alogy,  and  the  circumstances  show  it  is  not  a  parallel  case. 

The  judgment  on  Eli’s  house  for  its  sin  is  cited  by  Allis" 
to  prove  that  an  unstated  condition  is  implied  in  every  cov¬ 
enant  (1  Sam.  2:30  with  Ex.  29:9.  Cf.  Jer.  18:1-10;  Ezek. 
3:18-19;  Ex.  32:13  ff.).  In  this  case,  premillenarians  will 
agree  with  the  illustration,  disagree  with  the  principle  which 
it  is  supposed  to  illustrate.  The  covenant  with  Eli’s  house  was 
a  part  of  the  Mosaic  Covenant,  which  all  agree  is  a  condi¬ 
tional  covenant  which  was  not  intended  to  be  eternal.  This 
has  no  bearing  whatever  upon  the  Abrahamic  Covenant.  In 
God’s  dealings  with  nations  other  than  Israel  He  is  free 
to  pluck  up  and  cast  down^  In  Israel’s  case.  He  has  pledged 
His  word,  and  Moses  is  quick  to  remind  God  of  His  unalter¬ 
able  covenant  in  the  face  of  Israel’s  sin  (Ex.  32:13-14). 

The  rite  of  circumcision  is  cited  as  proving  the  covenant 
is  conditional.  All  agree  that  the  individual  enjoyment  of 
blessing  under  the  covenant  is  to  a  large  degree  dependent 
upon  the  individual’s  faith  and  obedience.  This  is  quite  dif¬ 
ferent  than  stating  that  the  fulfillment  of  the  covenant  as  a 
whole  is  conditioned  upon  obedience  of  the  nation  as  a  whole. 
This  also  explains  what  seems  to  Allis  to  be  a  contradiction, 
that  C.  I.  Scofield  taught  that  Israel  must  be  in  the  land  of 
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promise  to  be  fully  blessed.’*  The  issue  here  again  is  individual 
blessing  or  blessing  on  any  one  generation  of  Israel.  The  ques¬ 
tion  of  ultimate  fulfillment  is  not  in  view. 

Esau  is  also  cited  by  amillenarians  as  proof  that  the  cove¬ 
nant  is  conditional.  Allis  says,  “That  Dispensationalists  do 
not  regard  the  Abrahamic  covenant  as  wholly  unconditional 
is  indicated  also  by  the  fact  that  we  never  hear  them  speak 
of  the  restoration  of  Esau  to  the  land  of  Canaan  and  to  full 
blessing  under  the  Abrahamic  covenant.  .  .  .  But  if  the  Abra¬ 
hamic  covenant  was  unconditional  why  is  Esau  excluded  from 
the  blessings  of  the  covenant?’”*  The  answer  is  quite  simple,  of 
course,  and  Allis  anticipates  it  somewhat  in  his  discussion. 
The  promises  to  Abraham  are  not  fulfilled  by  all  the  natural 
seed  of  Abraham,  but  by  some  of  them.  Those  who  will  ful¬ 
fill  the  covenant  descend  from  Jacob,  and  Esau  is  excluded. 
Allis  should  be  reminded  that  Esau  is  excluded  by  solemn 
choice  of  God  before  obedience  became  an  issue,  a  fact 
clearly  brought  out  in  Romans  9 :11-13. 

Allis  in  his  argument  changes  pace  quite  rapidly  in  his 
next  objection  to  the  premillennial  view.  He  states:  “The 
certainty  of  the  fulfillment  of  the  covenant  and  the  security 
of  the  believer  under  it,  ultimately  depend  wholly  on  the 
obedience  of  Christ.’”*  This  is,  of  course,  absolutely  true,  but 
it  has  no  bearing  on  the  argument  here  and  is  actually  against 
the  amillennial  position.  If  it  all  hinged  upon  the  obedience 
of  Christ,  and  that  obedience  was  absolutely  certain,  it  would 
follow  that  the  fulfillment  of  the  Abrahamic  Covenant  was 
also  absolutely  certain,  which  is  exactly  what  premillenarians 
are  trying  to  uphold  and  mean  by  its  being  unconditional. 
The  main  issue  is  whether  the  complete  fulfillment  of  the 
covenant  is  certain  in  spite  of  human  failure. 

Allis  dips  somewhat  into  the  usual  premillennial  form  of 
argument  in  still  another  point.  He  holds  in  effect  that  the 
covenant  has  already  been  fulfilled  and  that  the  promise  of 
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the  multiplied  seed  was  already  realized  by  Solomon’s  day 
fcf.  Gen.  13:16;  15:6;  22:17;  1\  Kings  4:20;  1  Chron.  27:23; 
2  Chron.  1:9;  Heb.  11:12).  This,  of  course,  all  concede.  It 
is  in  fact  a  stock  premillennial  argument  that  partial  ful¬ 
fillment  of  the  covenant  in  a  literal  way  demands  literal 
fulfillment  of  the  rest  of  it. 

Allis  goes  right  on  to  state,  however,  “As  to  the  land,  the 
dominion  of  David  and  of  Solomon  extended  from  the  Eu¬ 
phrates  to  the  River  of  Egypt  (1  Kgs.  iv.  21),  which  also 
reflects  the  terms  of  the  covenant.  Israel  did  come  into  pos¬ 
session  of  the  land  promised  to  the  patriarchs.  She  possessed 
it,  but  not  ‘for  ever.’  Her  possession  of  the  land  was  for¬ 
feited  by  disobedience,  both  before  and  after  the  days  of 
David  and  Solomon.”  “  Allis  admits,  however,  that  the  pos¬ 
session  of  the  land  did  not  really  fulfill  the  covenant. 

According  to  the  Abrahamic  Covenant,  the  land  would  be 
completely  possessed,  and  would  be  permanently  possessed 
as  “an  everlasting  possession”  (Gen.  17:8).  The  fulfillment 
under  Solomon  breaks  down  under  every  requirement.  As 
Allis  very  well  knows,  neither  David  nor  Solomon  “possessed” 
all  the  land  for  which  the  boundaries  are  given  with  precision 
in  Genesis  15 :18-21.  At  best  much  of  this  land  was  put  under 
tribute,  but  was  never  possessed.  Further  as  Allis  admits, 
it  was  soon  lost  again,  which  in  no  wise  fulfilled  the  promise 
of  permanent  or  everlasting  possession  (Gen.  17:8).  Besides, 
Allis  is  quite  oblivious  to  a  fact  that  nullifies  his  entire  argu¬ 
ment  here.  That  is  that  the  prophets  who  lived  after  Solomon 
were  still  anticipating  the  future  fulfillment  of  the  promises 
of  the  everlasting  possession  of  the  land  (cf.  Amos  9:13-15) 
and  reiterate  in  practically  all  the  Minor  Prophets  the 
theme  song  that  Israel  is  to  be  restored  to  the  land,  to  be  re¬ 
gathered  there,  and  to  continue  under  the  blessing  of  God. 
While  the  promises  relative  to  a  large  progeny  may  have 
been  fulfilled  in  Solomon’s  day,  the  promises  relative  to  the 
land  were  not. 
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The  amillennial  argument,  then,  is  based  on  the  principle 
that  the  Abrahamic  Covenant  is  a  conditional  covenant,  that 
its  promises  are  therefore  uncertain  as  depending  upon 
obedience  of  men  for  fulfillment.  On  this  basis  they  are  sure, 
that  no  literal  fulfillment  of  the  covenant  is  necessary,  and 
in  fact  hold  that  the  only  possible  fulfillment  in  our  day  is 
a  spiritual  one  of  inheriting  spiritual  blessings.  By  contrast, 
the  premillennial  view  holds  that  the  covenant  will  be  ful¬ 
filled  literally,  that  the  covenant  itself  does  not  contain  any 
conditions  for  its  ultimate  fulfillment,  but  is  the  unalterable 
purpose  of  God  revealed  to  Abraham.  The  constant  reference 
to  the  Abrahamic  Covenant  in  the  Old  Testament,  the  com¬ 
mon  understanding  of  this  covenant  down  to  the  lifetime  of 
Christ,  and  the  explicit  teachings  of  the  New  Testament  all 
confirm  a  future  for  Israel  and  sustain  the  principle  of  a 
future  fulfillment  of  the  Abrahamic  Covenant. 

PARTIAL  FULFILLMENT  AS  A  PROOF  OF  FUTURE  FULFILLMENT 
One  of  the  important  guides  in  the  interpretation  of 
prophecy  is  the  law  of  fulfillment.  If  prophecy  is  fulfilled 
literally,  it  is  evidence  that  it  was  intended  to  be  interpreted 
literally.  In  the  study  of  the  Abrahamic  Covenant,  it  is  of 
great  significance  that  those  portions  of  the  covenant  which 
have  been  fulfilled  in  history  have  followed  the  literal 
pattern.  Abraham  had  been  promised  that  his  seed  would  be¬ 
come  a  great  nation.  This  was  not  simply  fulfilled  spiritually 
— i.e.,  the  many  believers  who  followed  Abraham’s  example 
of  faith — but  it  was  fulfilled  literally.  Israel  became  a  great 
nation  in  a  physical  and  literal  sense.  It  was  also  promised 
Abraham  that  other  nations  would  come  from  him  (Gen. 
17:6,  20).  This  too  had  a  most  literal  fulfillment  in  the  de¬ 
scendants  of  Ishmael,  Esau,  and  the  children  of  Keturah, 
Abraham’s  second  wife.  Abraham  was  promised  personal 
blessings  (Gen.  12:2),  which  again  have  had  the  most  literal 
fulfillment.  Kings  have  descended  from  him  in  literal  fulfill¬ 
ment  of  the  promise  (Gen.  17:6).  Abraham  to  this  day  is 
remembered  as  a  great  man.  Gentiles  were  promised  blessing 
through  Abraham’s  seed  (Gen.  12:3).  While  the  blessings 
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were  spiritual  in  character,  at  the  same  time  it  very  literally 
fulfilled  the  prophecy  which  offered  no  physical  promises  to 
the  Gentiles.  There  is  no  necessity  to  explain  away  the  ordi¬ 
nary  and  plain  meaning  of  the  text  to  find  the  most  accurate 
and  complete  fulfillment.  The  nations  who  blessed  Israel  have 
been  blessed;  the  nations  who  cursed  Israel  have  been 
cursed  (Gen.  12:3).  Babylon,  Assyria,  and  Egypt  are  clear 
Biblical  examples,  and  in  profane  history  it  has  been  ful¬ 
filled  ever  since.  The  nations  which  have  been  notably 
friendly  to  Israel  have  been  blessed,  and  the  nations  notably 
persecuting  Israel  have  paid  for  it,  witnessed  in  modern 
Russia,  Germany,  and  Spain.  As  each  detail  of  the  provisions 
of  the  covenant  is  noted,  fulfillment  has  followed  the  literal 
pattern. 

All  agree  that  certain  provisions  of  the  covenant  are  un¬ 
fulfilled.  The  unfulfilled  portions  coincide  with  the  future 
program  for  the  world  and  for  Israel  as  set  forth  by  pre- 
millenarians.  The  promise  of  complete  and  everlasting  pos¬ 
session  of  the  land  is  to  be  fulfilled  in  the  future  millennial 
kingdom  and  will  issue  in  possessions  in  the  eternal  new 
earth.  Israel  will  continue  as  a  nation  and  will  be  dealt  with 
as  a  nation  by  God.  Israel’s  distinct  place  and  promises  are 
apparently  eternal.  The  day  of  full  blessing,  Israel’s  regather¬ 
ing,  her  exaltation  over  the  Gentiles,  and  her  bliss  under  the 
righteous  reign  of  the  Son  of  David  will  provide  the  ultimate 
fulfillment  which  will  complete  the  story  of  God’s  faithful¬ 
ness  to  His  covenant.  Because  of  the  decisive  importance  of 
the  issue  of  Israel’s  future  fulfillment  of  the  Abrahamic  Cov¬ 
enant,  this  will  be  considered  next.  Her  continuance  as  a 
nation,  her  possession  of  the  land,  and  her  restoration  are 
important  themes  of  Scripture  which  fully  confirm  the  pre- 
millennial  concept  of  the  Abrahamic  Covenant. 

Dallas,  Texas 

(Article  to  be  continued  in  the  ApnUJune  Number,  1952) 
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OLD  TESTAMENT  FELLOWSHIP  WITH  GOD 

By  James  Freeman  Rand,  Th.M. 

(Continued  from  the  Octoher-December  Number ,  1951) 

OLD  TESTAMENT  COVENANTS 

As  has  been  seen,  the  Abrahamic  Covenant  is  to  be 
considered  basic  in  the  covenant  relationship  as  far  as  the 
gracious  covenants  are  concerned.  Its  relationship  to  the 
Mosaic  Covenant  will  be  discussed  later.  There  are  three 
gracious  covenants  to  be  investigated  yet  in  an  endeavor  to 
ascertain  what  they  contribute  to  the  Old  Testament  be¬ 
liever's  relationship  to  God  on  the  basis  of  the  covenants. 
Because  these  covenants  are  basically  to  be  found  within  the 
Abrahamic  Covenant  to  which  considerable  space  has  already 
been  given,  our  occupation  with  them  need  not  be  lengthy. 

The  fourth  covenant  about  to  be  discussed  is  the  Mosaic 
Covenant.  Differing  from  the  other  covenants  because  of  its 
legal  character,  it  nevertheless  has  been  held  to  be  determina¬ 
tive  in  the  covenant  relationship  by  some  writers.  That  it  is 
not,  as  far  as  a  real  spiritual  relationship  is  concerned,  has 
been  already  demonstrated.  However,  the  agreement  does 
establish  a  covenant  relationship  and  this  fact  will  be  investi¬ 
gated  following  our  examination  of  the  gracious  covenants. 

I.  THE  PALESTINIAN  COVENANT 

This  covenant  is  to  be  found  in  the  twenty-ninth  and 
thirtieth  chapters  of  Deuteronomy  and  deals  with  Israel's 
possession  of  the  land  of  Palestine.  Antecedently  it  was  found 
in  Genesis  13 :15,  “For  all  the  land  which  thou  seest,  to  thee 
will  I  give  it,  and  to  thy  seed  forever."  God  spoke  there  to 
Abram  concerning  Canaan.  In  Genesis  15:18-21  the  Lord  is 
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more  explicit  regarding  the  dimensions  of  the  land.  “In  the 
same  day  the  Liord  made  a  covenant  with  Abram  saying, 
Unto  thy  seed  have  I  given  this  land,  from  the  river  of  Egypt 
unto  the  great  river,  the  river  Euphrates:  the  Kenites  and 
the  Kenizzites,  and  the  Kadmonites,  and  the  Hittites,  and  the 
Perizzites,  and  the  Rephaims,  and  the  Amorites,  and  the 
Canaanites,  and  the  Girgashites,  and  the  Jebusites.” 

The  covenant  statements  are  linked  with  the  passage  in 
Deuteronomy  twenty-nine  and  thirty  by  the  closing  words  of 
Deuteronomy  30:20.  Following  the  setting  forth  of  the  con¬ 
ditions  whereby  Israel  might  enjoy  the  land  which  the  Lord 
has  given  them,  Moses  concludes  with  these  words :  “.  .  .  that 
thou  mayest  dwell  in  the  land  which  the  Lord  sware  unto 
thy  fathers,  to  Abraham,  to  Isaac,  and  to  Jacob  to  give  them.” 
John  Walvoord,  writing  in  another  connection,  shows  the  re¬ 
lationship  of  the  Abrahamic  and  Deuteronomic  Covenants  in 
these  words — “Do  the  provisions  of  the  Palestinian  covenant 
(Deut.  28:1-30:20)  abrogate  the  covenant  of  God  with  Abra¬ 
ham?  Clearly  they  do  not  both  by  the  nature  of  the  covenant 
and  by  the  precedence  of  the  Abrahamic  Covenant.  The 
Palestinian  Covenant  did  not  deal  with  the  right  to  title  of 
the  land,  but  the  right  to  enjoyment  of  it  by  any  genera¬ 
tion.”” 

Terms  of  the  Covenant.  Lewis  Sperry  Chafer  has  given 
the  following  excellent  analysis  of  the  covenant,  which  we 
quote  in  part.  He  lists  the  following  provisions:  (a)  The 
nation  “plucked  from  off”  the  land  for  its  unfaithfulness 
(Deut.  30:1-3).  (b)  A  future  repentance  of  Israel  (Deut. 
30:1-3).  (c)  The  return  of  the  Messiah  (Deut.  30:3-6).  (d) 
Israel’s  restoration  to  the  land  (Deut.  30:5).  (e)  Israel’s 
conversion  as  a  nation  (Deut.  30:4-8).  (f)  Judgment  upon 
Israel’s  oppressors  (Deut.  30:7).  (g)  The  nation  will  be 
blessed  then  (Deut.  30:9-10).”  It  will  be  readily  seen  that 
the  majority  of  these  provisions  have  to  do  with  the  future 
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restoration  of  Israel  to  the  land  at  the  beginning  of  the  days 
of  Christ's  righteous  reign  over  His  people  during  the 
millennium.  However,  this  covenant  did  apply  to  Israel 
during  its  days  in  the  land  through  the  Old  Testament  period. 

Indications  of  individual  covenant-relationship.  An  exam¬ 
ination  of  Deuteronomy  30:15-20  will  establish  the  responsi¬ 
bility  of  the  individual  believer  under  this  covenant.  The  pas¬ 
sage  reads:  “See,  I  have  set  before  thee  this  day  life  and 
good,  and  death  and  evil;  in  that  I  command  thee  this  day, 
to  love  the  Lord  thy  God,  to  walk  in  his  ways,  and  to  keep 
his  commandments  and  his  statutes  and  his  judgments,  that 
thou  mayest  live  and  multiply:  and  the  Lord  thy  God  shall 
bless  thee  in  the  land  whither  thou  goest  to  possess  it.  But 
if  thine  heart  turn  away,  so  that  thou  wilt  not  hear,  but 
shalt  be  drawn  away,  and  worship  other  gods,  and  serve 
them;  I  denounce  unto  you  this  day,  that  ye  shall  surely 
perish,  and  that  ye  shall  not  prolong  your  days  upon  the  land, 
whither  thou  passest  over  Jordan  to  go  to  possess  it.  I  call 
heaven  and  earth  to  record  this  day  against  you,  that  I  have 
set  before  you  life  and  death,  blessing  and  cursing:  there¬ 
fore  choose  life,  that  both  thou  and  thy  seed  may  live:  that 
thou  mayest  love  the  Lord  thy  God,  and  that  thou  mayest 
cleave  unto  him :  for  he  is  thy  life,  and  the  length  of  thy  days : 
that  thou  mayest  dwell  in  the  land  which  the  Lord  sware 
unto  thy  fathers,  to  Abraham,  to  Isaac,  and  to  Jacob,  to 
give  them.” 

This  is  an  excellent  illustration  of  the  conditional  aspect 
of  the  life  of  faith.  The  promise  can  only  be  grasped  by  the 
choice  of  faith,  whether  it  be  the  possession  of  the  land  of 
Palestine  or  salvation  through  the  blood  of  Christ.  But 
after  that  it  can  only  be  enjoyed  through  the  believer's 
meeting  God’s  unfailing  requirement — dwelling  in  the  place 
of  blessing  by  a  life  of  obedience  to  the  revealed  will  of 
God.  Walvoord  has  already  been  quoted  in  part  on  this 
point;  his  full  statement  is  now  given  because  of  its  value 
to  the  present  discussion:  “It  has  already  been  shown  that 
the  promises  concerning  the  land,  as  well  as  the  other 
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promises,  are  unconditional.  They  are  not  forfeited  by  dis¬ 
obedience.  A  problem  arises  at  this  point,  however.  Do  the 
provisions  of  the  Palestinian  covenant  (Deut.  28:1-30:20) 
abrogate  the  covenant  of  God  with  Abraham?  Clearly  they 
do  not,  both  by  the  nature  of  the  covenant  and  by  the 
precedence  of  the  Abrahamic  Covenant.  The  Palestinian 
covenant  did  not  deal  with  the  right  to  title  of  the  land,  but 
the  right  to  enjoyment  of  it  by  any  generation.  They  were 
solemnly  warned  that  disobedience  would  result  in  dispersion 
— a  fact  of  history,  but  it  is  clear  that  this  dispersion  is  not 
the  final  dealing  of  God  in  respect  to  the  land.  It  is  made 
very  clear  that  the  dispersion  is  a  temporary  dealing  of  God. 
The  dispersions  of  Israel  and  God’s  disciplinary  judgments 
in  no  wise  alter  the  unconditional  title  to  the  land  which  is 
given  to  Abraham’s  seed.”** 

The  principle  that  was  established  in  the  examination  of 
the  Abrahamic  Covenant — namely,  that  even  in  the  national 
promises  the  faith  or  the  unbelief  of  the  individual  believer 
was  determinative  as  far  as  the  enjoyment  of  blessing  is  con¬ 
cerned — likewise  applies  here.  For  as  was  seen  in  the  previous 
discusision,  only  those  who  are  believers  will  enter  into  the 
land  in  the  ultimate  fulfillment  of  this  covenant.  The  en¬ 
joyment  by  the  nation  of  the  promised  land  (and  also  by 
the  individual,  as  such  verses  as  Deut.  29:19-20  show)  is 
directly  related  to  the  faith  and  obedience  of  individual 
Israelites. 

Blessings  of  that  covenant  relationship.  As  has  already 
been  intimated,  the  place  of  blessing  was  the  land.  Thus  as 
one  lists  the  blessings  which  come  from  this  covenant  this 
point  comes  first.  Although  his  words  apply  directly  to  the 
future  fulfillment  of  this  covenant.  Chafer’s  statement  on 
this  point  has  application  here:  **The  particular  point  in 
view  here  is  the  fact  that  all  her  blessings,  her  riches  both 
temporal  and  spiritual,  become  her  portion  when  she  enters 
the  land.  This  is  the  heart  of  Old  Testament  prediction. 


**Walvoord,  op.  cit.,  p.  33. 
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Israel  can  never  be  blessed  apart  from  her  land  (cf.  Ps.  72 :1 ; 
Isa.  60:1-12;  65:17-25;  66:10-14;  Ezek.  37:21-28).”“  Since  the 
Abrahamic  Covenant  guarantees  to  Israel  that  God  has 
given  to  her  the  land  for  an  eternal  possession,  therefore  it 
is  possible  for  the  individual  believer  to  be  always  in  the 
place  of  blessing  by  meeting  the  requirements  of  the  Pales¬ 
tinian  Covenant,  with  obedience  to  the  will  of  God.  This  is 
the  principal  blessing  or  benefit  to  the  individual  of  the 
covenant. 

It  is  evident  also  that  material  prosperity  is  the  portion 
of  the  believer  as  a  provision  of  this  covenant.  That  this  will 
be  the  believer’s  lot  in  the  days  of  millennial  blessing  is 
guaranteed  by  Deuteronomy  30:9:  “And  the  Lord  thy  God 
will  make  thee  plenteous  in  every  work  of  thine  land,  in  the 
fruit  of  thy  body,  and  in  the  fruit  of  thy  cattle,  and  in  the 
fruit  of  thy  land,  for  good:  for  the  Lord  will  rejoice  over 
thee  for  good,  as  he  rejoiced  over  thy  fathers.”  It  is  evident 
from  the  last  phrase  of  this  verse,  “as  he  rejoiced  over  thy 
fathers,”  that  this  blessing  was  also  enjoyed  by  the  believer 
of  the  Old  Testament  period  to  much  the  same  extent  as  it 
will  be  enjoyed  in  the  millennial  days  ahead.  This  is  demon¬ 
strated  by  the  facts  of  history,  which  show  that  as  God 
withdrew  His  spiritual  blessing  from  His  people — e.g..  His 
shekinah  glory  (1  Sam.  3:2),  because  of  their  unbelief — so 
also  the  material  prosperity  departed,  leaving  the  land 
barren  until  comparatively  recent  years. 

The  choice  of  life,  a  decision  which  was  made  by  faith 
(Deut.  30:19-20),  gave  to  the  believer  under  this  covenant 
a  personal  fellowship  and  relationship  which  is  borne  out 
by  the  statement  in  verse  twenty,  that  the  choice  makes  pos¬ 
sible  a  life  of  love  and  obedience.  This  is  always  the  order 
of  grace,  the  choice  by  faith  and  then  the  life  of  devotion 
and  obedience  as  a  result.  The  fourth  benefit  which  might 
be  mentioned  is  also  found  in  Deuteronomy  30:20,  where  we 
find  the  blessing  of  longevity  promised  in  the  words,  “for 


**Chafer,  op.  cit.,  p.  323. 


52 


Bibliotheca  Sacra 


he  is  thy  life,  and  the  length  of  thy  days.”  This  is,  of  course, 
a  physical  blessing,  but  it  came  only  to  those  who  main¬ 
tained  this  faith  relationship  to  God  under  this  covenant. 

Maintenance  of  covenant  relationship.  Some  indication  of 
how  the  believer  kept  his  covenant  relationship  with  God 
under  this  covenant  has  already  been  given.  Hence  we  will 
content  ourselves  with  a  brief  statement  of  summation  on 
this  point.  The  believer  sustained  his  covenant  relationship 
by  dwelling  in  the  place  of  blessing — in  this  case  the  land 
of  Palestine,  and  by  a  life  of  obedience  to  the  revealed  will 
of  God. 


II.  THE  DAVIDIC  COVENANT 

Again  we  are  dealing  with  a  covenant  which  antecedently 
is  found  with  the  Abrahamic  Covenant.  In  Genesis  17:6  the 
initial  promise  is  given  in  these  words,  “and  kings  shall 
come  out  of  thee.”  The  fuller  statement  of  the  promise, 
however,  is  found  in  2  Samuel  7 :8-17. 

Terms  of  the  covenant.  Scofield’s  note  on  this  covenant 
is  useful  for  bringing  its  scope  before  our  eyes:  “This  cove¬ 
nant,  upon  which  the  glorious  kingdom  of  Christ  ‘of  the  seed 
of  David  according  to  the  fiesh’  is  to  be  founded,  secures: 
(1)  A  Davidic  ‘house’;  i.e.  posterity,  family.  (2)  A  ‘throne’; 
i.e.  royal  authority.  (3)  A  kingdom;  i.e.  sphere  of  rule. 
(4)  In  perpetuity;  ‘for  ever.’  (6)  And  this  fourfold  covenant 
has  but  one  condition:  disobedience  in  the  Davidic  family 
is  to  be  visited  with  chastisement,  but  not  to  the  abrogation 
of  the  covenant  (2  Sam.  7:15;  Psa.  89:20-37 ;  Isa.  24:5;  54:3). 
The  chastisement  fell;  first  in  the  division  of  the  kingdom 
under  Rehoboam,  and,  finally,  in  the  captivities  (2  Ki.  25: 
1-7).  Since  that  time  but  one  king  of  the  Davidic  family  has 
been  crowned  at  Jerusalem  and  He  was  crowned  with  thorns. 
But  the  Davidic  Covenant  confirmed  to  David  by  the  oath 
of  Jehovah,  and  renewed  to  Mary  by  the  angel  Gabriel,  is 
immutable  (Psa.  89:30-37),  and  the  Lord  God  will  yet  give 
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to  that  thorn-crowned  One  ‘the  throne  of  his  father  David* 
(Luke  1:31-33;  Acts  2:29-32;  16:14-17).’*“ 

Indications  of  individual  covenant-relationship.  With  the 
terms  of  the  covenant  thus  set  before  us,  the  problem  is  now 
to  determine  if  it  predicated  any  spiritual  or  material  blessing 
to  the  believing  Israelite  in  the  Old  Testament  days;.  The 
answer  is  easy  to  determine  by  a  glance  at  the  provisions  of 
the  covenant.  Its  fulfillment  is  future,  although  God  is  pre¬ 
serving  the  nation  throughout  all  the  intervening  centuries 
of  time  to  guarantee  the  certainty  of  the  fulfillment.  There 
is  only  one  individual  involved  in  this  covenant,  the  one  who 
sits  on  David’s  throne.  Because  of  the  iniquities  committed 
by  previous  occupants  of  the  throne  of  David,  chastisement 
came  (as  Scofield  notes,  above).  The  covenant  awaits  the 
enthronement  of  our  blessed  Saviour,  that  complete  fulfillment 
might  come.  Nothing  in  its  terms  indicate  that  the  individual 
Israelite  is  involved  except  as  a  subject  of  the  king.  The  only 
blessing  which  comes  to  him  is  one  which  hardly  can  be 
called  a  personal  blessing.  He  has  a  king  seated  on  the 
throne  of  David  who  was  a  visible  symbol  to  his  believing 
heart  that  there  would  always  be  one  seated  on  that  throne, 
and  one  day  it  would  be  the  Messiah.  Therefore  there  need 
be  no  further  examination  of  this  covenant,  as  it  does  not 
contribute  anything  to  the  present  subject. 

III.  THE  NEW  COVENANT 

This  is  the  fourth  of  the  gracious  or  unconditional  cove¬ 
nants.  On  itsi  provisions  and  place  in  the  scheme  of  Israel’s 
history.  Chafer  states:  “Reference  at  this  point  is  to  the  new 
covenant  yet  to  be  made  with  Israel,  and  not  to  the  new 
covenant  now  in  force  in  the  church  .  .  .  All  unconditional 
covenants — the  Abrahamic,  the  Palestinian,  the  Davidic, 
since  they  rest  on  the  faithfulness  of  God  and  not  at  all  on 
the  unfaithfulness  of  men,  are  unbreakable  by  men.  They 
endure  forever.  However,  Jehovah  made  a  conditional  cove- 

*'C.  I.  Scofield,  Sctfield  Reference  Bible,  p.  S62. 
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nant  with  Israel,  when  He  took  them  by  the  hand  to  lead 
them  out  of  Egypt  (Ex.  19:5;  Deut.  29:1).  That  covenant 
related  to  the  daily  life  and  conduct  of  Israel.  When  Jehovah 
brings  Israel  out  of  the  nations  and  into  their  kingdom 
glory,  He  will  make  a  new  covenant  with  them — not  to 
supersede  any  unconditional  covenant,  but  to  supersede  the 
law  covenant  which  they  have  broken.”**  Thus  it  is  seen  that 
this  covenant  is  entirely  future,  and  hence  does  not  have 
bearing  on  our  thesis. 

Dallas,  Texas 

(To  he  continued  in  the  ApriUJune  Number,  1952) 


**Chafer,  op.  cit.,  p.  325. 
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THE  KINGDOM  OF  GOD 
IN  THE  JEWISH  APOCRYPHAL  LITERATURE 

By  George  E.  Ladd,  Ph.D. 

INTRODUCTION 

It  is  important  for  the  thoughtful  student  of  New  Testa¬ 
ment  eschatology  to  possess  an  accurate  understanding  of 
Jewish  eschatological  expectations  in  New  Testament  times. 
There  are  several  reasons  for  this.  Scholars  have  often 
maintained  that  Jesus  was  influenced  by  and  shared  the 
views  of  His  contemporaries.  Epoch-making  in  modem 
Biblical  criticism  has  been  the  work  of  Albert  Schweitzer, 
the  famous  missionary-theologian,  who  elaborated  the  view 
already  espoused  by  Johannis  Weiss,*  that  Jesus  expected 
the  world  immediately  to  come  to  an  end  by  apocalyptic 
intrusion  of  God  for  the  establishment  of  the  kingdom  of 
God  on  earth.’  This  conclusion  was  achieved  by  “the  thorough¬ 
going  application  of  Jewish  eschatology  to  the  interpretation 
of  the  teaching  and  work  of  Jesus.”*  Schweitzer  inaugurated 
a  new  epoch  in  the  study  of  Gospel  eschatology,  as  a  survey 
of  criticism  since  his  day  clearly  shows.*  Conservative  Bible 
studentsi  in  America  have  paid  little  attention  to  this  move¬ 
ment  in  liberal  criticism;  but  it  is  part  of  the  theological 
life  of  the  world  in  which  we  live  and  has  made  a  strong 
impact  upon  modern  theological  thought.  It  cannot  be  ignored. 

‘Cf.  Johannis  Weiss,  Die  Predigt  Jesu  vom  Reiche  Gottes  (Gottingen, 
1892,  2  Aufl.  1900).  This  work  has  not  been  translated  into  English. 

*See  Albert  Schweitzer,  The  Quest  of  the  Historical  Jesus  (London,  1910), 

.  pp.  249-395. 

‘Albert  Schweitzer,  Paul  and  His  Interpreters  (London,  1912),  p.  ix. 

‘See  Amos  N.  Wilder,  Eschatology  and  Ethics  in  the  Teaching  of  Jesus 
(Revised  edition;  New  York,  1950),  chapter  II. 
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It  is  obvious  that  no  student  can  criticize  Schweitzer’s  posi¬ 
tion  without  a  good  grasp  of  Jewish  eschatology. 

Schweitzer’s  viewpoint  postulates  a  human  Jesus,  a  man 
of  His  times,  who  was  utterly  deluded  by  vain  apocalyptic  ex¬ 
pectations.  This  is  why  many  conservative  students  who  ac¬ 
cept  the  New  Testament  teaching  that  Jesus  was  God  incar¬ 
nate  have  largely  ignored  his  position.  However,  the  fact 
remains  that  Jesus  came  to  Jews  of  the  first  century  and  of 
necessity  had  to  relate  His  teaching  to  their  thinking.  Sound 
pedagogy  must  begin  with  the  thinking  of  those  who  are  taught, 
and  Jesus  was  the  Master  Teacher.  What  did  the  “kingdom  of 
God”  mean  in  the  ears  of  a  first  century  Jew?  What  thoughts 
ivere  aroused  in  his  mind  by  the  phrase  “Son  of  Man”?  Why 
did  the  Jews  reject  the  Messiah?  How  did  Christ’s  kingdom 
differ  from  the  one  they  expected?  From  our  vantage  point, 
we  interpret  these  phases  in  the  light  of  the  full  New  Testa¬ 
ment  revelation;  it  is  obvious  that  a  Jew  of  30  A.D.  could 
not  do  so.  The  appreciation  of  our  Lord’s  self -revelation  and 
of  the  response  of  the  Jews  to  Him  is  greatly  enhanced  by  an 
understanding  of  the  mind  of  first  century  Judaism,  espe¬ 
cially  with  reference  to  eschatological  and  Messianic  expec¬ 
tations. 

Furthermore,  it  must  be  recognized  that  there  is  a  certain 
relationship  between  New  Testament  eschatology  and  Jewish 
eschatology.  The  Protestant  Christian  believes  that  the  Old 
and  the  New  Testaments  were  inspired  by  the  Spirit  of  God 
and  therefore  represent  the  mind  of  God,  while  the  Jewish 
writings  produced  between  the  two  Testaments  are  not 
inspired  but  represent  only  human  thinking.  While  we  share 
this  view,  we  cannot  deny  that  there  are  areas  in  which  New 
Testament  theology  is  very  close  to,  if  not  identical  with, 
contemporary  Jewish  eschatology  where  there  is  no  ante¬ 
cedent  Old  Testament  teaching.  So  striking  is  this  phenome¬ 
non  that  one  staunch  contender  for  the  Biblical  faith,  Geer- 
hardus  Vos,  was  led  to  say,  “There  is  no  escape  from  the 
conclusion  that  a  piece  of  Jewish  theology  has  been  here  by 
Revelation  incorporated  into  the  Apostle’s  teaching.  .  .  . 


Kingdom  of  God  in  Jewish  Apocryphal  Literature  67 

The  main  structure  of  the  Jewish  Apocalyptic  is  embodied 
in  our  Lord’s  teaching  as  well  as  in  Paul’s.”*  This  raises 
questions  for  the  serious  student  of  the  Bible  which  neces¬ 
sarily  involve  an  understanding  of  Jewish  teaching.  There 
is  need  for  much  scholarly  study  on  the  relationship  between 
New  Testament  and  Jewish  eschatology.  Conservatives  have 
for  the  most  part  left  this  area  of  investigation  to  liberal 
scholars. 

There  is  one  point  where  this  Jewish  eschatology  bears 
directly  upon  the  views  of  conservative  students,  viz.,  the 
future  aspect  of  the  kingdom  of  God.  In  both  the  Gospels  and 
the  Epistles  there  is  a  uniform  emphasis  upon  the  future 
eschatological  aspect  of  the  kingdom;  and  Revelation  20 
affirms  that  resurrected  saints  are  to  live  and  reign  with 
Christ  for  a  thousand  years.  The  natural  interpretation  of 
these  words  is  that  after  the  Second  Advent  of  Christ  there 
will  be  a  period  of  a  thousand  years’  duration  during  which 
Christ  and  the  resurrected  saints  will  reign  over  this  earth. 
This  is,  of  course,  the  position  of  Bibliotheca  Scxra,  and  it 
is  the  position  of  the  writer  and  of  the  seminary  faculty  of 
which  he  is  a  member.  It  was  the  position  of  the  early 
Christian  church.  Some  premillennialists,  as  we  are  called, 
have  gone  so  far  as  to  claim  practically  every  one  of  the 
early  fathers  of  the  church  for  this  position.  This  affirms 
more  than  the  evidence  allows,  for  many  of  the  fathers  have 
nothing  to  say  about  a  millennial  kingdom — either  to  affirm 
or  deny  it.  They  are  silent  on  the  subject,  and  the  argument 
from  silence  is  precarious.  In  former  days  it  was  enough  to 
argue,  as  did  D.  T.  Taylor,*  that  if  any  author  entertained 
a  vivid  expectation  of  the  second  coming  of  Christ  he  must 
have  been  ipso  fcLcto  a  premillenarian,  for  he  could  not  have 
been  a  postmillenarian.  This  line  of  reasoning  assumes  that 
the  choice  is  limited  to  the  premillennial  and  postmillennial 

'Geerhardus  Vos,  The  Pauline  Eschatology  (published  by  the  author, 
1930)  p.  28. 

•Cf.  D.  T.  Taylor,  The  Voice  of  the  Church  (Philadelphia,  1856).  Later 
editions  of  this  book  were  published  under  the  title.  The  Reign  of 
Christ  on  Earth. 
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positions;  but  today  the  view  known  as  amillennialism^  is 
a  very  live  option  and  is  popular  in  isome  thoroughly  conserv¬ 
ative  circles.  Thus  it  has  been  maintained"  that  only  a  very 
few  of  the  early  fathers  were  millennialists.  This  claim  is 
based  on  the  argument  from  silence,  assuming  that  any 
author  who  does  not  mention  the  millennium  did  not  believe 
in  it.  It  is  true  that  only  a  few  writers  clearly  mention  the 
millennium;  but  the  facts  are  set  in  a  clearer  light  when  it 
is  recognized  that  every  church  father  of  the  first  two  cen¬ 
turies  who  touches  at  all  upon  the  subect  does  so  to  affirm 
belief  in  a  literal  millennium.  There  is  not  a  single  amillen- 
nialist  or  postmillennialist  in  the  early  history  of  the  church,* 
judging  from  the  extant  records  with  the  exception  of  Caius 
of  Rome  (cir.  200;  cf.  Eusebius,  H.  E.  III.xxviii.2) — ^who 
rejected  the  Montanists  who  taught  it — until  the  times  of 
Origen  (185-254  A.D.)  in  Alexandria  and  Augustine  (354- 
430  A.D.)  in  North  Africa;  and  each  of  them  espoused  an 
anti-millenarian  position  because  of  exegetical  or  theological 
presuppositions  which  led  them  to  depart  from  the  natural 
interpretation  of  Revelation  20. 

How  is  this,  rather  uniform  presence  of  millenarian  views 
in  the  early  church  to  be  accounted  for?  It  is  either  the 
natural  and  true  interpretation  of  Revelation  20  and  there¬ 
fore  the  heritage  of  the  early  church  from  the  Apostles;  or 
it  must  be  due  to  an  erroneous  interpretation  which  crept 
into  the  thinking  of  Christians  immediately  after  apostolic 
times.  This  is  what  the  modem  exponents  of  the  anti-mil- 


^This  view,  as  the  name  indicates,  maintains  that  there  is  no  millennium 
at  all. 

'L.  Berkhof,  The  Kingdom  of  God  (Grand  Rapids,  1951),  pp.  21,133. 
Berkhof  includes  as  a  chiliast  Hermas,  who  makes  no  clear  reference  to 
a  millennium;  but  he  does  not  mention  Justin  Martyr,  whose  clear 
support  of  the  doctrine  is  one  of  the  strongest  evidences  of  its  wide 
prevalence.  Cf.  A.  Harnack,  “Millennium,”  Encyclopedia  Britannica 
(Ninth  edition),  XVI,  328. 

*D.  H.  Kromminga  in  The  Millennium  in  the  Church  (Grand  Rapids, 
1945,  pp.  29-40)  claims  Barnabas  (cir.  96-131  A.D.)  for  the  amillennial 
position;  but  to  the  present  writer,  Barnabas  is  one  of  the  most  explicit 
of  the  early  millenarians,  and  Berkhof  {op.  cit.,  p.  21)  attributes  the 
millennial  belief  to  him. 
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lenarian  interpretation  affirm.  .  .  Chiliastic'®  views  were 
extensively  circulated  in  the  early  church  through  such 
Jewish  or  Jewish-Christian  writings  as  Enoch,  U  Esdras,  As¬ 
sumption  of  Moses,  Ascension  of  Isaiah,  Psalms  of  Solomon, 
Baruch,  writings  which  neither  Jews  nor  Christians  regarded 
as  canonical.”" 

There  is  no  question  but  that  some  of  the  Jewish  writings 
mentioned  above  reflect  “chiliastic”  views.  But  that  is  not  to 
admit  that  chiliasm  is  an  unbiblical  doctrine,  because  it  is 
Jewish.  To  solve  such  a  problem  one  must  familiarize  himself 
thoroughly  with  the  Jewish  views  to  discover  what  precisely 
the  Jews  did  believe  about  the  kingdom  of  God,  and  how 
their  belief  compares  or  contrasts  with  the  Biblical  teaching. 
It  has  been  the  privilege  of  the  present  writer  to  have  devoted 
considerable  attention  to  this  particular  area  of  the  history 
of  doctrine,  and  it  is  the  purpose  of  this  series  of  articles  to 
discuss  those  portions  of  the  Jewish  writings  which  reflect 
opinions  about  the  kingdom  of  God. 

There  are  four  main  sources  for  our  knowledge  of  Jewish 
thought  in  New  Testament  times:  the  New  Testament,  Jose¬ 
phus,  the  talmudic  literature,  and  the  Apocrypha  and  Pseu- 
depigrapha.  Josephus  has  nothing  to  say  about  the  kingdom 
or  Messianic  expectations  of  the  Jews,  and  so  need  not 
enter  into  our  study.  The  talmudic  literature  presents  a  vast 
field  and  very  specialized  problems.  This  literature  is  essen¬ 
tially  the  written  deposit  of  the  stream  of  oral  tradition  fre¬ 
quently  referred  to  in  the  Gospel  as  the  “tradition  of  the 
fathers”  (cf.  Mark  7:3,  5,  9  etc.).  These  traditions  were  first 
codified  and  fixed  in  written  form  in  the  second  century  in 

‘“Properly,  the  terms  “millennial”  (or  “millenarian”)  and  “chiliastic”  are 
strictly  synonymous,  the  former  coming  from  Latin  and  the  latter  from 
Greek,  referring  to  the  earthly  reign  which  is  to  be  of  a  thousand 
years’  duration.  The  two  terms  are  often  so  used.  However,  the  word 
“chiliastic”  has  come  to  be  used  of  any  view  which  anticipates  an 
earthly  kingdom,  however  long  its  duration  may  be.  None  of  the  books 
to  which  Professor  Allis  refers  speaks  of  a  thousand  year  kingdom, 
as  we  shall  see  in  later  articles  in  this  new  series. 

“O.  T.  Allis,  Prophecy  and  the  Church  (Philadelphia,  1945),  p.  287.  Cf. 
also  L.  Berkhof,  op.  cit.,  p.  21. 


60 


Bibliotheca  Sacra 


the  Mishnah;'*  but  the  Palestinian  and  Babylonian  Talmuds 
which  incorporate  the  continuation  of  this  stream  of  tradition 
were  not  written  until  the  fourth  and  sixth  centuries  respec¬ 
tively.*  * 

There  were,  however,  many  writings  which  were  pro¬ 
duced  during  the  first  two  centuries  before  Christ  and  the 
first  century  A.D.  expressing  views  which  were  held  by 
Jesus’  contemporaries.  These  have  been  collected  and  rendered 
into  an  English  translation  in  the  collections  usually  called 
the  Apocrypha  and  Pseudepigrapha.**  This  is  not  the  place 
to  outline  the  history  of  these  collections,  but  a  few  words 
are  necessary.  These  two  terms  do  not  designate  collections 
of  writings  made  by  the  Jews.  To  them,  all  religious  litera¬ 
ture  was  either  canonical  or  noncanonical ;  and  it  would 
therefore  be  more  accurate  to  speak  of  this  entire  group  of 
writings  as  the  Jewish  apocryphal  literature.**  Some  of 
these  books  were  included  in  the  Greek  translation  of  the 
Old  Testament  used  by  Greek-speaking  Jews  in  Alexandria 
in  the  first  two  centuries  before  Christ.  Through  this  channel, 
some  of  them  came  to  be  cherished  by  the  early  Christian 
Church  and  found  their  way  into  some  editions  of  the  Greek 
Bible  very  early  in  the  Christian  era.  Thence  they  passed 
into  the  oldest  Latin  translations.  It  is  quite  clear  that  there 
was  no  distinctly  delineated  collection  at  this  time,  for  the 
lists  of  apocryphal  books  found  in  the  three  oldest  extant 
manuscripts  of  the  Greek  Bible  vary  considerably  from 
each  other.**  From  the  Old  Latin  version  they  passed  into 


^’English  translation  by  H.  Danby,  The  Mishnah  (Oxford,  1933). 

’’This  mass  of  talmudic  literature  has  been  made  available  for  New 
Testament  students  in  the  monumental  work  of  Herman  L.  Strack  and 
Paul  Billerbeck,  Kommentar  zum  Neuen  Testament  aus  Talmud  und 
Midrasch  (Miinchen,  1922),  4  vols. 

“Cf.  R.  H.  Charles,  ed..  The  Apocrypha  and  Pseudepigrapha  of  the  Old 
Testament  (Oxford,  1913),  2  vols.  The  reader  is  referred  to  this  work 
for  all  of  the  quotations  from  these  writings  which  follow. 

*‘Cf.  C.  C.  Torrey,  The  Apocryphal  Literature  (New  Haven,  1945),  p.  11. 

**Cf.  H.  B.  Swete,  An  Introduction  to  the  Old  Testament  in  Greek 
(Cambridge,  1902),  pp.  201-2. 
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the  later  editions  of  the  Vulgate,*’  and  thence  into  some 
English  editions  of  the  Bible.  It  is  from  this  background 
that  the  term  “Apocrypha”  has  come  to  designate  the  distinct 
collection  of  books  which  is  found,  for  instance,  in  the 
English  version  of  the  Catholic  Bible.  The  collection,  how¬ 
ever,  has  no  intrinsic  literary,  historical  or  religious  reason 
for  existing  as  such,  apart  from  the  history  of  the  Bible  in 
the  Roman  church. 

The  books  of  this  type  which  were  not  included  in  the 
Apocrypha  came  to  be  known  as  the  Pseudepigrapha.  This 
again  isi  an  inaccurate  term.  Properly,  a  pseudepigraph  is  a 
writing  which  claims  an  author  who  did  not  produce  it. 
Enoch,  the  Apocalypse  of  Baruch,  and  IV  Ezra  are  genuine 
pseudepigrapha,  for  it  is  certain  that  Enoch,  Baruch,  and 
Ezra  were  not  the  authors  of  our  extant  books.  Not  all 
of  the  so-called  Pseudepigrapha  are  pseudepigraphs :  such 
books  as  Jubilees,  the  Sibylline  Oracles,  Third  and  Fourth 
Maccabees  and  Pirke  Aboth  make  no  claim  to  pseudepigraphic 
authorship.  On  the  other  hand,  one  book  customarily  included 
in  the  Apocrypha  is  a  geniune  pseudepigraph,  viz.,  IV  Ezra. 

All  of  the  books  included  in  the  Apocrypha  and  Pseudepig¬ 
rapha  were  probably  produced  between  the  years  200  B.C. 
and  100  A.D.  and  provide  us  with  one  of  the  finest  sources 
for  the  study  of  Jewish  thought  in  New  Testament  times. 
A  very  difficult  question  is  the  extent  to  which  the  views 
refiected  in  these  writings  were  current  among  the  Jewish 
people.  This  is  particularly  difficult  with  reference  to 
eschatological  expectations,  for  the  ideas  in  this  area  found 
in  the  talmudic  literature  are  somewhat  different.  It  has 
been  held,  therefore,  that  these  apocalyptic  books  represent 
individual  speculations,  or  at  the  most  the  esoteric  views  of 
small,  closely  knit  groups  of  people.  However,  it  is  quite 
customary  for  scholars  to  take  the  expectations  of  this 
literature  as  rather  widely  known  among  the  Jewish  people, 

** Jerome,  recognizing  that  they  were  apocryphal,  desired  to  exclude  them 
from  his  translation  of  the  Old  Testament.  He  finally  admitted  only 
two  under  pressure  of  friends.  Cf.  B.  F.  Westcott,  The  Bible  in  the 
Church  (London,  1885),  p.  183. 
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and  it  is  the  writer's  judgment  that  this  is  a  sound  pro¬ 
cedure.  ** 

The  procedure  in  the  studies  which  follow  will  be  to  take 
up  each  of  the  books  which  contain  expectations  about  the 
kingdom  of  God,  to  say  a  few  words  of  an  introductory 
nature  concerning  the  character,  date,  and  content  of  each 
book,  to  quote  as  completely  as  possible  those  portions  which 
reflect  kingdom  expectations,  to  indicate  in  footnotes  the 
most  important  critical  literature  that  the  advanced  student 
may  pursue  the  matter  further,  and  to  conclude  with  a  brief 
evaluation.  The  reader  will  then  have  before  him  the  primary 
sources  for  the  Jewish  views  on  the  kingdom  of  God  so  far 
as  we  possess  them.  Too  often  students  have  been  content 
with  second-hand  opinions  on  such  matters.  There  is  nothing 
which  can  take  the  place  of  a  personal  acquaintance  with 
the  primary  sources,  and  it  is  the  main  purpose  of  the  follow¬ 
ing  series  to  make  this  acquaintance  possible  in  a  very  limited 
area  for  students  who  have  not  had  the  privilege  of  thorough 
study  of  a  very  difficult  body  of  literature.  The  books  to 
be  considered  are  as  follows:  Jubilees,  Enoch,  the  Psalms  of 
Solomon,  the  Testaments  of  the  Twelve  Patriarchs,  the  As¬ 
sumption  of  Moses,  IV  Ezra,  the  Apocalypse  of  Baruch,  the 
Secrets  of  Enoch,  and  the  Sibylline  Oracles^  These  books 
are  arranged  above  roughly  in  chronological  order. 

Pasadena,  California 

(To  be  continued  in  the  April-June  Number,  1952) 


‘*Cf.  the  brief  but  excellent  remarks  of  Charles  in  The  Apocrypha  and 
Pseudepigrapha,  Vol.  II,  p.  vii. 
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A  LIST  OF  EXPOSITORY  BOOKS 

Compiled  by  Sumner  Osborne,  Jr. 

Editor's  note:  By  special  request  the  bibliography  to  follow  was 
prepared  for  readers  of  Bibliotheca  Sacra.  The  Editor  asked  for  its 
preparation  by  a  Bible  teacher  who  has  besides  managed  a  Christian 
book  store  for  many  years.  The  scope  of  its  pages  will  indicate  wide 
and  practical  reading. 

A  few  comments  on  the  following  list  may  be  in  order. 
First,  it  makes  no  pretense  of  being  complete.  There  are 
undoubtedly  many  worthwhile  volumes  that  have  not  been 
included;  but  it  is  hoped  that  the  student  will  be  helped  to 
a  wider  knowledge  of  the  field  of  expository  literature,  and, 
perhaps  through  the  use  of  some  of  the  books  which  are 
listed,  come  to  learn  of  others  also.  Secondly,  the  list  is  in¬ 
tended  to  aid  the  student  of  the  English  Bible.  Critical 
volumes  on  the  Hebrew  or  Greek  text  have  not  been  included, 
unless  they  were  adapted  to  the  use  of  the  English  reader. 
This  does  not  mean  that  expository  books  are  of  little  use  to 
the  student  of  the  original  text.  In  fact,  for  sound  interpreta¬ 
tion  and  spiritual  content,  many  have  found  far  more  help  in 
this  class  of  books  than  in  most  critical  commentaries.  Then 
also  it  should  be  noted  that  the  list,  for  the  most  part,  is 
made  up  of  authors  who  hold  the  premillennial  view  of  the 
Scriptures.  There  are  some  exceptions,  but  this  is  the  rule. 
In  the  opinion  of  the  compiler,  the  Word  of  God  as  a  whole — 
and  especially  the  prophetic  sections — are  best  understood  by 
this  class  of  interpreters. 

Mention  is  here  made  of  three  whole  sets  of  expository 
books  rather  than  to  repeatedly  list  them  under  different 
headings.  They  are:  Synopsis  of  the  Books  of  the  Bible  by 
J.  N.  Darby,  five  volumes  covering  the  whole  Bible;  The 
Numerical  Bible  by  F.  W.  Grant,  seven  volumes  covering 
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Genesis  to  II  Samuel,  Psalms,  Ezekiel,  and  all  of  the  New 
Testament;'  Introductory  Lectures  by  William  Kelly,  five 
volumes  covering  Genesis  to  II  Samuel  and  all  of  the  New 
Testament.  One  cannot  recommend  too  highly  the  contents 
of  these  sets,  and  especially  Darby’s  Synopsis  which  has  been 
a  rich  blessing  to  thousands  of  Bible  students  and  teachers. 
Of  this  set  the  late  Dr.  H.  A.  Ironside  wrote,  “They  opened 
up  the  Scriptures  in  their  comprehensiveness  in  a  way  that 
nothing  else  has  ever  touched.’’* 

Finally,  it  must  be  added  that  not  all  the  titles  listed  are 
in  print.  Nevertheless  it  was  thought  good  to  include  some 
out-of-print  titles  inasmuch  as  it  is  often  possible  to  secure 
them  second-hand,  and  also  many  such  are  being  reprinted 
in  our  day. 


GENESIS 

Notes  on  Genesis,  C.  H.  Mackintosh. 

An  Outline  of  Genesis,  C.  A.  Coates. 

Gleanings  in  Genesis,  Arthur  W.  Pink. 

In  the  Beginning,  William  Kelly. 

Abram,  William  Kelly. 

Isaac,  William  Kelly. 

Jacob,  William  Kelly. 

Joseph,  William  Kelly. 

Genesis  in  the  Light  of  the  New  Testament,  F.  W.  Grant. 
The  Patriarchs,  J.  G.  Bellett. 

EXODUS 

Notes  on  Exodus,  C.  H.  Mackintosh. 

An  Outline  of  Exodus,  C.  A.  Coates. 

Some  Lessons  from  the  Book  of  Exodus,  F.  W.  Grant. 
Typical  Teachings  of  Exodus,  Edward  Dennett. 


‘While  Mr.  Grant  gives  helpful  instruction  concerning  the  numerical 
structure  of  the  Scriptures  and  also  the  significance  of  numbers  as 
used  therein,  this  is  by  no  means  the  main  theme  of  hij  work,  as  the 
title  Numerical  Bible  might  lead  one  to  suppose.  The  bulk  of  the 
contents  of  these  volumes  is  straight  exposition. 

*H.  A.  Ironside,  “Books  that  Have  Helped  Me,”  Christian  Life  and  Times, 
December,  1946. 
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From  Egypt  to  Canaan,  John  Ritchie. 

The  Tabernacle,  the  Priesthood  and  the  Offerings,  Henry  W. 
Soltau. 

The  Tabernacle,  Walter  Scott. 

Christ  in  the  Tabernacle,  Frank  H.  White. 

The  TdbernacWs  Typical  Teaching,  A.  J.  Pollock. 

The  Tabernacle,  Its  Types  and  Teachings,  W.  J.  McClure. 
Lectures  on  the  Tabernacle,  Samuel  Ridout. 

LEVITICUS 

Notes  on  Leviticus,  C.  H.  Mackintosh. 

An  Outline  of  Leviticus,  C.  A.  Coates. 

The  Offerings  of  Leviticus,  William  Kelly. 

The  Priesthood,  William  Kelly. 

The  Day  of  Atonement,  William  Kelly. 

Israel  Holy  to  Jehovah,  William  Kelly. 

The  Feasts  of  Jehovah,  William  Kelly. 

The  Closing  Types  of  Leviticus,  William  Kelly. 

Christ  as  Seen  in  the  Offerings,  R.  F.  Kingscote. 

Lectures  on  the  Levitical  Offerings,  H.  A.  Ironside. 

The  Feasts  of  Jehovah,  John  Ritchie. 

NUMBERS 

Notes  on  Numbers,  C.  H.  Mackintosh. 

An  Outline  of  Numbers,  C.  A.  Coates. 

DEUTERONOMY 

Notes  on  Deuteronomy,  C.  H.  Mackintosh. 

An  Outline  of  Deuteronomy,  C.  A.  Coatesi 

JOSHUA 

Meditations  on  the  Book  of  Joshua,  H.  L.  Rossier. 

Notes  on  Joshua,  J.  G.  Bellett. 

Types  in  Joshua,  A.  C.  Gaebelein. 

Addresses  on  the  Book  of  Joshua,  H.  A.  Ironside. 

JUDGES  AND  RUTH 

Lectures  on  the  Book  of  Judges,  Samuel  Ridout. 

Lectures  on  the  Book  of  Judges,  William  Kelly. 
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Gleanings  from  the  Book  of  Ruth,  Samuel  Ridout. 

Outlines  of  the  Book  of  Ruth  and  the  Epistle  of  James,  C.  A. 
Coates. 

SAMUEL,  KINGS  AND  CHRONICLES 
Life  and  Times  of  Samuel  the  Prophet,  C.  Knapp. 

King  Saul:  the  Man  After  the  Flesh,  Samuel  Ridout. 

Life  and  Times  of  David,  C.  H.  Mackintosh. 

The  Kings  of  Judah  and  Israel,  C.  Knapp. 

Solomon  and  His  Temple,  W.  W.  Fereday. 

Types  af  the  Temple,  Thomas  Newberry. 

Life  and  Times  of  Elijah,  C.  H.  Mackintosh. 

Elijah,  a  Prophet  of  the  Lord,  Hamilton  Smith. 

Short  Meditations  on  Elisha,  J.  G.  Bellett. 

Elisha,  the  Man  of  God,  Hamilton  Smith. 

Life  and  Times  of  Josiah,  C.  H.  Mackintosh. 

EZRA,  NEHEMIAH  AND  ESTHER 
Ezra,  or  Restoration  from  Babylon,  Edward  Dennett. 

Notes  on  the  Books  of  Ezra,  Nehemiah  and  Esther,  H.  A. 
Ironside. 

Lectures  on  Ezra  and  Nehemiah,  William  Kelly. 

Captives  of  Judah,  J.  G.  Bellett. 

Nehemiah,  or  Labor  and  Conflict,  Edward  Dennett. 

The  Book  of  Esther,  W.  J.  McClure. 

JOB 

Eleven  Lectures  on  Job,  William  Kelly. 

Notes  on  Job,  William  Kelly. 

Three  Lectures  on  the  Book  of  Job,  William  Kelly. 

The  Book  of  Job,  Samuel  Ridout. 

PSALMS* 

The  Book  of  Psalms,  A.  C.  Gaebelein. 

The  Psalms,  A  New  Version  with  Short  Notes,  William  Kelly. 
Short  Meditations  on  the  Psalms,  J.  G.  Bellett. 

Exposition  of  the  Psalms,  J.  N.  Darby. 

*In  the  Numerical  Bible  by  F.  W.  Grant,  one  volume  is  devoted  to  the 
Book  of  Psalms.  It  is  outstanding  for  thoroughness  and  sound  interpre* 
tation. 
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PROVERBS  AND  ECCLESIASTES 
Notes  on  the  Book  of  Proverbs,  H.  A.  Ironside. 

Ancient  Wisdom  for  Modem  Men  (Ecclesiastes),  J.  J.  Elliott. 
Old  Groans  and  New  Songs  (Ecclesiastes),  F.  C.  Jennings. 

SONG  OF  SOLOMON 

An  Outline  of  the  Song  of  Songs,  C.  A.  Coates.* 

Meditations  on  the  Song  of  Solomon,  Andrew  Miller. 
Addresses  on  the  Song  of  Solomon,  H.  A.  Ironside. 

The  Song  of  Songs,  Hamilton  Smith. 

Exposition  of  the  Song  of  Songs,  J.  B.  Jackson. 

.  ISAIAH 

An  Exposition  of  the  Book  of  Isaiah,  William  Kelly. 

Studies  in  Isaiah,  F.  C.  Jennings. 

Isaiah,  Prophecies,  Promises,  Warnings,  W.  E.  Vine. 

JEREMIAH  AND  LAMENTATIONS 

Jeremiah,  the  Tender-Hearted  Prophet  of  the  Nations,  Wil¬ 
liam  Kelly. 

Jeremiah,  E.  H.  Broadbent. 

Notes  on  the  Prophecy  and  Lamentations  of  Jeremiah,  H.  A. 
Ironside. 


EZEKIEL 

Notes  on  Ezekiel,  William  Kelly. 

The  Prophet  Ezekiel,  A.  C.  Gaebelein. 

Note  on  Ezekiel,  H.  A.  Ironside. 

DANIEL 

Notes  on  the  Book  of  Daniel,  William  Kelly. 

The  Prophet  Daniel,  A.  C.  Gaebelein. 

Lectures  on  the  Book  of  Daniel,  John  Ritchie. 

Daniel  the  Prophet,  Edward  Dennett. 

Lectures  on  Daniel  the  Prophet,  H.  A.  Ironside. 

The  Coming  Prince,  Sir  Robert  Anderson. 

Hints  on  Daniel,  A.  H.  Burton. 

*The  exposition  of  the  Song  of  Solomon  by  C.  A.  Coates  is  by  far  the 
most  helpful  in  both  expounding  of  types  and  spiritual  content. 
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MINOR  PROPHETS 

Lectures  on  the  Minor  Prophets,  William  Kelly. 

Notes  on  the  Minor  Prophets,  H.  A.  Ironside. 

The  Minor  Prophets,  J.  G.  Bellett. 

The  Prophet  Joel,  A.  C.  Gaebelein. 

Zechariah  the  Prophet,  Edward  Dennett. 

An  Outline  of  Some  of  the  Minor  Prophets  (Hosea,  Jonah, 
Micah,  Nahum,  Habakkuk),  C.  A.  Coates. 

An  Outline  of  the  Prophets  Haggai  and  Zechariah,  C.  A. 
Coates. 


MATTHEW 

The  Gospel  of  Matthew,  A.  C.  Gaebelein*. 

Lectures  on  Matthew,  William  Kelly. 

Notes  on  the  Gospel  of  Matthew,  J.  N.  Darby. 

Messiah  the  Prince,  L.  Laurenson. 

The  Evangelists  (Matthew),  J.  G.  Bellett. 

The  Gospel  of  the  Kingdom,  William  L.  Pettingill. 

MARK 

An  Exposition  of  the  Gospel  of  Mark,  William  Kelly. 
Expository  Notes  on  Mark,  H.  A.  Ironside. 

Notes  on  Mark's  Gospel,  J.  N.  Darby. 

Sketches  from  the  Gospel  of  Mark,  C.  E.  Stuart. 

The  Evangelists  (Mark),  J.  G.  Bellett. 

LUKE 

Addresses  on  the  Gospel  of  Luke,  H.  A.  Ironside. 

An  Exposition  of  the  Gospel  of  Luke,  William  Kelly. 

Notes  of  Addresses  on  the  Gospel  of  Luke,  J.  N.  Darby. 

The  Evangelists  (Luke),  J.  G.  Bellett. 

Notes  from  Meditations  on  Luke,  J.  G.  Bellett. 

JOHN 

Exposition  of  the  Gospel  of  John  (4  volumes),  Arthur  W. 
Pink. 

The  Gospel  of  John,  A.  C.  Gaebelein. 


'This  is  the  best  all-round  exposition  of  Matthew. 
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Addresses  on  the  Gospel  of  John,  H.  A.  Ironside. 

An  Exposition  of  the  Gospel  of  John,  William  Kelly. 

The  Evangelists  (John),  J.  G.  Bellett. 

ACTS 

Lectures  on  the  Book  of  Acts,  H.  A.  Ironside. 

Meditations  on  the  Acts  of  the  Apostles,  J.  N.  Darby. 

The  Acts  of  the  Apostles,  A.  C.  Gaebelein. 

An  Exposition  of  the  Acts  of  the  Apostles,  William  Kelly. 

ROMANS 

Notes  on  the  Epistle  of  Paul,  the  Apostle,  to  the  Romans, 
William  Kelly. 

Lectures  on  the  Epistle  to  the  Romans,  H.  A.  Ironside. 

An  Outline  of  the  Epistle  to  the  Romans,  C.  A.  Coates. 
Romans  Verse  by  Verse,  W.  R.  Newell. 

The  Epistle  of  St.  Paul  to  the  Romans,  H.  C.  G.  Moule. 
Exposition  of  the  Epistle  to  the  Romans,  J.  N.  Darby. 

Notes  on  Romans,  J.  N.  Darby. 

On  the  Epistle  to  the  Romans,  Charles  Stanley. 

I  CORINTHIANS 

Addresses  on  the  First  Epistle  to  the  Corinthians,  H.  A. 
Ironside. 

The  Charter  of  the  Church  (2  volumes),  J.  R.  Caldwell. 

Notes  on  the  First  Epistle  of  Paul  the  Apostle  to  the  Corin- 
thians,  William  Kelly. 

An  Exposition  of  the  First  Epistle  to  the  Corinthians,  Charles 
Hodge. 

Notes  on  First  and  Second  Corinthians,  J.  N.  Darby. 

II  CORINTHIANS 

Addresses  on  the  Second  Epistle  to  the  Corinthians,  H.  A. 
Ironside. 

Notes  on  the  Second  Epistle  of  Paid  the  Apostle  to  the  Corin¬ 
thians,  William  Kelly. 

An  Exposition  of  the  Second  Epistle  to  the  Corinthians, 
Charles  Hodge. 
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GALATIANS 

Expository  Messages  on  the  Epistle  to  the  Galatians,  H.  A. 
Ironside. 

Lectures  on  the  Epistle  of  Paul  the  Apostle  to  the  Galatians, 
William  Kelly. 

The  Epistle  of  Paul  the  Apostle  to  the  Galatians,  C.  F.  Hogg 
and  W.  E.  Vine. 

Notes  on  the  Epistle  to  the  Galatians,  J.  N.  Darby. 

EPHESIANS* 

Lectures  on  the  Epistle  of  Paul  the  Apostle  to  the  Ephesians, 
Wiliam  Kelly. 

Ephesian  Studies,  H.  C.  G.  Mpule. 

The  Ephesian  Letter  DoctrinaUy  Considered,  Lewis  Sperry 
Chafer. 

Unsearchable  Riches,  A.  C.  Gaebelein. 

In  the  Heavenlies,  H.  A.  Ironside. 

Brief  Notes  on  the  Epistle  to  the  Ephesians,  J.  G.  Bellett. 

PHILIPPIANS 

Lectures  on  the  Epistles  of  Paul  the  Apostle  to  Philippians 
and  Colossians,  William  Kelly. 

Philippian  Studies,  H.  C.  G.  Moule. 

Notes  on  Philippians,  H.  A.  Ironside. 

Lectures  on  the  Epistle  to  the  Philippians,  William  Lincoln. 

COLOSSIANS 

Lectures  on  the  Epistles  of  Paul  the  Apostle  to  Philippians 
and  Colossians,  William  Kelly. 

Colossian  Studies,  H.  C.  G.  Moule. 

Lectures  on  Colossians,  H.  A.  Ironside. 

Lectures  on  the  Epistle  to  the  Colossians,  William  Lincoln. 

I  &  II  THESSALONIANS 

The  Epistles  of  Paul  the  Apostle  to  the  Thessalonians,  William 
Kelly. 

*Mr.  Darby’s  exposition  of  Ephesians,  chapters  1  to  3,  in  the  Synopsis 
is  exceptionally  good.  He  gives  excellent  treatment  to  the  key  verses 
1:10-11,  the  meaning  of  which  is  missed  by  many  expositors. 
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Addresses  on  the  First  and  Second  Epistles  of  Thessalonians, 
H.  A.  Ironside. 

The  Epistles  of  Paul  the  Apostle  to  the  Thessalonians,  C.  F. 
Hogg  and  W.  E.  Vine. 

TIMOTHY,  TITUS  AND  PHILEMON 

An  Exposition  of  the  First  Epistle  to  Timothy,  William  Kelly. 
An  Exposition  of  the  Second  Epistle  to  Timothy,  William 
Kelly. 

Exposition  of  the  Epistles  to  Timothy,  W.  E.  Vine. 

Timothy,  Titus  and  Philemon,  H.  A.  Ironside. 

Exposition  of  Titus  and  Philemon,  William  Kelly. 

Colossian  Studies  (including  Philemon),  H.  C.  G.  Moule. 

HEBREWS 

The  Epistle  to  the  Hebrews,  an  Exposition,  Adolph  Saphir. 
Lectures  on  the  Epistle  to  the  Hebrews,  Samuel  Ridout. 
Studies  in  the  Epistle  to  the  Hebrews,  H.  A.  Ironside. 
Messages  from  the  Epistle  to  the  Hebrews,  H.  C.  G.  Moule. 
Notes  on  the  Epistle  to  the  Hebrews,  J.  N.  Darby. 

Into  the  Holiest,  William  L.  Pettingill. 

An  Exposition  of  the  Epistle  to  the  Hebrews,  William  Kelly. 

JAMES  AND  PETER 

Outlines  of  the  Book  of  Ruth  and  the  Epistle  of  James, 
C.  A.  Coatej. 

An  Exposition  of  the  Epistle  of  James,  William  Kelly. 
Expository  Notes  on  the  Epistles  of  James  and  Peter, 
H.  A.  Ironside. 

The  First  Epistle  of  Peter,  William  Kelly. 

The  Second  Epistle  of  Peter,  William  Kelly. 

Lectures  on  the  First  and  Second  Epistles  of  Peter,  William 
Lincoln. 

Simon  Peter:  His  Life  and  Letters,  W.  T.  P.  Wolston. 

EPISTLES  OF  JOHN 

Nine  Lectures  on  the  First  Epistle  of  John,  J.  N.  Darby. 


72 


Bibliotheca  Sacra 


An  Exposition  of  the  Epistles  of  John  the  Apostle,  William 
Kelly. 

Addresses  on  the  Epistles  of  John,  H.  A.  Ironside. 

JUDE 

Lectures  on  the  Epistle  of  Jude,  William  Kelly. 

Exposition  of  the  Epistle  of  Jude,  H.  A.  Ironside. 

REVELATION’ 

Exposition  of  the  Revelation  of  Jesus  Christ,  Walter  Scott. 
An  Outline  of  the  Revelation,  C.  A.  Coates. 

Lectures  on  the  Book  of  Revelation,  William  Kelly. 

The  Revelation  Expounded,  William  Kelly. 

The  Revelation  of  Christ  to  His  Servants,  F.  W.  Grant. 

The  Revelation  of  Jesus  Christ,  T.  B.  Baines. 

Lectures  on  the  Book  of  Revelation,  H.  A.  Ironside. 

The  Revelation,  A.  C.  Gaebelein. 

Studies  in  Revelation,  F.  C.  Jennings. 

Notes  on  the  Revelation,  H.  H.  Snell. 

The  Vision  of  John  in  Patmos,  Edward  Dennett. 

Lectures  on  the  Book  of  Revelation,  John  Ritchie. 

Seven  Lectures  on  the  Prophetical  Addresses  to  the  Seven 
Churches,  J.  N.  Darby. 


Seattle,  Washington 


*For  detail,  Walter  Scott’s  exposition  is  outstanding;  for  insight  into 
symbols,  Coates’  work  is  best. 
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IS  HEAVEN  A  PLACE? 

By  N.  a.  Woychuk,  Th.D. 

(Continued  from  the  October-December  Number^  1951) 

The  word  heaven  occurs  in  the  Scriptures  several  hun¬ 
dred  times.  The  Bible,  furthermore,  makes  distinctions  with 
regard  to  the  use  of  this  word,  speaking  of  heaven  in  a 
threefold  way.  First  the  term  is  often  taken  for  the  air 
above  this  earth..  At  times  reference  will  be  made  to  the 
birds  of  the  heavens^  the  eagle  of  the  heavens,  the  dew  of 
heaven,  the  winds  of  heaven,  the  clouds  of  heaven,  the 
rains  of  heaven — in  all  of  which  occurrences  of  the  term, 
heaven  is  put  for  the  air.  It  is  the  sphere  of  the  radio,  the 
airship  and  the  wireless.  This  is  spoken  of  as  the  first  heaven. 

The  second  heaven  is  mentioned  as  the  sphere  of  the 
stars,  planets  and  the  moon.  This  expanse  is  also  somewhat 
visible  to  dwellers  on  earth.  The  Psalmist  says  concerning 
it,  “The  heavens  declare  the  glory  of  God  and  the  firmament 
showeth  his  handiwork.”  In  Deuteronomy  17 :3  the  sun, 
moon  and  stars  are  designated  the  ‘host  of  heaven.’  All  these 
heavenly  lights  which  are  visible  to  the  earth,  including  the 
planets,  are  considered  as  the  isecond  heaven,  composing 
indeed  the  field  of  the  telescope  and  the  astronomer. 

The  third  heaven  is  the  highest  one  and  is  accounted  the 
heaven  of  heavens.  This  is  the  abode  and  dwelling  place  of 
Almighty  God,  the  unfallen  angels  and  the  redeemed  of  the 
earth.  Of  course  we  admit  the  fact  that,  because  God  is 
omnipresent.  He  is  present  everywhere  and  at  the  same 
time.  He  pervades  all  space  and  is  everywhere.  But  the 
Scriptures  make  it  very  plain  that  in  this  part  of  space, 
which  is  specified  by  the  Bible  itself  as  the  third  heaven. 
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there  will  be  found  the  particular  abode  of  God.  This  is  the 
place  where  the  shekinah  glory  illuminates  all  things  and 
where  the  Lord  Jesus  Christ — even  now — sits  at  the  right 
hand  of  God.  This  is  the  location  where  we  shall  dwell  with 
God  throughout  all  eternity.  It  seems  very  proper,  then,  to 
consider  briefly  what  the  Bible  has  to  say  about  the  subject. 

Scripture  very  deflnitely  portrays  heaven  as  a  place  and 
not  as  a  state.  It  is  specifically  the  dwelling  place  of  God  and 
the  redeemed.  Jesus  Christ  declares  in  John  6:38,  “I  came 
down  from  heaven.”  As  we  study  the  person  of  Christ  we 
learn  that  He  lived  in  heaven  with  the  Father  from  all 
eternity,  that  He  came  down  to  this  earth  from  heaven, 
that  He  suffered  on  the  earth  in  order  that  we  might  get 
to  heaven,  that  while  He  was  on  earth  He  longed  for  heaven, 
and  that  after  His  resurrection  He  returned  to  heaven. 
From  such  a  person  we  shall  learn  much  about  heaven. 
When  the  Lord  taught  His  disciples  how  to  pray  He  said, 
“Our  Father  which  art  in  heaven”  (Matt.  6:9).  When  re¬ 
ferring  to  the  rewards  of  the  saints  in  glory  He  said,  “Great 
is  your  reward  in  heaven”  (Matt.  5:12).  When  mentioning 
the  salvation  of  a  sinner  upon  earth  He  said,  “Joy  shall  be 
in  heaven  over  one  sinner  that  repenteth”  (Luke  15:7). 
When  alluding  to  the  time  of  His  return  to  the  earth  in 
glory  He  said  that  no  one  knew  the  time,  “no,  not  the  angels 
which  are  in  heaven”  (Mark  13:32).  From  these  passages 
it  seems  very  clear  that  heaven  is  a  place. 

When  the  Lord  Jesus  was  about  to  go  to  heaven  by  way 
of  the  cross  He  said  to  His  troubled  disciples,  “In  my 
Father’s  house  are  many  mansions:  if  it  were  not  so,  I  would 
have  told  you.  I  go  to  prepare  a  place  for  you.  And  if  I  go 
and  prepare  a  place  for  you,  I  will  come  again,  and  receive 
you  unto  myself;  that  where  I  am,  there  ye  may  be  also” 
(John  14:2-3).  Surely  heaven  is  an  actual  and  literal  place. 
Christ  is  there  now,  suiting  it  and  making  it  all  ready  for 
our  abode.  We  do  not  know  what  heavenly  architecture  is 
like,  but  we  do  know  that  the  Christ  who  has  sown  the  fields 
with  beautiful  flowers  and  shaped  the  majestic  mountains  and 
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valleys  and  molded  the  dry  land  out  of  the  midst  of  a  furious 
sea,  and  who  fills  the  air  with  rain  and  dew  to  refresh  the 
earth,  is  the  same  One  whose  hand  is  now  designing  the 
eternal  home  of  the  redeemed.  Heaven  will  be  inconceivably 
more  beautiful  than  this  world  is.  It  will  be  the  fair  display 
of  God’s  astonishing  grandeur  and  consummate  beauty,  so 
that  we  can  hardly  fathom  here  below  the  majesty  and 
glory  of  the  place  which  He  has  chosen  for  His  own  peculiar 
residence. 

Christ  spoke  of  heaven  as  the  place  of  ‘many  mansions.' 
The  apostle  Paul  referred  to  the  ‘third  heaven'  (2  Cor.  12:2). 
On  another  occasion  Jesus  Christ  alluded  to  heaven  as  'para¬ 
dise'  (Luke  23:43).  John  related  heaven  to  the  ‘city'  whose 
name  is  the  ‘new  Jerusalem'  (Rev.  21:2,  23;  22:1-2).  It 
seems  evident  to  some  that  the  holy  city  must  be  identified 
with  heaven.  At  all  events  the  Scripture  describes  how  the 
tree  of  life  is  in  the  midst  of  the  street  of  this  center:  “In 
the  midst  of  the  street  of  it  and  on  either  side  of  the  river 
was  there  the  tree  of  life”  (Rev.  22:2).  Compare  Revelation 
2:7  and  its  statement  that  “the  tree  of  life  is  in  the  midst 
of  the  paradise  of  God.”  If  the  tree  of  life  is  in  the  midst  of 
God's  paradise  and  the  same  tree  is  found  in  the  midst  of 
the  holy  city,  then  we  have  a  reason  for  linking  new  Jeru¬ 
salem  with  heaven.  All  the  various  designations  of  heaven — 
the  Father's  house,  third  heaven.  Paradise,  holy  city — stand 
for  the  same  place.  Certainly  such  a  location  is  a  literal, 
physical  and  actual  place.  This  is  the  spot  where  we  shall 
live  in  the  future.  Inside  will  be  visible  tokens  of  the  presence 
of  God.  There  we  will  not  have  need  of  the  sun  and  moon,  to 
shine;  “for  the  glory  of  God  did  lighten  it,  and  the  Lamb  is 
the  light  thereof”  (Rev.  21:23).  This  glorious  location  shall 
be  our  eternal  home. 

We  shall  be  at  home  in  heaven  above.  And  when  we  get 
home,  all  will  be  well;  for  there  just  isn't  another  place 
like  home.  As  the  apostle  Paul  contemplated  death  he  used 
descriptive  words  like  “absent  from  the  body  and  at  home 
with  the  Lord.”  The  nearest  to  heaven  of  any  place  on  this 
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earth  is  a  home  filled  with  love.  When  we  come  home  we  lay 
off  all  care  and  formality.  When  we  step  inside  we  are  living; 
we  feel  at  ease.  We  like  to  stay  home  and  love  and  live  and 
have  a  good  time.  Sometimes  we  wander  around  and  perhaps 
for  a  while  feel  at  ease  somewhere  else.  But  the  time  soon 
comes  when  our  inward  man  is  anxious  for  home  again. 

The  Father  will  be  there  in  our  home  above,  and  all  the 
children  with  Him.  It  will  not  be  as  the  atmosphere  of  a 
temple  or  church,  then,  so  much  as  the  air  of  a  home  and 
family.  Love  will  reign  supremely  in  this  special  home. — 
Oh,  I  want  to  go  there !  I  expect  to  be  quite  at  ease,  too,  very 
much  ‘at  home.*  What  is  it  that  makes  a  home  so  attractive 
and  so  much  more  enjoyable  than  any  other  place?  Is  it 
because  we  have  beautiful  trees  and  lawns  around  it?  Is  it 
because  we  have  it  beautifully  decorated  on  the  inside,  with 
rare  pictures  hanging  upon  the  walls?  Is  it  because  we  have 
expensive  furniture?  Do  such  things  make  a  home  desirable? 
No,  a  thousand  times  no.  All  these  features  put  together 
cannot  make  a  home  for  us.  It  is  the  loved  ones  who  will 
be  found  there  and  the  love  we  share  with  them.  So  must  it 
be  to  an  infinite  degree  of  the  home  for  saints  above.  As 
Worthie  Harris  Holden  sings — 

“Oh  the  homeland,  blessed  homeland. 

With  its  bliss  beyond  compare: 

How  our  ardent  souls  are  yearning 
For  the  joys  that  wait  us  there! 

And  we  haste  to  barge  our  treasure 
On  the  river  of  Thy  pleasure. 

For  the  home  where  joy  shall  wake  our  song 
Throughout  eternity.*’ 

Shreveport,  Louisiana 

(To  be  concluded  in  the  April-June  Number,  1952) 
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THE  RETURN  OF  CHRIST  IN  RELATION 
TO  THE  CHURCH 

By  C.  I.  Scofield,  D.D. 

Editor’s  note:  By  special  request  Bibliotheca  Sacra  is  putting  back 
into  print  the  lectures  delivered  by  Dr.  Scofield  at  the  second  annual 
Philadelphia  Bible  Conference.  These  prophetic  messages  were  given 
first  in  1914  after  World  War  I  had  begun,  and  appeared  originally 
in  a  Bible  study  magazine  then  being  published,  Serving  and  Waiting. 

The  series  was  entitled  “The  World  War  in  the  Light  of  Prophecy.” 
Here  the  sixth  and  final  lecture  is  reproduced. 

Before  proceeding  with  the  theme  of  the  afternoon, 
which  is  the  return  of  Christ  in  relation  to  the  church,  I 
desire  to  speak  briefly  of  Armageddon.  In  the  first  place  you 
know  that  we  get  the  word,  or  the  name,  from  a  statement 
in  the  16th  chapter  of  the  Revelation:  “And  he  gathered 
them  together  into  a  place  called  in  the  Hebrew  tongue 
Armageddon.”  Now,  this  Armageddon  is  Armegiddo — ^the  hill 
and  valley  of  Megiddo,  in  the  plain  of  Jezreel,  on  the  west 
side  of  the  Jordan  and  opposite  Jerusalem,  but  a  good  deal 
north  of  it.  That  is  the  locality,  and  the  battle  has  its  great 
significance  in  prophecy  as  being  the  time  of  the  Lord^s 
judgment  upon  the  Gentile  nations,  the  execution  of  justice. 

The  combatants  in  that  battle,  the  antagonists,  are — ^first 
of  all — ^the  kings  of  the  earth,  meaning  by  that  the  potentates 
who  are  in  authority  over  the  kingdoms  which,  at  that  time, 
are  embraced  in  the  sphere  of  prophecy,  namely,  the  ancient 
Roman  Empire  at  its  greatest  extent.  The  kings  of  these 
kingdoms,  with  their  armies,  are  engaged  in  this  final  battle. 
Daniel  in  his  prophecy  tells  us  that  that  sphere,  that  area  of 
country,  is  to  be  divided  into  ten  kingdoms  at  that  time. 
Very  likely  that  may  be  the  arrangement  in  which  there  will 
come  some  pause  in  the  World  War  now  going  on.  Certainly, 


(77) 


78 


Bibliotheca  Sacra 


at  no  distant  period  those  who  are  at  war  now  will  come  to  a 
condition  of  exhaustion. 

There  is  a  human  factor.  Guns,  perhaps,  may  not  get 
tired,  but  those  who  carry  guns  do.  The  carnage  is  so  per¬ 
fectly  fearful  over  there,  so  awful  and  unprecedented,  that 
it  is  impossible  to  conceive  that  the  peoples  who,  after  all, 
must  pay  the  awful  toll  in  blood  will  endure — ^to  fight  for 
the  mere  ambition  and  the  hatred  of  one  man.  However,  if 
there  comes  a  cessation  and  a  readjustment  in  some  sort  of 
that  ancient  battle-land,  the  Roman  Empire,  this  is  the  form 
in  which  it  will  settle  down  for  the  moment.  And  then  there 
will  arise  Daniel’s  “little  horn,”  a  man  of  base  birth  but  of 
mighty  genius,  a  greater  Napoleon.  He  overcomes  three  of 
these  ten  kingdoms  and  becomes  the  federal  head  of  all  of 
them,  a  world  emperor  for  a  moment. 

Now,  while  the  earth  ia  in  that  condition  and  the  Beast, 
the  little  horn  of  Daniel,  the  abomination  of  desolation,  the 
man  of  sin,  the  beast  out  of  the  sea,  is  grasping  and  holding 
this  power,  the  great  tribulation  is  running  its  course.  In 
the  meantime  a  comparatively  large  number  of  Jews  have 
been  permitted,  encouraged  even,  to  return  to  Jerusalem  and 
set  up  again  their  temple  worship  as  best  they  can.  If  it  be 
objected  that  all  this  takes  a  long  time,  let  it  be  remembered 
that  right  on  the  site  of  the  temple  of  Solomon  there  is  now 
a  building,  the  mosque  of  Omar,  that  in  its  divisions,  in  its 
architectural  arrangement,  could  be  turned  in  probably  one 
week  into  a  very  fair  temporary  temple  for  the  restoration 
of  the  Jewish  worship. 

Apparently  this  remnant  of  Jews  has  entered  into  a 
compact  with  the  Beast,  the  little  horn,  and  he  with  them 
by  which  they  are  to  be  under  his  protection  in  thus  having 
their  worship  restored;  and  among  these  Jews  a  very  large 
number  have  turned  to  their  long-rejected  Messiah.  He  has 
not  come  yet;  but  they  have  said,  “We  were  mistaken — ^the 
Christ  of  God  is  our  Messiah,”  and  they  form  the  believing 
Jewish  remnat  of  which  Scripture  has  so  much  to  say. 

While  the  earth  is  in  that  condition,  for  some  cause  not 
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clearly  revealed  the  nations  are  stirred  up  against  this  Jewish 
remnant.  There  seems  to  be  a  clear  intimation  in  the  passage 
of  Scripture  that  refers  to  this  last  attack  of  the  Gentile 
nations  upon  the  people  of  God,  that  they  recognize  the  proba¬ 
bility  of  an  interposition  of  Jesus  Christ  in  the  matter.  Why 
should  they  not  think  so?  It  is  very  plain  here  in  the  prophetic 
word.  But,  in  their  madness  and  in  their  pride,  they  gather 
their  armies  and  come  up  against  the  holy  city,  Jerusalem. 
It  appears  that  for  some  reason — perhaps  the  signs  in  the 
heavens  spoken  of  in  connection  with  the  returning  glory 
of  our  Lord  Jesus — they  retire  from  the  immediate  neighbor¬ 
hood  of  Jerusalem  into  the  valley  of  Megiddo,  Armageddon 
in  the  plain  of  Jezreel ;  and  then  in  Edom,  for  that  is  a  part  of 
Idumea,  their  fate  overtakes  them.  The  Lord  Himself,  with 
the  armies  of  heaven,  visits  vengeance  and  destruction  upon 
these  hosts. 

In  the  19th  of  Revelation  we  have,  first  of  all,  a  scene  in 
heaven  full  of  worship  and  praise,  and  then  from  the  7th 
verse  to  the  10th  we  have  an  account  of  the  marriage  of  the 
Lamb;  and  this  is  in  heaven.  Immediately  there  follows  an 
account  of  the  glorious  appearing  of  the  Lord  on  the  earth. 
Beginning  with  the  11th  verse  we  read:  “And  I  saw  heaven 
opened,  and  behold  a  white  horse;  and  he  that  sat  upon  him 
was  called  Faithful  and  True,  and  in  righteousness  he  doth 
judge  and  make  war.  His  eyes  were  as  a  flame  of  fire,  and  on 
his  head  were  many  crowns;  and  he  had  a  name  written, 
that  no  man  knew,  but  he  himself.  And  he  was  clothed  with 
a  vesture  dipped  in  blood :  and  his  name  is  called  The  Word 
of  God.  And  the  armies  which  were  in  heaven  followed  him 
upon  white  horses,  clothed  in  fine  linen,  white  and  clean.”  I 
need  not  remind  you  that  this  is  symbolical  language;  but 
these  symbols  are  not  left  for  the  mere  guess-work  of  the 
student  of  the  divine  word.  Let  me  say,  once  for  all,  that 
every  symbol  in  the  Revelation  has  either  been  used  already 
in  the  Bible,  where  the  meaning  of  it  becomes  familiar,  or 
it  is  explained  in  the  Revelation,  in  the  immediate  context. 
Here,  then,  we  have  in  this  symbolical  language  the  opening 
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of  heaven  and  the  forthcoming  of  Jesus  Christ  with  His 
saints,  only  now  they  are  called  armies. 

“And  out  of  his  mouth  goeth  a  sharp  sword,  that  with  it 
he  should  smite  the  nations:  and  he  shall  rule  them  with  a 
rod  of  iron:  and  he  treadeth  the  winepress  of  the  fierceness 
and  wrath  of  Almighty  God.”  In  the  63rd  chapter  of  Isaiah 
He  is  shown  as  coming  back  from  Edom.  “Who  is  this  that 
cometh  from  Edom,  with  dyed  garments  from  Bozrah?” 
And  the  answer  is,  “I,  the  Lord.”  He  is  returning  from  the 
battle  of  Armageddon.  Is  it  not  amazing  that  an  attempt 
should  have  been  made  to  twist  that  into  a  picture  of  the 
cross-work  of  the  Lord  Jesus,  as  if  the  cross  were  set  up  in 
Idumea?  The  Word  is  plain  enough,  if  you  will  just  let  it 
say  what  it  means  and  believe  that  it  does  say  what  it  means. 

“And  he  hath  on  his  vesture  and  on  his  thigh  a  name 
written.  King  of  kings,  and  Lord  of  lords.  And  I  saw  an 
angel  standing  in  the  sun;  and  he  cried  with  a  loud  voice, 
saying  to  all  the  fowls  that  fiy  in  the  midst  of  heaven.  Come 
and  gather  yourselves  together  unto  the  supper  of  the  great 
God;  that  ye  may  eat  the  flesh  of  kings,  and  the  flesh  of 
captains,  and  the  flesh  of  mighty  men,  and  the  flesh  of  horses, 
and  of  them  that  sit  on  them,  and  the  flesh  of  all  men,  both 
free  and  bond,  both  small  and  great.  And  I  saw  the  beast, 
and  the  kings  of  the  earth,  and  their  armies,  gathered 
together  to  make  war  against  him  that  sat  on  the  horse,  and 
against  his  army.  And  the  beast  was  taken,  and  with  him 
the  false  prophet  that  wrought  miracles  before  him  [the 
Antichrist],  with  which  he  deceived  them  that  had  received 
the  mark  of  the  beast,  and  them  that  worshipped  his  image. 
These  both  were  cast  alive  into  a  lake  of  fire  burning  with 
brimstone.  And  the  remnant  were  slain  with  the  sword  of 
him  that  sat  upon  the  horse,  which  sword  proceeded  out  of  his 
mouth:  and  all  the  fowls  were  filled  with  their  flesh.” 

Then  we  know  what  follows:  the  wonderful  picture  of 
the  first  resurrection  and  the  thousand  years  of  millennial 
reign  of  Jesus  Christ  over  this  earth.  What  shall  we  say,  in 
this  brief  summary,  of  the  battle  of  Armageddon?  First,  it 
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cannot  be  fought  in  Europe  nor  in  some  political  contest  here 
in  the  United  States.  Secondly,  it  is  the  last  great  battle  of 
earth.  I  do  not  forget  that  at  the  end  of  the  thousand  years, 
when  Satan  is  loosed  for  a  little  season,  he  gathers  an  army 
again;  but  there  is  no  fighting.  They  are  simply  destroyed 
by  the  very  word  of  God.  Armageddon  is  the  last  great  battle 
of  earth. 

There  are  many  passages  in  the  prophets  descriptive 
of  this  battle,  and  the  reading  of  all  of  them  will  give  you 
this  final  conviction — that  it  is  an  act  of  divine  judgment 
upon  the  incorrigibly  wicked,  who  have  rejected  the  gospel 
of  the  grace  of  God  and  have  manifested  the  deep  hatred 
of  their  hearts  against  Him,  in  a  final  attempt  to  exterminate 
His  earthly  people.  One  clause  of  the  Abrahamic  Covenant 
is  this,  and  Gentiles  should  never  forget  it:  “I  will  bless  him 
that  blesseth  thee;  and  curse  him  that  curseth  thee.”  Oh 
what  a  toll  of  wrath  the  Gentile  nations  have  laid  up  for 
themselves  in  their  heartless,  causeless,  outrageous  persecu¬ 
tion  of  God’s  ancient  people! 

Now  I  want  to  take  up  the  theme  of  the  afternoon.  Let  us 
turn  to  the  Gospel  according  to  John.  The  12th  chapter 
opens  a  new  section,  as  you  know,  of  that  great  book.  The 
Gentiles  come  and  would  see  Jesus.  They  are  Greeks.  “The 
same  came  therefore  to  Philip  [the  man  with  a  Greek  name], 
which  was  of  Bethsaida  of  Galilee,  and  desired  him,  saying. 
Sir,  we  would  see  Jesus.  Philip  cometh  and  telleth  Andrew: 
and  again  Andrew  and  Philip  tell  Jesus.” 

It  is  very  remarkable  that  Jesus  did  not  see  these  Gentiles. 
I  wish  we  would  think  when  we  read  Scripture,  and  not 
drone  through  it  in  a  sort  of  pious  way  without  any  alertness 
or  letting  our  faculties  gather  what  it  is.  Imagine  His  not 
seeing  anyone  who  wished  to  see  Him.  Why?  Because  a 
Jewish  Messiah  on  the  earth,  in  humiliation^  is  not  an  object 
of  faith  to  a  Gentile.  “As  Moses  lifted  up  the  serpent  in  the 
wilderness,  even  so  must  the  Son  of  man  be  lifted  up:  that 
whosoever  believeth  in  him  should  not  perish,  but  have 
eternal  life.”  So  what  does  our  Lord  say?  “Verily,  verily,  I 
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say  unto  you,  Except  a  corn  of  wheat  fall  into  the  ground 
and  die,  it  abideth  alone :  but  if  it  die,  it  bringeth  forth  much 
fruit.  .  .  .  Now  is  the  judgment  of  this  world:  now  shall  the 
prince  of  this  world  be  cast  out.  And  I,  if  I  be  lifted  up  from 
the  earth,  will  draw  all  men  unto  me.”  He  is  not  talking  about 
the  kingdom  of  heaven’s  being  at  hand.  This  is  no  language 
within  Jewish  limitations.  These  Greeks,  the  dwellers  yonder, 
savages  in  the  forests  of  Germany  and  everywhere — all  men 
will  I  draw  unto  Me  “if  I  be  lifted  up.” 

Now  we  are  on  new  ground  and  I  want  you  to  notice, 
friends  (Oh,  do  notice  it!),  that  in  the  13th,  14th,  15th,  16th 
and  17th  chapters  of  John  our  blessed  Lord  puts  Himself 
and  those  disciples  whom  He  had  instructed  out  of  Jewish 
things,  into  their  true,  new  relationship.  For  He  gathers 
the  members  that  should  be  first  baptized  together  on  the  day 
of  Pentecost,  and  forms  the  nucleus  or  beginning,  so  to 
speak,  of  this  new  body.  Therefore,  He  must  take  them  now 
out  of  Jewish  limitations.  The  whole  moral  position  of  the 
Lord  Jesus  from  the  13th  to  the  17th  chapters  of  John  inclu¬ 
sive  is  on  the  other  side  of  the  cross.  It  presupposes  the  Son 
of  Man  lifted  up. 

Now,  first  of  all,  “having  loved  his  own  which  were  in 
the  world,  he  loved  them  unto  the  end.”  He  was  about  to 
institute  what  we  call,  and  very  rightly,  the  Lord’s  Supper. 
He  wanted  to  teach  them  that  the  highest  act  of  fellowship  is 
to  eat  together.  If  you  were  in  Arabia  and  came  to  a  Bedouin’s 
tent  and  he  gave  you  salt  and  bread,  he  would  not  kill  you. 
You  could  lie  down  in  his  tent  without  fear.  He  would 
guard  you.  Now  Jesus  is  going  to  eat  with  His  disciples.  He 
is  going  to  give  them  the  bread  and  the  wine;  and  note,  the 
bread  and  the  wine  are  symbols  of  an  accomplished  redemp¬ 
tion.  “This  is  my  body  which  is  given  for  you,”  “This  is  my 
blood  of  the  new  testament  [covenant]” — the  new  covenant, 
the  new  covenant,  the  new  covenant!  Let  us  get  some  things 
differentiated. 

Now  He  teaches  them  that  cleanliness  is  essential  to  com¬ 
munion  with  the  holy  God.  He  begins  to  wash  their  feet  and 
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He  comes  to  Peter.  “Dost  thou  wash  my  feet?”  Peter  asks. 
“What  I  do  thou  knowest  not  now;  but  thou  shalt  know 
hereafter,”  answered  Jesus.  “Thou  shalt  never  wash  my 
feet!”  exclaims  Peter.  Jesus  says  “If  I  wash  thee  not,  thou 
hast  no  part  with  me.”  The  word  part  implies  not  part  in 
redemption,  but  part  in  fellowship,  in  communion.  “Truly 
our  fellowship  is  with  the  Father,  and  with  his  Son  Jesus 
Christ,”  says  the  1st  Chapter  of  First  John.  What  follows? 
We  walk  in  the  light.  But  the  light  reveals  sin.  Well,  “if  we 
confess  our  sins,  he  is  faithful  and  just  to  forgive  us  our 
sins,  and  to  cleanse  us  from  all  unrighteousness.”  So  what¬ 
ever  the  light  shows  we  have  but  to  bring  to  Him.  It  is 
like  putting  the  soiled  feet  in  the  pierced  Hands  to  be 
cleansed  from  the  defilements  of  the  way.  Then  Peter  says, 
“Well,  if  it  is  that,  wash  not  my  feet  only,  but  my  hands  and 
my  head.”  “Jesus  saith  to  him.  He  that  is  washed  needeth 
not  save  to  wash  his  feet.”  You  do  not  have  to  get  the  great 
bath  again  and  again.  The  imagery  is,  of  course,  of  the  ori¬ 
ental  bath.  The  man  has  been  in  the  bath,  and  is  going  to 
his  home,  passing  through  the  filth  and  defilement  of  an 
oriental  street,  like  our  walking  through  a  dirty  world.  His 
feet  contract  the  defilements  of  the  road  and  need  cleansing. 
So  “if  we  confess  our  sins” — we  who  are  saved,  but  who 
have  contracted  defilement  in  the  way,  “he  is  faithful  and 
just  to  forgive  us  our  sins,  and  to  cleanse  us  from  all  unright¬ 
eousness.”  Put  it  on  the  basis  of  an  accomplished  redemption. 
That  is  it.  The  blood  of  Jesus  Christ  cleanses  from  all  sin. 
“If  we  say  that  we  have  no  sin,  we  deceive  ourselves.” — Oh, 
how  gentle!  Someone  has  taught  us  that  if  we  come  to  the 
bench  and  prostrate  ourselves  and  do  certain  things,  we  shall 
not  have  any  sin.  Well,  we  are  deceived;  that  is  all.  It  is 
there. 

Here  they  are,  this  side  of  the  cross,  a  company  of  saved 
men.  True,  historically  it  has  not  been  endured;  but  He  is 
showing  them  what  it  is  going  to  mean  to  be  on  the  salvation 
side  of  the  cross.  You  will  see  this,  perhaps,  in  the  language 
of  Jesus'  great  hdgh-priestly  prayer.  How  does  it  begin? 
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“Father.  .  .  I  have  finished  the  work  which  thou  gavest  me 
to  do” — all  by  Himself,  on  the  salvation  side.  He  tells  these 
men:  “I  am  the  vine,  ye  are  the  branches.”  He  is  placing 
Himself  at  Pentecost,  as  it  were,  when  they  are  really  united 
to  Him  by  the  operation  of  the  Holy  Spirit,  and  not  they 
alone  but  all  born-again  ones.  “The  Lord  added  to  the 
church  daily,”  the  living  organism  He  called  the  church. 

But  look  at  the  14th  chapter  of  John:  “Let  not  your 
heart  be  troubled:  ye  believe  in  God,  believe  also  in  me. 
In  my  Father’s  house  are  many  mansions” — abiding  places, 
places  suited  to  the  saint  and  the  environment  out  of  which 
he  comes  and  a  mansion  in  the  family  of  God.  “If  it  were  not 
so,  I  would  have  told  you.”  Oh,  that  faithful  One!  He  would 
have  taken  away  their  dearest  hope  if  it  had  been  based  on 
a  lie.  “I  go  to  prepare  a  place  for  you.”  Now,  dear  friends, 
let  us  not  talk  about  our  going  to  the  mansions  any  more. 
They  are  not  for  us;  but  there  is  always  a  place,  a  prepared 
place,  a  place  prepared  by  the  One  who  hung  there  in  agony 
on  the  cross  to  buy  us,  who  loves  us  with  an  everlasting 
love.  He  knows  what  a  glorified  saint  is  going  to  need  in  the 
way  of  a  house,  and  He  has  gone  to  prepare  that  place  for 
you. 

“I  am  teaching,”  He  might  have  said,  “not  in  the  temple, 
but  in  an  upper  room.”  He  got  them  up  from  the  earth,  even 
physically;  cut  off  from  the  earth,  as  it  were,  up  there. 
And  they  had  nothing  but  Himself,  and  we  have  nothing  but 
Himself.  We  have  no  promise  of  greatness  on  the  earth.  We 
have  no  promise  of  an  inch  of  it.  But  we  have  Him.  Then  He 
begins  to  tell  us  that  everything  He  has  is  ours.  It  is  all  so 
human  there,  is  it  not? 

Why,  what  young  man  who  is  looking  forward  to  a  real, 
true  marriage — a  marriage  illuminated  by  this  book  of  God 
in  all  its  sacredness,  to  some  sweet  Christian  girl,  does  not 
want  to  prepare  a  place  for  her?  If  it  is  only  a  little  cottage 
it  is  sweet.  If  it  Is  one  room  it  will  be  sanctified  by  love.  “I 
go  to  prepare  a  place  for  you.”  Hear,  hear!  “And  if  I  go  and 
prepare  a  place  for  you,  I  will  come  again,  and” — sit  on 
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the  throne  of  My  glory  and  gather  the  nations  before  Me? 
What!  Is  not  that  it?  No.  “I  will  come  again,  and  receive  you 
unto  myself;  that  where  I  am,  there  ye  may  be  also.”  And 
that  is  heaven  enough. 

That  is  a  brand  new  thing.  That  the  Lord  is  going  to 
come  back  to  this  earth  is  not  a  new  thing.  The  prophets 
described  both  advents.  Our  Lord  Jesus  confirmed  the 
promises  of  His  return  in  power  and  glory;  but  here  He 
takes  His  own  into  that  upper  chamber  and  He  does  not  say 
anything  about  temples,  Mount  of  Olives,  the  sabbath  day, 
or  escaping  out  of  Jerusalem.  He  says:  “I  go  to  prepare  a 
place  for  you.  And  if  I  go  and  prepare  a  place  for  you,  I 
will  come  again  and  get  you,  take  you,  receive  you  unto 
myself,  that  where  I  am,  there  ye  may  be  also.”  That  is  the 
new  thing  in  the  book  of  God — a  new  promise  to  a  new 
body,  the  church. 

Israel  has  her  place,  the  tribulation  saints  will  have  their 
place,  the  redeemed  during  the  kingdom  age  will  have  their 
place.  The  soul  which  goes  out  to  Him  in  this  long  period 
of  His  rejection  and  believes  on  Him — believes  that  yonder, 
on  the  cross.  He  wrought  out  and  accomplished  all  that  is 
necessary  for  our  eternal  salvation — and,  believing  in  His 
work,  has  received  Him,  such  men  belong  to  another  group 
of  the  saved.  They  have  another  place.  They  are  a  new  body, 
and  He  gives  them  a  new  promise. 

There  is  not  much  explanation  about  it.  In  the  15th  chap¬ 
ter  of  First  Corinthians  the  explanation  is  given.  You  know 
how  characteristic  it  is  of  all  the  lessons  of  our  Lord  that  have 
to  do  with  the  saints  of  this  age,  that  there  is  an  apostolic 
explanation  of  them.  He  says  a  word,  and  that  word  is  taken 
up  by  the  Spirit  of  God  and,  by  the  mouth  or  pen  of  an 
apostle,  explained,  so  that  the  Epistles  become  an  inspired 
commentary  upon  the  words  and  work  of  Jesus  Christ.  So 
it  begins  in  the  51st  verse:  “Behold,  I  shew  you  a  mystery.” 
That  word  mystery  is  evidence  that  it  is  a  new  thing;  for 
mystery  in  Scripture  is  a  divine  secret  that  was  never  told 
before  in  Scripture,  but  is  told  now.  Resurrection  is  not  a 
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new  thing.  Job  believed  in  it.  Abraham,  when  he  raised  the 
knife  against  Isaac,  believed  in  it.  He  believed  that  God  was 
able  to  raise  Isaac  from  the  dead;  for  all  the  promise  hung 
on  the  life  of  that  boy  laid  on  the  altar,  and  God  had  to  raise 
him  or  the  promise  would  fail.  But  Paul  says,  “I  show  you  a 
mystery,”  a  new  thing.  What  is  it? 

“Behold,  I  shew  you  a  mystery;  We  shall  not  all  sleep, 
but  we  shall  all  be  changed,  in  a  moment,  in  the  twinkling 
of  an  eye,  at  the  last  trump :  for  the  trumpet  shall  sound,  and 
the  dead  shall  be  raised  incorruptible,  and  we  shall  be 
changed.”  “I  shew  you  a  mystery.”  We  read  these  Epistles 
written  to  this  new  body,  the  church,  and  we  find  that  the 
inspired  writers  are  all  looking  up.  They  are  expecting 
something.  “Our  commonwealth  is  in  heaven,  from  whence 
also  we  look  for  the  Saviour,  the  Lord  Jesus  Christ:  who 
shall” — set  up  His  throne?  Oh  yes;  they  believed  that.  But 
that  is  not  what  is  said  here:  “.  .  .  who  shall  fashion  anew 
the  body  of  our  humiliation,  that  it  may  be  conformed  to  the 
body  of  his  glory.” 

Look  at  First  Thessalonians,  Paul’s  sweet  letter,  his  first 
one  chronologically,  written  to  some  young  converts  who 
were  getting  into  despondency,  and  now,  because  some  of 
their  dear  ones  had  died  and  the  Lord  had  not  come  for 
them,  they  did  not  understand.  The  promise  given  in  the 
upper  chamber  has  already  been  enlarged  and  amplified  by 
the  passage  in  the  15th  of  First  Corinthians,  as  we  have  the 
Epistles  commonly  arranged.  And  now  the  full  detail  of  it 
is  given  in  the  4th  chapter  of  First  Thessalonians:  “But  I 
would  not  have  you  to  be  ignorant,  brethren,  concerning  them 
which  are  asleep,  that  ye  sorrow  not,  even  as  others  which 
have  no  hope.  For  if  we  believe  that  Jesus  died  and  rose 
again,  even  so  them  also  which  sleep  in  Jesus  will  God  bring 
with  him.  For  this  we  say  unto  you  by  the  word  of  the  Lord, 
that  we  which  are  alive  and  remain  unto  the  coming  of  the 
Lord  shall  not  prevent  them  which  are  asleep.  For  the  Lord 
himself  shall  descend  from  heaven  with  a  shout,  with  the 
voice  of  the  archangel,  and  with  the  trump  of  God:  and  the 
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dead  in  Christ  shall  rise  first:  then  we  which  are  alive  and 
remain  shall  be  caught  up  together  with  them  in  the  clouds, 
to  meet  the  Lord  in  the  air.  . 

Away  from  the  earth — ^just  as  He,  so  to  speak,  had  gotten 
them  away  from  the  earth  in  that  upper  chamber!  Nothing 
about  armies,  nothing  about  cities,  nothing  about  temples, 
nothing  about  tribulations.  Not  a  syllable,  not  one  syllable 
in  the  Epistles  written  for  the  instruction  of  this  new  body, 
the  church,  about  the  great  tribulation.  Not  a  word  about  it! 
It  is  not  our  affair,  except  sympathetically.  “Then  we  which 
are  alive  and  remain  shall  be  caught  up  together  with  them 
in  the  clouds,  to  meet  the  Lord  in  the  air:  and  so  shall  we 
ever  be  with  the  Lord.” 

I  just  want  to  say,  in  passing,  that  some  dear  saints  are 
much  troubled  about  this  trump,  the  last  trump.  They  find 
in  the  Revelation  that  there  are  to  be  trumpets  in  the  hands 
of  angels;  and  we  say  that  the  church  is  gone  before  that. 
When  you  have  a  particular  thing  said  in  Scripture,  see 
whether  you  can  find  something  about  that  thing  somewhere 
else.  Do  not  get  frightened  and  take  to  your  heels,  and  do 
not  get  depressed;  but  hunt,  work,  dig.  Corinthians  tells  me 
that  in  a  moment,  in  the  twinkling  of  an  eye,  at  the  last 
trumpet,  the  dead  shall  be  raised  incorruptible,  and  we  shall 
be  changed.  I  should  like  to  find  out  whether  there  is  any¬ 
thing  special  about  that  trumpet  anywhere  else ;  so  I  go  over 
to  the  4th  chapter  of  First  Thessalonians  and  find  that  it  is 
the  trump  of  God — a  trumpet,  not  a  lot  of  trumpets. 
Trumpets  are  symbols  of  testimony,  something  given  out, 
given  forth.  This  is  the  trump  of  God  that  the  dead  hear, 
and  you  never  hear  of  the  trump  of  God  sounding  again. 
At  that  very  point  in  the  development  of  the  divine  truth 
in  the  Revelation,  where  the  church  period  is  finished  in  the 
spuing  out  of  His  mouth  of  that  lukewarm  thing,  Laodicea, 
the  great  mass  of  profession,  John  looked  “and,  behold,  a 
door  was  opened  in  heaven:  and  the  first  voice  which  I 
heard  was  as  it  were  of  a  trumpet  talking  with  me;  which 
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said,  Come  up  hither.”  What  did  it  say?  “Come  up  hither, 
come  up  hither,  come  up  hither.”  That  is  the  voice  of  the 
trump  of  God ;  and  John,  from  that  moment,  looks  down. 

Now,  if  you  ask  me  whether  the  church  goes  through  a 
tribulation,  I  answer  that  the  church  is  appointed  to  tribu¬ 
lation.  “Through  much  tribulation  we  enter  the  kingdom.” 
If  you  ask  me  whether  the  church  goes  through  the  great 
tribulation,  I  ask  what  church  you  mean.  If  you  mean 
Laodicea,  yes.  If  you  mean  the  mass  of  mere  profession,  ‘ 
yes.  If  you  mean  the  church  of  the  born-again  ones,  baptized 
by  the  Spirit  into  one  body,  the  living  body  of  Christ,  I  say 
No.  That  is  the  blessed  hope  of  the  church.  Oh,  we  look 
beyond.  We  share  His  glories.  We  are  glad  that  the  earth  is 
yet  to  live  out  her  golden  age,  that  humanity  is  yet  to  be 
perfected  in  a  marvelous  way,  so  that  it  is  going  to  be  mani¬ 
fest  ^what  the  social  order  might  have  been,  all  down  these 
centuries,  if  only  they  had  taken  Jehovah  and  His  Christ 
for  their  king.  Oh,  the  counsels  of  God  are  going  to  be 
verified,  and  the  Lord  is  going  to  be  vindicated.  Men  in  the 
kingdom  will  realize  that  the  church  of  this  age,  changed  in 
a  moment,  in  the  twinkling  of  an  eye,  caught  up  to  meet 
Him  in  the  air  before  He  ever  comes  to  earth  at  all,  is  to 
share  with  Him  in  the  onus,  the  responsible  and  highly  inter¬ 
esting  business  of  governing  the  millennial  earth.  The  elders 
representing  the  church  in  the  Revelation  have  this  thing 
to  say,  “And  we  shall  reign  on  the  earth.” 

We  go  to  Him.  We  come  back  with  Him.  We  share  every¬ 
thing  He  has.  All  things  were  made  by  Him  and  for  Him,  and 
He  is  before  all  things  and  in  Him  all  things  consist,  and 
He  is  appointed  heir  of  all  things  and  takes  us  in  with  Him. 
Everything  He  has  He  shares  with  His  bride. 

The  characteristic  attitude  of  the  believer,  all  down  the 
ages,  is  that  of  constant  expectation  of  our  Lord’s  coming 
into  the  air  for  us.  We  look  not  for  signs,  but  for  Him.  His 
coming  is  absolutely  signless,  timeless,  unrevealed.  It  is 
not  a  phase  of  something  else  nor  an  aspect  of  something 
else.  Beware  of  these  words.  They  bewitch  you.  This  thing 
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in  the  counsels  of  God  is  not  a  phase  of  some  other  thing  in 
the  counsels  of  God.  The  Thessalonian  saints  are  reminded 
that  they  turned  to  God  from  idols.  They  did  not  turn  from 
idols  to  God.  We  preach  too  much  about  idols,  and  too  little 
about  God.  We  preach  of  drinking,  dancing,  theatre-going 
and  all  these  things,  but  the  great  issue  is  a  sinful  heart  and 
God  is  the  only  medicine.  They  turned  to  God,  and  of  course — 
turning  to  God — ^they  turned  from  idols.  And  dreamily  watch 
for  the  second  advent?  I  do  not  so  read.  “Ye  turned  to  God 
from  idols  to  serve  the  living  and  true  God;  and  to  wait  for 
his  Son  from  heaven.”  They  have  turned  to  be  serving  and 
to  be  waiting.  That  is  the  true  business  of  the  Christian. 
“The  grace  of  God  that  bringeth  salvation  hath  appeared  to 
all  men,  teaching  us  that,  denying  ungodliness  and  worldly 
lusts,  we  should  live  soberly,  righteously,  and  godly,  in  this 
present  world ;  looking  for  that  blessed  hope,  and  the  glorious 
appearing  of  the  great  God  and  our  Saviour  Jesus  Christ.” 
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Finney  Lives  On.  By  V.  Raymond  Edman.  Fleming  H.  Revell, 

New  York.  260  pp.  $2.60. 

Of  America's  two  greatly  used  evangelists,  Finney  and 
Moody,  the  latter  has  continued  to  exercise  a  lasting  influence 
over  the  English-speaking  world,  while  the  former — Finney — 
has  receded  into  the  past  and  is  less  remembered.  Yet  it  is 
well  for  all  who  attempt  Christian  work  to  have  the  facts 
respecting  Finney  and  his  massive  work.  Dr.  Edman  has 
made  a  very  fine  and  careful  study  of  the  methods  and  plans 
for  conducting  revivals  as  employed  by  Mr.  Finney.  Items 
of  importance  are  scattered  through  Mr.  Finney’s  writings 
and  a  very  real  service  has  been  done  in  bringing  this  volume 
of  information  into  usable  form.  Dr.  Edman  has  reported 
enough  of  the  history  of  Finney  in  the  present  book  to  make 
it  of  great  interest  to  all  who  read  it.  The  work  is  of  great 
value  throughout  and  is  commended  to  all  who  try  to  present 
the  gospel. 

Great  Pulpit  Masters,  Volume  VIII.  A.  J.  Gordon.  Flem¬ 
ing  H.  Revell,  New  York.  Introduction  by  Nathan  R. 

Wood.  266  pp.  $2.26. 

It  is  most  advantageous  that  Dr.  A.  J.  Gordon’s  ministry 
is  made  available  again  in  this  form.  To  a  few  of  us  who  yet 
survive  and  were  privileged  to  share  in  the  great  Moody 
conventions  at  Northfield,  Massachusetts,  A.  J.  Gordon’s 
name  will  not  be  forgotten  or  his  unique  power  as  a  teacher 
and  preacher  of  the  Word  of  God.  Likewise  his  writings  were 
then,  as  they  should  be  now,  a  blessing  furnished  to  multi¬ 
tudes  of  Christians. 

The  writer  can  but  acknowledge  his  personal  debt  to  Dr. 
Gordon  for  the  book  (one  of  the  first  such)  entitled  The 
Ministry  of  the  Spirit,  with  its  foreword  by  Dr.  F.  B.  Meyer. 
The  Gordon  School  of  Theology  and  Missions  in  Boston  is 
also  a  continuation  of  the  great  spiritual  power  of  A.  J. 
Gordon.  All  things  considered,  then,  the  volume  under  review 
is  of  unusual  value. 
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The  Journal  op  John  Wesley.  Moody  Press,  Chicago. 

Edited  by  P.  L.  Parker  et  al.  438  pp.  $3.50. 

In  presenting  to  the  Christian  public  of  this  country  a 
new  and  beautiful  edition  of  The  Journal  of  John  Wesley, 
Moody  Press  is  doing  a  considerable  service  indeed.  Every 
Christian  should  obtain  and  read  often  these  remarkable 
pages.  It  is  well  to  observe  how  God  has  chosen  to  use  cer¬ 
tain  men,  such  as  Moody  and  Finney  in  the  United  States 
and  the  Wesleys  in  England,  for  His  glory.  Faith  and 
Christian  courage  are  greatly  strengthened  by  contemplating 
the  lives  of  these  men  of  God.  The  Journal  of  John  Wesley 
is  popular  reading  and  sparkling  with  interest.  Like  Moody 
and  Whitefield,  the  power  of  Wesley’s  ministry  crosses  all 
oceans  and  reaches  humanity  wherever  it  is.  Possess  this 
volume  therefore  and  read  it  faithfully. 

Professor  John  F.  Walvoord 

The  Scandal  of  Christianity.  By  Emil  Brunner.  West¬ 
minster  Press,  Philadelphia.  116  pp.  $2.00. 

These  five  lectures  delivered  at  McCormick  Theological 
Seminary  in  Chicago  in  1946  constitute  a  restatement  of 
familiar  Brunner  theology  following  the  general  pattern  of 
crisis  theology.  His  theme  is  that  Christian  revelation  is  a 
scandal  or  a  stumbling  block  to  man.  It  is  a  recasting  of 
Brunner’s  Man  in  Revolt.  The  first  lecture  defends  historical 
revelation  against  the  attack  that  it  is  only  conditional  rather 
than  unconditional  and  that  as  historical  it  can  never  be  abso¬ 
lute.  He  concludes  the  defense  of  historical  revelation  is  not 
an  intellectual  one,  but  simply  the  question  of  whether  we 
are  sufficient  in  ourselves  or  need  divine  help.  Character¬ 
istically,  Brunner  does  not  face  his  own  inadequate  defini¬ 
tion  of  historical  revelation  nor  the  distinction  between  his 
concept  of  revelation  and  that  which  is  historic  in  the 
Reformed  faith. 

His  second  chapter  on  the  Triune  God  repeats  Brunner’s 
essential  theology,  that  God  is  revealed  only  through  Jesus 
Christ  and  that  the  essential  elements  are  love  and  righteous¬ 
ness.  He  nowhere  affirms  that  God  is  three  persons,  and  is 
clearly  classified  as  a  modalist  in  his  trinitarianism.  His  third 
chapter  on  original  sin  presents  the  well-known  Brunner 
pattern.  Original  sin  is  man’s  sinful  nature  and  man’s  sinful 
acts  together.  He  is  unabashed  in  his  denial  of  the  historicity 
of  the  Fall,  in  his  approval  of  organic  evolution  as  explain¬ 
ing  man’s  origin,  and  in  his  classification  of  man  physically 
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as  one  of  the  mammals.  Brunner's  doctrine  of  the  Mediator, 
presented  in  the  large  in  his  book  by  that  title,  is  again 
summarized  here.  Jesus  Christ  is  presented  as  the  Recon¬ 
ciling  One  who  reconciles  man  to  God.  Brunner  while  com¬ 
mending  Anselm’s  doctrine  of  satisfaction  for  its  emphasis 
on  human  guilt  denies  that  this  requires  divine  propitiation. 
He  finds  the  solution  in  a  synthesizing  of  “God!s  judging 
holiness  and  God’s  reconciling  merciful  love.”  It  is  ultimately 
an  atonement  by  revealed  love  rather  than  satisfied  justice. 

Least  satisfactory  of  all  his  chapters  to  conservatives  in 
theology  is  the  final  lecture  on  “Resurrection.”  For  Brunner 
the  question  of  the  historicity  of  the  resurrection  of  Jesus 
Christ  is  academic  and  insufficient.  Resurrection  is  to  him  a 
principle  or  a  process,  a  continuing  element  of  hope,  a  spiritu¬ 
al  evolution.  He  defines  it :  “Resurrection  is  eternal  life  break¬ 
ing  up  the  framework  of  historical  existence.”  This  chapter 
more  than  any  other  reveals  the  structural  weakness  of  crisis 
theology — its  failure  to  adhere  to  a  doctrine  of  historical  rev¬ 
elation  in  the  ordinary  sense.  Revelation  for  Brunner  is  essen¬ 
tially  an  experience,  a  process,  a  principle,  not  a  body  of  truth 
revealed  in  the  inspired  words  of  Scripture  in  an  historical 
context  which  leaves  the  truth  absolute  and  timeless. 

The  present  volume,  while  debatable  in  its  theology, 
serves  a  most  useful  purpose  in  summarizing  the  thinking 
of  this  controversial  modern  theologian.  For  those  who 
desire  Brunner  reduced  to  comparatively  small  dimensions 
this  book  is  the  answer. 

The  Structure  of  the  Divine  Society.  By  F.  W.  Dillistone. 

Westminster  Press,  Philadelphia.  263  pp.  $4.00. 

As  a  contribution  to  the  ecumenical  movement.  Professor 
Dillistone  of  the  Episcopal  Theological  School,  Cambridge, 
Massachusetts  has  presented  this  treatise  in  the  area  of 
ecclesiology.  Steering  a  careful  course  midway  between  con¬ 
servative  and  liberal  theology,  with  concessions  to  both,  he 
presents  his  thesis  that  the  concept  of  the  church  is  essen¬ 
tially  covenantal  and  organic.  The  work  is  divided  into  three 
parts:  (1)  Biblical,  (2)  Historical,  and  (3)  Constructive. 
He  emphasizes  the  organic  and  covenantal  nature  of  the 
church  in  Biblical  revelation.  The  original  organic  concept 
of  the  church  is  traced  through  history  to  the  covenantal 
development  under  Calvin.  In  his  concluding  section  he  con¬ 
trasts  the  Monastic  and  Imperial  types  of  society  on  the  one 
hand  and  the  Contractual  and  Sectarian  on  the  other  hand 
to  the  Organic  and  Covenantal.  While  the  work  is  somewhat 
lacking  in  clear-cut  conclusions,  he  arrives  at  the  decision 


I 


Book  Reviews 


93 


that  the  only  hope  of  true  ecumenicity  in  the  church  is  based 
on  a  willingness  to  understand  and  agree  on  its  organic  and 
covenantal  nature. 

While  Professor  Dillistone  displays  a  nimble  mind  and  a 
capacity  to  pick  his  way  through  philosophic  and  theological 
abstractions,  there  is  a  detachment  from  the  realities  of 
doctrinal  and  governmental  difficulties  which  face  the  ecu¬ 
menical  movement.  Most  serious  lack  is  the  failure  to  dis¬ 
tinguish  sharply  between  the  church  as  an  organization  and 
the  church  as  composed  of  true  children  of  God.  His  central 
thesis  that  an  understanding  of  the  true  nature  of  the  church 
is  the  foundation  of  ecumenicity  is  also  open  to  challenge. 
The  disagreement  on  the  essential  nature  of  the  church  takes 
its  place  along  with  many  other  important  doctrinal  problems 
which  hinder  any  organizational  ecumenicity. 

The  Illusion  of  Immortality.  By  Corliss  Lamont.  Philo¬ 
sophic  Library,  New  York.  316  pp.  $3.95. 

To  the  question,  “If  a  man  die,  shall  he  live  again?” 
this  author  gives  an  emphatic,  “No!”  Endorsed  by  Henry  P. 
Van  Dusen,  president  of  Union  Theological  Seminary,  as 
“by  all  odds  the  ablest  and  best  argued  refutation  of  the 
belief  in  immortality,”  and  with  a  foreword  by  John  Dewey 
commending  the  philosophy  set  forth,  this  work  takes  its 
place  as  a  modern  negation  of  any  hope  for  life  after  death, 
based  on  rejection  of  the  supernatural  and  the  affirmation 
that  science  has  found  resurrection  impossible. 

While  the  work  is  well  written  and  closely  reasoned,  its 
major  premise  that  we  can  judge  the  future  on  the  basis  of 
discoveries  of  science  is  palpably  false.  His  chapter  dealing 
with  the  meaning  of  life  without  immortality  fails  to  grapple 
with  the  fundamental  problems  of  what  is  good  and  what 
is  value  under  such  a  philosophy.  The  author  never  seems  to 
realize  that  logically  it  is  impossible  to  prove  on  the  basis  of 
the  natural  the  impossibility  of  the  supernatural.  For  evan¬ 
gelical  Christians  it  is  another  illustration  of  how  foolish 
can  be  the  wisdom  of  the  world. 

Body  of  Divinity.  By  John  Gill.  Baker  Book  House,  Grand 

Rapids.  1023  pp.  $10.00. 

We  are  indebted  to  the  printers  for  this  reprint  of  the 
1839  edition  of  this  famous  work.  Taking  its  place  among 
the  truly  famous  theologies  of  this  period,  it  deserves  a  niche 
in  all  representative  collections  of  systems  of  theolo^.  John 
Gill,  born  in  1697,  while  self-taught  for  most  of  his  years, 
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achieved  a  degree  and  quality  of  scholarly  studies  seldom 
equalled.  His  mastery  of  ancient  language  and  ancient 
writings,  as  well  as  of  the  Scriptures,  is  reflected  not  only  in 
his  theology  but  in  his  expositions. 

His  theology  is  generally  Calvinistic,  following  covenant 
theology.  A  distinct  variation  from  Calvinism  is  found  in 
his  own  type  of  premillennialism.  He  clearly  rejects  the 
Calvinistic  interpretation  which  identifies  Israel  with  the 
church  and  which  makes  the  present  age  the  millennium.  For 
John  Gill,  the  millennium  must  be  literally  interpreted  and 
follow  the  personal  return  of  Jesus  Christ.  A  peculiarity  of 
his  premillennialism  which  will  not  be  shared  by  modern 
premillenarians  is  his  insistence  that  the  destruction  of  the 
earth  and  the  creation  of  the  new  heaven  and  new  earth  is 
a  prelude  to  the  millennium.  This  gets  him  into  numerous 
difficulties  which  even  his  logical  and  astute  mind  had  diffi¬ 
culty  in  surmounting,  in  particular  the  origin  of  the  rebels 
who  are  judged  at  the  close  of  the  millennium.  His  arguments 
for  the  millennium  itself  as  following  the  second  advent  and 
his  clear  distinction  between  the  present  spiritual  reign  of 
Christ  and  the  future  literal  reign  will  be  welcomed  by  pre¬ 
millenarians. 

The  present  issue  of  GilFs  theology  includes  a  story  of 
his  life  and  a  number  of  other  writings  which  illustrate  his 
wide  study.  The  work  is  highly  commended  as  an  outstanding 
representative  theology  of  the  eighteenth  century. 

A  Solovyov  Anthology.  Edited  by  S.  L.  Frank.  Charles 

Scribner’s,  New  York.  255  pp.  $3.50. 

Occuping  a  unique  place  in  theological  and  philosophical 
thinking,  Solovyov  represents  a  form  of  Orthodox  Catholic 
philosophy  from  the  distinctly  nineteenth  century  Russian 
point  of  view.  A  mystic,  philosopher,  and  theologian,  Solovyov 
was  consumed  with  the  passion  to  unite  the  Roman  Catholic 
and  Orthodox  churches  into  one  by  “chemical”  rather  than 
organic  means.  His  high  idealism  did  not  at  once  see  the 
obvious  obstacles  to  this  goal,  but  in  later  years  he  came 
reluctantly  to  the  conclusion  that  it  was  impossible.  His 
writings  presented  here  in  extended  quotations  in  English 
translation  revolve  around  the  great  themes  of  God  and  man, 
the  church  of  Christ,  beauty  and  love,  morality,  legal  justice, 
and  politics.  It  is  the  best  collection  of  his  writings  presented 
under  one  cover  in  English. 
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Herbert  W.  Ma^oun 

What  is  Bound  to  Happen.  By  William  J.  McKnight,  D.D. 

Meador  Publishing  Co.,  Boston.  319  pp.  $3.00. 

If  there  is  anything  on  which  more  has  been  written  than 
the  book  of  Revelation  or  more  conflicting  conjectures  made, 
I  do  not  know  what  it  is.  A  new  commentary  on  the  book  by 
McKnight,  however,  seems  to  me  the  sanest,  most  natural 
and  most  satisfactory  yet  produced.  He  realizes  that  the 
world's  history  is  by  no  means  ended  in  our  own  day,  rather 
that  many  centuries  may  still  remain  and  that  Revelation 
must  include  them  as  well  as  those  which  are  past.  Conse¬ 
quently  he  takes  the  position  that  the  prophecy  illustrates 
God’s  method  of  dealing  with  historical  events,  instead  of 
His  dealing  with  particular  events.  So  it  is  hardly  possible 
to  infer  that  some  deflnite  happening  is  referred  to  in  any 
particular  instance.  As  I  see  things,  our  two  world  wars  are 
represented  in  the  book  and  a  third  is  then  suggested  in 
which  Gog  and  Magog  fight,  after  which  God  sends  down 
fire  from  heaven  to  destroy  them.  The  time  for  this  may  not 
be  far  distant. 

McKnight’s  volume  is  fascinating  reading,  highly  sug¬ 
gestive  and  reassuring.  It  indicates  that  nothing  can  stop 
God  from  carrying  out  His  plan  of  salvation.  My  wife  and  I 
received  great  enjoyment  out  of  it  and  a  feeling  of  confidence 
in  the  future.  The  commentary,  a  beautiful  specimen  of  the 
craftman’s  art,  is  worthy  of  a  place  in  any  library. 

Belmont,  Massachusetts 


S.  W.  Murray 

Transposition  and  Other  Addresses.  By  C.  S.  Lewis.  Geof¬ 
frey  Bles,  London.  64  pp.  2/6. 

This  slender  volume  brings  together  a  number  of  ad¬ 
dresses  delivered  in  various  places.  They  are  in  the  true  C. 
S.  Lewis  tradition — penetrating,  provocative,  paradoxical 
and  at  times  even  puckish.  What  makes  them  so  valuable  is 
that  they  say  most  incisively  and  in  a  compelling  way  what 
the  Biblical  theologians  have  said  about  the  doctrine  of  man, 
but  which  few  people  seem  to  have  taken  in.  Two  quotations 
will  have  to  suffice:  “You  may  believe  fallen  man  to  be  so 
wicked  that  not  one  of  them  can  be  trusted  with  any  irre¬ 
sponsible  power  ever  his  fellows.  That  I  believe  to  be  the 
true  ground  of  democracy.”  Again,  “The  infinite  value  of 
each  human  soul  is  not  a  Christian  doctrine.  God  did  not  die 


